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Coyote in Navajo and Hopi Tales

An introductory essay
to Volumes Eight and Nine
of the “American Tribal Religions” series
by Karl W. Luckert

ROAMING IN RELIGION AMONG GODS

Volumes Eight and Nine of the “American Tribal Religions” mono-
graph series present Coyote tales of the Navajo and Hopi Indians. Coyote
tales, in books dedicated to the publication of religious documents, are
destined to raise some eyebrows. What does the Coyote of Navajo and
Hopi mythology have to do with religion? Is Coyote perhaps a divine
being or god? Quite naturally, these questions immediately raise the more
basic issue of definitions. What is religion? What are gods? The first of
these questions, concerning the definition of religion, pertains to the
scope of this monograph series, the second affects our understanding of
mythological characters in every volume.

“Religion” is a category of thought conceived by and for Western
minds. Every category under which world-wide phenomena are being
classified is, in some sense, inadequate for its task. Categories, in order to
be useful, must be broad enough to accommodate data from a variety of
cultures all over the world; they must in a precise manner differentiate
their contents from subject matters which do not belong. Because
definition-makers also belong to specific cultures, their personal histories
of thought can never be completely isolated from their task. How restric-
tive might a definition of religion be?

A popular example of an overly restrictive definition is the case of
religion being defined in terms of some “notions about the supernatural.”
This definition limits our perception of religious phenomena to culture
areas of the world in which “nature” is believed to be clearly definable.
Not everywhere in the world have peoples’ perspectives of their world
become schizoid in the same manner as ours—nature/supernatural,
matter/spirit, physics/metaphysics. On the contrary, most peoples of the
world revere gods who manifest themselves visibly within the realm we

[3]



4 LUCKERT — INTRODUCTORY ESSAY

comprehend as “nature” and who easily drift away from that realm,
extra-naturally. A Western commentator, though he may have a clear
historical perspective of this issue, finds himself nevertheless in a quan-
dary when he tries to explain it. The statement, that most gods in the
world are manifest materially as well as spiritually, subscribes, implicitly
and too quickly, to the matter/spirit dichotomy of the Indo-European
worldview. Once an ontology has been cut into opposing halves, and
once the parts have in a given language been named, speakers of that
language will thenceforth have great difficulty thinking about that which
once was an undivided whole. Most peoples of the world do not divide
reality exactly in the same manner as we Indo-Europeans; their worlds
tend to break along fault lines which are indigenous to their own experi-
ence. They are more likely to resolve our matter/spirit dichotomy by
distinguishing, instead, various degrees of visibility among such entities
which we have classified as “matter.” The corollary, degrees of invisibility,
includes for most peoples what we Indo-Europeans have all too quickly
vaporized into the category of “spirit.” All this adds up to saying that the
religions, of people who do not think “material nature,” and who there-
fore do not distinguish nature and the supernatural, cannot be under-
stood fairly by applying our alien definition.

Another definition of religion, as “reverence for and dependence on
God or gods,” is also overly restrictive. This definition deprives the
historian of religions of the flexibility which he needs to understand the
sudden religious counter-movements which denounce the gods of earlier
traditions and in protest declare them non-existent. Primitive Buddhism,
Marxism, and other such atheisms are cases in point.

Religion defined as “human response to manifestations of sacred
realities (i.e. hierophanies),” is an adequate statement as long as one’s
audience consists of people who cherish among their own memories
personal encounters with qualitatively describable “sacred” realities.! This
writer can no longer assume such an audience. He therefore defines
religion quantitatively in terms of what is greater, as “man’s response to
so-conceived greater-than-human configurations of reality.”

Every human being lives in three proportionally distinct dimensions of
reality. He lives among so-conceived greater realities, among potential
equals, and among so-conceived lesser realities. Lesser entities can be
manipulated, experimented with, conquered and controlled; human
aggression and progress, the sciences, technology and the arts, all score
heavily as involvements in this dimension of reality. At the middle of the

For a masterful exposition of this definition see Mircea Eliade, Patterns in Com-
parative Religion, Cleveland, 1963.
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spectrum potential equals share, communicate, and compete with one
another; social cooperation and humanistic learning thrive at this
balance point of equality in accordance with the Golden Rule. By so-
conceived greater-than-human configurations of reality a human being is
fascinated, awed, scared, experimented with or dealt with in some other
fashion, tranquilized and eventually done in. Thus, ranging from
fascination, which is the mildest form of religious experience, to mystic
surrender or death which constitutes the most intense, religion encom-
passes half of all possible degrees of human experience and ontological
involvement.

Configurations i less-than-human equal greater-than-human 1
of reality: I~ i 1
. . . hypothetical . e . L trembling
Human responses:  control experimentation rearra ent analysis familiarity fascination  awe tranquility surrender
| ] i { | l ] i
[ T T L l 1 L {
realm of analytic aggression realm of religious retreat

science con-science

Fig. 1. Human responses to so-conceived configurations of reality

Inasmuch as less-than-human and seemingly controllable reality
configurations can reassemble and appear as enlarged threats to human
existence, the question of whether the universe contains more greater-
than-human or more less-than-human realities can invite only uncertain
speculation. Generally speaking, growing people in an expanding eco-
system see more less-than-human, while dying people in a shrinking
world face greater-than-human realities at every step. In our techno-
logically progressive Western civilization the left side of our scale is
furnished overabundantly with categories of aggressive methodology.
Nonetheless, all these methodological rationalizations of aggressiveness
cannot conceal our civilization’s general drift toward imbalance and
eventual self-extinction. At the other side of the scale, religious minds of
all persuasions have cultivated a great variety of responses to greater-
than-human dimensions of reality. For example, where many modern
minds would hesitate to acknowledge as few as four levels of religious
involvement, as our present diagram distinguishes, Buddhist learners
recognize in accordance with the Eightfold Path a minimum of eight.
The complexity of the scale and its imbalance vary in time and from one



6 LUCKERT —INTRODUCTORY ESSAY

culture to another. Thus, if we were to project this scale back to simpler
prehuman levels of evolution, to a level of animal existence, the possibili-
ties during an individual’s life span — ranging from “eating” (i.e. control)
to “being eaten” (i.e. surrender) —would still divide nicely at a midpoint
where members of the same species practice sharing in order to survive as
potential equals.

If religion is defined in this manner, then what are gods or goddesses?
The historian of religions may note them as so-conceived greater-than-
human configurations of reality who have revealed themselves to human-
kind with a measure of personal attributes. All configurations of reality,
when they are recognized as being truly greater, tend to reveal themselves
eventually with at least the amount of “personality” which the experiencer
postulates for himself. This human tendency to discover divine person-
hood follows, of course, a solid rule of common sense. A reality configu-
ration which is incapable of communicating personally at the human
level will, regardless of its size or show of power, eventually be analyzed
into something less than human. An impersonal force may be experi-
enced, temporarily, as something which is as powerful as a god; but, until
it is capable of communicating with some of its human inferiors it cannot
be recognized by them as a personal being or be discovered as their god.

The world in all three proportional dimensions is seemingly alive and
ever changing. The minds of human observers must therefore remain
alert. After analytic minds rediscover certain traditional gods as less-
than-human impersonal forces, that is, as “dependent” variables, they are
eventually compelled to also deny the existence of those gods. If they
refuse to deny them their ontological status, that is, if they merely under-
take to control portions of them, ceremonially or scientifically, the
practical result will be the same. Whether controlled personages are
former equals or former superior beings, they have lost their status at the
very moment when they became controllable. Application of human con-
trol reduces all its victims not only to less-than-divine but also to less-than-
human status. If a human controller nevertheless insists on calling his
subjects “equals” or “gods,” his vocabulary is violated. He must then find
new words to re-name those realities who still remain truly his equals or
who truly are greater than he. On the other hand, analytic reasoning is
not the only possibility for human thinking about reality. Analysis is
limited to half the spectrum. It yields true results only where less-than-
human realities become the subject matter, that is, less-than-human
realities which are maintainable as such.

Human discoveries and proportional common sense move also in the
other direction. In the history of religions many former impersonal forces
have in time revealed themselves to frightened people as personal devils
or capricious gods. Some former capricious gods have been rediscovered
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as personages who did, after all, care for the survival and welfare of
humankind. And beyond that, frightened people have been saved from
their fears; they have risen under the umbrella of greater-than-human
grace, namely in the religious dimension, to the level where they became
fellows, grandchildren, children, brothers or sisters, of their divine
sponsors. Coyote has shown himself to Navajo and Hopi Indians over the
entire spectrum of divine, human, and sub-human existence. He has
actively participated in the entire drama of human misfortunes and
divinely sponsored salvation.

COYOTE'S RANGE

Coyote appears on many levels. He is perhaps the most versatile of all
Navajo legendary and mythological characters— certainly the one whose
versatility is most talked about. Many scholars like to think of Coyote as
the arch-trickster of Southwest Indian mythology. But this is not quite
correct. In the Navajo and Hopi tales many tricksters are featured along-
side Coyote, and most of those others are better tricksters than Coyote.

There is no single label which can contain Coyote in a neat and
controllable scholarly category. Coyote is too much for academic systems,
too lively and too restless to submit to analytic scalpels. The most a
commentator can inflict on this archaic all-person is to recognize him as
such a one and to construct a larger name for him, one which identifies
most status levels over which he is said to have roamed. Coyote is
Excrement-corpse-fool-gambler-imitator-trickster-witch-hero-savior-god.

Coyote appears at many status levels, disappears as readily as he
appears, roams, tumbles, slides, and skips from one level on to another.
His range is a continuum that can only be diagrammed as such. At either
side the diameter of his realm does not end because of some inherent
limitation in Coyote; the scale ends because beyond the point of his death

L lews-than-human equal greater-than-human J
corpse, fool. imitator,  evil fellow exemplary tutelary,
excrements  sucker  gambler  trickster trickster  trickster hero savior

i ] { { ] 1 i i

god
}
I i i ! l ] I 1 j

Fig. 2. Coyote’s range of status levels
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on one side, and his godhood on the other, human storytellers and their
listeners, writers and readers, reach their wits’ end. Nevertheless, within
the limits of all conceivable human possibilities—as does the human
mind — Coyote roams the landscape, the waterfront, the underworld, and
the sky.

The Hopi contributors to the Glossary in Hop: Coyote Tales (Amer-
ican Tribal Religions, Volume 9) insist that a Hopi Indian “has no use
for the coyote whatsoever...Coyote believes everything he is told...gets
int6 all sorts of predicaments and people laugh at him.” Accordingly,
Coyote is a dupe whose name is approximately synonymous with “sucker.”
“He gets himself into sticky situations because of his lechery. Once in a
while, however, he will do something beneficial for people.” “For some
Hopi the coyote constitutes a clan totem.”

As negative as this Hopi evaluation of Coyote may seem at first, the
informant admits that once in a while Coyote will do something beneficial
for people. This statement, by itself, does not elevate the character much
above the level of an exemplary equal. But for some Hopi Indians Coyote
is a clan totem, and as a clan totem he has at one time or another
functioned as the sponsoring deity of a clan—derogatory tales which are
told nowadays about the origin of the Water Coyote clan notwithstanding.
This writer remains convinced that American Indian totemism is rooted
more deeply in its own guardian spirit and vision quest traditions than in
French sociology or in “social representations.” Then, the full collection
of Hopt Coyote Tales, published as companion volume, demonstrates in
three lengthy narratives (Chapters 19, 20, 21) that Coyote is at least
thinkable as having functioned for some early Hopi people at the level of
a heroic savior. Thus, the range of the Hopi Coyote can be drawn to
extend from the high level of a traditional clan deity to that of a lowly
sucker who regularly dies on account of his uncontrolled impulses and
his boundless stupidity.

The range of status of the Navajo Coyote is approximately the same
as that of his Hopi counterpart. Coyote is the totemic sponsor also of a
Navajo clan. Moreover, in the nine-night Coyoteway healing ceremonial
he is identified as the divine originator of Coyote illness, also as the
provider of all the ceremonial means which are used in that healing effort
—procedures, prayers, songs, medicines, and paraphernalia. These
means of grace the Coyote gods have taught to the first shamanic Coyote-
way singer, down in their underworld homeland. Their purpose is to
reconcile human sufferers with the Coyote People whom the patient
might earlier have offended.

To be sure, some Navajo ceremonial words and gestures are forceful
expressions of human desire. They make no bones about the fact that the
desire of the patient, the get-well wish of his kin and of the singer-priest
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whose services they have enlisted, shall carry over and also become the
will of the gods. But all this can scarcely be construed as ceremonial
human control. Certainly, the temptation to insist on more say-so than is
proper is known to priests in every religion. But the Coyote of Coyoteway,
while this writer has observed and participated in that ceremonial, was
never controlled by his priestly representative. He was emphatically
persuaded, certainly, reminded of his primordial bestowal of healing
grace, and in any case reconciled with the patient and his other human
companions.

For an understanding of Coyoteway the Navajo historical situation
must be taken into account. Without having experienced in the course of
their history a monarchy, the Navajo people have never learned how to
flatter human kings and have never been humiliated to where they had to
develop the art of begging from them. A Navajo grandchild may say
straightforwardly “Grandfather, you give me this!” The grandfather may
give or may refuse, but he will not humiliate that child by demanding “say
‘please’” —much less the extra polite “say ‘please’ please!” Such directness
with human elders in everyday life carries over into adult dealings with
their divine superiors. More significant for a religious assessment of
Coyoteway is still the fact that all words, which are spoken or chanted
during a performance, together with all activities, were originally pre-
scribed and demonstrated by, and thus learned from, the Coyote gods
themselves. This information was traditionally learned by all priestly
singers when, beyond acquiring the necessary practical skills, they were
taught by their mentors the origin myth or “theory” of their chantway. In
Navajo medicinal practice, as elscwhere, practice without theory is blind.
Throughout the nine-night performance of Coyoteway the divine Coyote
People are in charge, they rank second only to the Talking-god who
participates as “grandfather” of the entire Navajo pantheon. As in all
Navajo Holyway healing rites, in Coyoteway the singer officiates as a
priestly mediator and reconciler between potentially gracious gods and
temporarily estranged human patients.

Coyote in Coyoteway is of high divine rank. His inclusiveness is
asserted even to the point where those episodes in which he appears as
entertaining imitator-fool, such as we have before us in this volume, are
acknowledged and fully ascribed to him. In 1974 this writer was per-
sonally instructed by Man With Palomino Horse, one of two surviving
retainers of the Coyoteway tradition, about this identity of the divine and
the trotting Coyote.2 The combination of Coyote and Trickster loses its

2published in Luckert, Coyoteuway, a Nawsjo Holyway Healing Ceremonial (Johnny
C. Cooke, Navajo Interpreter), Tucson and Flagstaff, 1979, pp. 101, 127, 209.
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problematic edge as soon as one’s eyes are opened for the historical
dimension. Among Stone Age Homo sapiens hunting was not yet a sport.
It was raw trickery. Hunters were tricksters, their shamanic leaders were
coordinators of communal trickery, their healing efforts were divinely
justified trickery, and the hunter gods themselves could impress human
protégés only when they proved themselves to be superior or greater-than-
human tricksters. But what if the same divine Coyote is found out to be a
fool? As a greater-than-human trickster he quickly regains his poise, and
all his failures can be explained, devoutly, as intentional showings of
divine humility toward human inferiors or as generous communicational
downward adjustments.

ROAMER ON THE RANGE OF NAVAJO TALES

To say that Coyote exists on many levels is not quite correct. He does
not exist unchangingly at any one level. He roams across many. Using the
scale of status levels which was drawn up for the previous section,
Coyote’s movements can approximately be plotted for each narrative.
Each line of the diagram will be documented in summary statements. The
reader is of course encouraged to refine these diagrams in accordance
with what he himself discovers in the texts—aor to redraw them entirely.

Coyote and Skunk. At the beginning of this story Coyote appears as
an exemplary trickster who can use rain and high water to serve his own
ends. With a fellow hunter, Skunk, he plots to kill prairie-dogs. Later he
attempts to deprive his partner of his share by recasting basic hunter
ethics in terms of a sportive game.3 Coyote runs his race alone and is so
exposed as being the fool. Even his reputation as heroic thief-of-fire of
primeval times is being ridiculed in the process. He is reduced to a level
at which he survives on other people’s leftovers. At the end of the story he
returns to his cornfield, sufficiently recovered for a new beginning as a
potential equal of planter folk.

Coyote and Deer. Coyote approaches a doe as a potential equal, and
as a fool he accepts her flippant advice. He burns his own children.
Avenging himself he kills the Deer Woman in two ways, with arrows and
witchcraft, which are both methods of Homo sapiens. The Deer, as
ordinary victim of hunters, remains dead while Coyote by contrast enjoys

34 similar subterfuge to hunter ethics by Coyote is narrated below, in the story of
Porcupine, Elk, and Coyote, pp. 41ff. For an excellent account of an actual narration of
this story see J. Barre Toelken, “The ‘Pretty Language’ of Yellowman: Genre, Mode, and
Texture in Navajo Coyote Narratives,” in Hasifrut/Literature, Tel Aviv, 1975, pp. 211.235.
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the sponsorship of divine tutelaries in the sky realm. They resurrect
Coyote’s children and thus, implicitly, justify his lifestyle as a hunter.

Beavers and Coyote. Trying to imitate the apparent participation of
Beavers in the divine condition of “prehuman flux,” Coyote gambles and
loses his skin.* He stands exposed as naked fool. A reversal of his
misfortune comes later when a fellow hunter-trickster gives him his spare
coat. By virtue of his new appearance Coyote becomes potentially
Badger's equal, but he nevertheless continues to behave as a foolish
gambler.

Chickadee and Coyote. Considering himself a match for the playful
Chickadee People, Coyote gambles his eyes and loses them. The birds in
this story function as trickster:transformers, endowed with divine powers
which are capable of stabilizing the primeval condition of transforma-
tional flux (see Footnote 4). They are given credit for setting the pitch-
balls which Coyote now has as eyes. As a gambler Coyote makes things
unpleaseant for others, but his return to his children leaves him about
midrange on the spectrum of ontological proportions.

Porcupine and Coyote. Failing to imitate Porcupine in his tricks of
transforming bark into jerked meat, sticks into sausages, and noseblood
into meat morsels, Coyote demonstrates that he is a dupe. His cooking of
“light-colored” nose-blood suggests phlegm dripping into the cooking
pot; thus, the narrative features a touch of soft scatology which, of
course, reduces Coyote’s status further. The parallel in Hopi Coyote
Tales, Chapter 1, is a more complete narrative and is probably closer to
the prototype of both versions.

Rabbit and Coyote. Coyote as hunter catches Rabbit, he thus proves
himself at the outset to be the superior trickster. But the score is soon
reversed by Rabbit who, as it turns out, is a skillful humanlike talker
capable of talking Coyote into taking a chance. Though overall physically
inferior to Coyote, Rabbit outsmarts his pursuer in many intelligent ways.

4“Prehuman flux" refers to the primordial condition, mentioned in Navajo and
other American Indian mythology, which prevailed prior to the creative event that fixed
all beings in their present modes of appearance. For other examples see below, pp. 35fF.,
65ff. Developmentally, prehuman flux mythology is rooted in Stone Age hunter mysticism,
It characterizes an extreme posture in the religious dimension of hunter thought. In post-
hunting or sedentary cultures the paradisiac condition of prehuman flux equality and
transformability is no longer appreciated. A clear example of prehuman flux transform-
ability, defamed as trickery and witchcraft, can be found in “Coyote Learns Sorcery” (see
Malotki, Hopi Coyote Tales, pp. 161ff). The term “prehuman flux” was first applied to
Navajo mythology, and discussed, in Luckert, The Nawgjo Hunter Tradition, Tucson,
1975, pp. 133ff. Compare also Footnote 7, below.
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Above all, it is Coyote’s clumsiness with fire and hot pitch that renders
him a less-than-Rabbit foolish dupe. A scatological exclamation indicates
Coyote’s lowest point. A “place where Coyotes usually defecate” is the
equivalent of a human outhouse. This proverbial pun suggests that
Coyote feels familiar splashings on his face without, in proper outhouse
fashion, having also heard splashings below or behind him.

Gray Lizard and Coyote. Trying to imitate playful lizards, clinging to
rolling stones, Coyote fails and leaves the scene as a fool. This story,
which in its present shape contains no traces of the religious dimension, is
being sung about in the Coyoteway ceremonial (see Footnote 2, above).
Coyote, who is here obviously shown off as imitator-fool, is there fully
identified with the divine sponsor of Coyoteway.

Porcupine, Elk, and Coyote. The story begins with Porcupine’s
successful trick, of killing Elk from the inside out. Throughout the
narrative Porcupine remains the successful trickster and holds his own as
a foil to the rather foolish Coyote. Coyote comes unto the scene as a
potential equal but, immediately, plots to deprive Porcupine of his right-
ful meat. As player and gambler Coyote insists on a sports contest to
undercut basic hunter rights. Porcupine is forced to give in, is even killed
several times by the evil Coyote, but survives. When Coyote leaves to
get his family, Porcupine secures all the meat to the top of a tall pine-
tree. From above he succeeds in killing the entire Coyote family. The
killing of the youngest Coyote, the potential savior-hero of the Coyote
species, is heightened to a climactic spectacle. He is allowed to plunge to
his death with a generous dose of scatological ridicule. Corpses of Coyotes
and their excrements are valued equally low. Higher gods finally restore
the Coyotes back to life.

Coyote Died. Coyote appears as a fellow planter, terribly attached to
his corn. Trespassing against planter rights he appropriates Horned
Toad’s corn and hut by reducing the owner, hunters’ fashion, to a meal.
Coyote, as an uninformed predator-bungler, can not anticipate ghost
trouble, something which sedentary planters thoroughly understand. The
hogan in which the sedentary Horned Toad dies is claimed by his ghost
as his permanent dwelling place. Coyote as hunter trickster is killed, from
the inside out. He dies but is resurrected by higher sky gods.

In the second portion of this narrative Coyote begins in the role of a
generous father, but he gambles his reputation. Plotting incest he fakes
death, disappears for a period of four years, and reappears to marry his
own daughter. He is found out. His former wife moves back in with him
while his daughter gives birth in shame and abandons her son.

Old Man Owl Raised Him. The narrative at this point detours away
from Coyote and features Coyote’s son as its central character. As a
castaway the son begins at the level of abandoned excrement at which
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level the tricks of his evil father have made it necessary for him to begin.
He is subsequently adopted by Owl People as a helpless (i.e. foolish)
baby and raised to maturity by them.3

Signs of Warning. As a mature person, behaving sensibly and religi-
ously, the Coyote Son is ready to meet persons who furnish him with
trustworthy information. His fetus bag, a burned stick, a broken pot, a
cane, a whisk broom, and a broken stirring stick appear not as mere
heirlooms from the history of his family but in the form of fellow young
men who know more than he and are capable of showing him the way.
Anything in this world can momentarily reveal itself as greater; in like
manner, his Owl foster parents suddenly threaten him as superior beings.
He sacrifices religiously and now appeases his former foster parents as
gods. Then, Little Wind becomes his divine informant and tutelary.
Cultivating realistic religious responses toward these greater ones— Little
Wind, Old Owl Man, and Old Owl Woman—the Coyote Son now
matures into a hero.

He Became a Ute. The topic of this section is an understatement.
Coyote’s son, in fact, becomes the creator of the Ute Indians. He begins
his ascent by coming to the Navajo camp and desiring only to be recog-
nized by his nearest kin. Their embarrassment about his presence hinders
them from responding positively. Once rejected, the Coyote Son is
motivated by anger. He exercises shamanic skills in moving about by way
of his separate shadow-soul. He ascends to hero status and continues
rising toward godhood by creating and by saving his own tribe of
people. Coyote’s bastard son has become a Great One, a god, of the Ute
Indians. The actual Coyote story, which was diverted to the life and
adventures of Coyote’s son, concludes quickly with the custumary plot.
On the Navajo side Coyote was restored by higher gods of the sky realm
to his ordinary life as a trickster.

The Coyote Robe. Coyote now roams among the Holy People,
greater-than-human beings of the Navajo pantheon. In passing he is
mentioned as the past heroic thief of fire at Emergence Place, in primeval
times. Nevertheless, Coyote is feared because he can behave as an evil
witch, namely, as an ambivalent combination of hero and evil trickster.
The story quickly lowers him to the level of a foolish child which does not
understand the rudiments of commerce and monetary payment. He begs
clothes, and when clothes are refused he begs for the currency with

5This Navajo version of the theme “from rags to riches,” according to which an
unlikely bastard son becomes a hero and divine being, has its counterpart elsewhere in
Navajo mythology in the person of the shamanic Youngest Brother or the Sloppy One. See
below, pp. 14, 22f., 85ff.



COYOTE IN NAVAJO AND HOPI TALES 15

which he hopes to buy them. The mythical event in Navajo and other
American Indian mythology, which has fixed external appearances of
people in flux, and has attached skin-clothes permanently, is here
projected into a clothing store of the Pueblo Indian type. The Spider
People who finally fix and reduce Coyote to a four-legged and furry
animal, carry themselves as beings who are greater than he. But,
remembered by them as a hero and potential equal, Coyote is still feared
for his evil tricks, i.e., for his archaic hunter behavior.

Tingling Maiden. As the suitor of Tingling Maiden, a potential
equal, Coyote is challenged to rise and become the heroic slayer of Big
Yé'ii. A subsequent hunting contest with Badger proves that he is a fellow
trickster with superiority of a very untrustworthy sort. Four times he
permits himself to be killed by the maiden he wishes to marry, but, with
godlike skill, he resuscitates himself. Afterward, as her successful seducer
he becomes the maiden’s equal. Her and her brothers’ habitat gets
scented with Coyote urine. This is how Coyotes, in animal form, claim
property and their territory. Even though we are told that the brothers
hung their heads in shame, for the human storyteller and listener it is
actually Coyote who finishes this episode on the status level of his urine$

How People Killed Coyote. The episode begins with Coyote insisting
that he be accepted as an equal by the other hunters. Driving animals
toward the others does, from a human perspective, visibly reduce him to
the level of being their hunting dog. When the hunters refuse his claim
to equality, his share of horns, he avenges himself with hardening these.
By determining the nature of mountain-sheep horns Coyote functions as a
primeval trickster-transformer who can wield divine and creative power.
Nevertheless, Coyote fails while attempting the mundane task of carrying
home the venison. Decorating trees and the countryside with meat is

definitely the work of a childish fool. Spider People finally entrap

6The scatological implications are central to this episode. Having to get fire wood, on
four occasions increasingly higher up in the trees, suggests an increase in the contortions
which would have been necessary in Coyote’s posture, had he actually sprinkled his urine
that high.

7In contrast to prehuman flux mythology. the trickster-transformer fixes the shapes of
people and thus ends the primordial condition (see also Footnote 4) . Whereas the theme, of
the interchangeability of appearances among all living beings, characterizes the extreme
religious posture of a hunter mystic, the trickster-transformer sponsors and justifies the
trickery of everyday manipulation and hunting —thus the aggressive dimension at the left of
the scale in Fig. 1. Of course, nothing hinders a greater-than-human trickster from doing
his tricks and from presiding at the same time as an exemplary trickster, hero, or god.
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him in their nets, and Swallows reduce him to a sacrificial dema-being
whose hide furnishes materials for the subsequent permanent clothes of
others8

Changing Bear Maiden. Coyote now being left temporarily dead, the
narrative focuses on his surviving widow who, aided by Coyote’s earlier
instructions, is now able to transform herself into a fierce Bear monster.
Like her former husband, she also succeeds in saving herself and in pre-
tending immortality, up to a point. She knows how to perform the
exorcistic feather-burning rite and how to hide her vital organs and her
breath-soul.®

The Youngest Brother. Bear Maiden, by virtue of her unique method
of divination, is implicitly reduced to the level of scatological buffoonery.
On the other hand, the Youngest Brother rises from beneath her urine
and excrements. With intelligence provided by Little Wind he rises to the
occasion, escapes the monster’s snares in good time, shoots her life
elements and so kills her (see Footnote 8). His monstrous sister is cut up
and reduced to lesser entities: to wide-leaved yucca, Porcupine, Black
Bear, Blue Bear, Yellow Bear, White Bear, Horned Rattler, Endless
Snake and Stubby Bear. As a typical feminine offspring-oriented person,
the Bear Maiden survives in this men’s story only as a sacrificial dema-
divinity. The Youngest Brother obtains geographical information from
the Stubby Boys and knowledge to heal from the Rock Crystal People.
As Father Berard has suggested correctly in his prefaces, the Youngest
Brother episode belongs to Navajo chantway mythology. Human brothers
are restored to life by a “sloppy” or youngest one who unsuspectedly
becomes their heroic savior.

And what about Coyote himself? He was resurrected to new life by
higher gods and was ordered to return to First Man and First Woman.

8Coyote here, and the Bear Maiden below (pp. 85ff.), are forced to surrender their
present mode of being and to survive as partial beings. Such themes depart, of course, from
the “prehuman flux” mysticism of archaic hunters. The term “dema” was first applied in
1948 to certain divine beings of paleo-planters, by Adolf E. Jensen. See the English trans-
lation of his Myth and Cult Among Primitive Peoples, Chicago, 1963. The physical remains
of these “sacrificial” deities, since primordial times, have continued to grow into subsequent
beings of the living world. Vegetational propagation, especially the process of budding,
appears to have furnished the model by which one may understand dema powers in early
planter religions.

%1n Coyoteway mythology it is Coyote himself who was shot full with arrows. The
removal of those arrows from his body explains the use of the Featherburning Rite in that
chantway. In that tradition, of course, the origin of this rite is attributed to more depend-
able Coyote gods than is the case in our present story. See Luckert, Coyoteway..., p. 20.
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Thus, according to this narrator, Coyote now dwells among the greatest
personages of the Navajo pantheon.10

COYOTE IN THE HOPI TALES

Individual summary statements of all Hopi Coyote tales which are
published in the next volume of “American Tribal Religions” would
seem out of place in this introductory essay. Nevertheless, a comparable
diagram to Figure 3, of Coyote’s Hopi range, could provide a helpful
perspective for the reader who after completing this volume will surely
want to track Coyote into Hopiland. Hopi Coyote tales move far less in
the religious dimension than their Navajo counterparts. The primary
reason for this might well be the fact that Coyote, a formidable fellow
archaic hunter-trickster, becomes less of an exemplary model where
people are committed to live together as sedentary planters. In an orderly
village the behavior of an archaic hunter trickster is severely out of place.

In most Hopi Coyote tales the plot comes straight to the point. Coyote
is ordinarily reduced to his lowest possible status, a corpse, and is
abandoned there. Only in the story of Coyote and the Blue Jays do we
have the semblance of a reversal and limited restoration. By and large,
the Hopi Coyote is a fool and falls victim to better tricksters. He even
misunderstands the aim of witchcraft and loses his life because he
foolishly surrenders his predator identity.

An obvious exception are the three lengthy narratives, Chapters 19,
20, and 21, in which Coyote unambiguously moves in the greater-than-
human dimension. These stories raise him to the status of a hero and a
savior of human folk.

Coyote’s encounter with the So’yoko ogre begins with his getting
caught and captured. But then, imprisoned together with a host of
Orayvi children, Coyote organizes an effective liberation plot. He does so
with a quite reasonable balance of self-interest, cooperation, and
altruism. He leaves the scene, finally, receiving applause from the people
of Orayvi for having become the hero-savior of their children.

The Coyote who discovered the Korowiste kachinas begins his career
in a rather non-eventful manner. He behaves consistently as a nice and
decent Hopi village boy would, or should. His concern for others, tutored
by a reigning matriarch who is his grandmother, and his subsequent

104 similar cosmic dimension of Coyote has been documented, aside from the context
of Coyoteway, in relation to the Deerway Ajilee ceremonial. See Luckert, 4 Nauajo
Bringing-Home Ceremony, Flagsaff, 1978, pp. 17-20.
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Coyote’s roamings among status levels in Hopi
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bravery in facing packs of domestic dogs, add all up to a positive lesson
in Hopi village ethics. Coyote does not become an only savior of the
people at Walpi. As a temporary bringer of food and seed corn he leads
in the end the divine providers themselves to the village. As the generous
mediator of a group of kachina saviors, the humble Coyote is himself
celebrated as a co-savior of the people.

The legend of Coyote Boy at Musangnuvi is built around an ordinary
romance. Many interesting observations about the different lifestyles of
sedentary Hopi planters and archaic predator-hunters are being offered
as the plot develops. Coyote’s odd ways are not deprecated in this
narrative as being something witchy or evil, nor are they ridiculed as
being foolish; rather, Coyote’s relatives, who are all wild animals of the
open range, come through splendidly on his behalf. They live up, as well
as hunter folk can, to the expectations of their new sedentary planter in-
laws. Coyote himself tries very hard to do something great for his relatives
and for the other villagers of Musangnuvi. He does so hunter-style. In
evolutionary-historical perspective Coyote, as procurer of wild animals,
functions at the turning point between the era of hunters and the
subsequent period of domestication. As the friendly companion of a
human group he acts the role of an archaic hunter shaman. He is a
mediator of animals who already has learned how to master the role of a
Master of Animals, the last and greatest type of god of the hunter era.
When his scheme as savior-supplier of animals is foiled by an unidentified
village villain, Coyote lapses into the role of an even more ancient
trickster-transformer, namely, of a divine being who in primeval times
has ordained territoriality for all the hunters’ game animals.



Author’s Prefaces

PERTAINING TO THE “TROTTING COYOTE"

Coyote stories served educational purposes. They pointed out the
moral that an inordinate ambition to equal others in accomplishment
invariably leads to failure. Coyote's ambition to duplicate the feats of
others, or to enrich himself at their expense, led to his downfall. In like
manner, not all are destined to be wealthy, to be men of social promi-
nence in the tribe, such as headmen and singers. Not that industry, thrift
or ambition are tabu, but the child should early be impressed with the
necessity of staying within proper bounds. Stories were preferably told in
the winter months, when the father would relate them to his children and
by opportune inquiry induce them to repeat them to their mother.

In the opinion of some, the complaints and decisions against younger
people in the native courts are largely due to the neglect of this feature
of Navajo home life. “Coyote stories should be told at the homes again,”
a judge in one of the native courts suggested, “and the stories should be
followed up by instructions as was done of old.” While numerous, the
Coyote stories alone would not suffice for the long winter months; games
were an additional diversion.

The Moccasin Game was recommended to children as another
method in training. Too much sleep makes people lazy, they were told,
and in order to avoid that, the winter and summer months should be
equally apportioned for sleep. The Moccasin Game is still good pastime
for nights during the early part of winter. Then, too, children were
urged not to lose their temper whenever they lost their guess during the
game.

Cat’s Cradle, too, was an occupation which frequently replaced story
telling or was combined with it. Good storytellers kept their children
in suspense, I suppose, when they related such stories as “The Woman-
who-dried-them-up.” This story occurs elsewhere in this series and tells
how the Spider Woman made a Cat’s Cradle figure of many stars in
which she safely protected the hero from detection by this woman. As
Cat’s Cradle figures are quite numerous, the story could be elaborated
and extended over days and months. Not only that, but each figure

[20]
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could be explained to the children. They could then be allowed to try
for themselves until they acquired ease and proficiency. Concentration
was chiefly sought by such diversion, because the figures themselves,
and the making and unravelling of them, require much attention before
the knack of Cat’s Cradle can be acquired.

Story telling was not strictly confined to the roamings of Coyote. In
general, stories are often popularized condensations of elaborate legenda-
ry (i.e. mythical) accounts. A few stories of the Trotting Coyote are given
here as told by our friend, Curly T4 Aheedlitnii, of Chinle, Arizona.
Albert Sandoval, who acted as interpreter, has added the suggestions
which I have given above,

Frequently it becomes difficult to draw the line between the indepen-
dent roamings of Coyote, as told in the Coyote stories, and journeys
undertaken by him for First Man. The stories in this section portray
Coyote as an independent agent, nevertheless, as being protected by the
supernaturals. Journeys undertaken for First Man are often embodied
in the origin myths.

RAISED BY THE OWL

The following story, which Curly Td Aheedlfinit entitles “Raised by
the Owl,” is one of the popular series of “Trotting Coyote™ stories. The
same story, but in an entirely different setting, was told by Barney
Bitsili of Tohatchi, New Mexico, at the Crystal Summer School of
Anthropology in 1929. Barney’s account, however, was flavored with too
many digressions to be satisfactory. It impressed us rather as the ramb-
lings of one unfamiliar with the true story. Curly's account, on the other
hand, presents a plausible connection of events in the life of Coyote, and
his eventual restoration to life by the supernaturals of the sky is evidence
that the entire story is part of the Trotting Coyote series. On the whole,
the style is facile and portions of it, such as the speech of the dying
Coyote, are models of classical expression. While the incestuous union of
Coyote with his daughter is not approved of, but is punished with death
at the hands of their offspring, no particular emphasis is laid on the
criminal aspect of this unnatural union. The chief purpose of the story
seems to be to show the origin of the several warnings mentioned in it.
The moral conveyed evidently is that such warnings should always be

Editor’s Note: Another version of “Raised by the Ow!” was dictated to Father Berard
by River Junction Curly. Father Berard's translation of that narrative has been published in
Leland C. Wyman, The Mountainway of the Navajo. Tucson, 1975, pp. 245-258.



22 HAILE—NAVAJO COYOTE TALES

heeded. To ignore any unusual noise in one’s interior, or the ringing in
one’s ear, twitching of the nose, pricking of the skin, or bad dreams, is to
face danger at one’s own risk. A journey which may have been planned,
or a call on a singer’s services, a plan to engage on a certain occupation,
or the like, should be postponed for the time being, until such omens
cease. This practice is still faithfully observed. The educational purpose
of this particular story is therefore evident.

COYOTE AND THE CHANGING BEAR MAIDEN

The story of the Maiden-who-changes-into-a-bear is assigned to the
Trotting Coyote stories by the informant, Curly TJ¢ Aheedlitnii. This
Bear Maiden, however, is frequently mentioned in song as a dangerous
being, a Monster, and is often confused with the Tracking Bear, which
was slain by Monster Slayer. This confusion is extended also to the slayers
of Monsters who, in song, are frequently mentioned together: Monster
Slayer, Born for Water, Changing Grandchild, and Reared Under-
ground. In the account of Flintway, and elsewhere, the hero Reared
Underground is almost invariably mentioned as the slayer of Changing
Bear Maiden. His name is accounted for by the fact that he was hidden
from his sister in a pit under the fireplace, as the present narrative
records. Where the Reared Underground personage is mentioned con-
jointly with the Bear Maiden, it seems reasonable to apply the name to
her youngest brother who slew her. As mentioned in the present narra-
tive, he then became the creator of various animals and plants.

On the other hand, Reared Underground is interpreted by some as a
name given to Monster Slayer, the son of Changing Woman. She had
hidden both the Slayer and his brother, Born for Water, in a dugout. She
had allowed them to leave this pit only after sunset when visiting Monsters
would not frequent the premises. All accounts of the origin of Monsters
seem to agree that Monster Slayer eventually killed the Tracking Bear
and created the several species of native bears from its limbs. This
interpretation can be accepted whenever a Slayer is mentioned in
reference to Tacking Bear.

I find the same story of the Changing Bear Maiden incorporated in
Upward Moving Way. The same features—such as the twelve brothers,
the hunting episode of Badger and Coyote, the killing of Coyote repeated
four times, the slaying of Big Yé% and the final marriage of the sister to
Coyote, the hunting incidents regarding the horns of Mountain Sheep
and the weight increase of pemmican, the death of Coyote at the hands
of the Swift (Swallow) and Spider People, the change of the girl into a
Bear, the death of the eleven brothers at her hands, her own death at the
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hands of the youngest brother and the revival of the brothers— are almost
identical in the two accounts. The Upward Moving Way account was
given to me in 1910 by the late Géshin Biye', son of the late Cane Man.
Unfortunately, it is not a textual record in Navajo. Many of the finer
points for accurate comparison with the present text are thus lost. There
is, however, sufficient material in that English version for a comparative
estimate of the present account.

The purpose of the English Upward Moving Way version appears to
be to account for the defeat of Big Yé'f who was, supposedly, the last of
the dangerous Enemies or Monsters. It is given therefore as a sequel to
the account of the slaying of various Monsters by Monster Slayer. Since
the purpose of that account of the slaying of Monsters is to demonstrate
the connection of Monster Slayer with Upward Moving Way, the sequel
of the Changing Bear Maiden demonstrates again its connection with the
same rite. The English version does not assign a name to the youngest
brother, and in this particular aspect it agrees with the present account.
The English version (of Upward Moving Way) is quite consistent in
showing a ritual bearing of the entire narrative. The youngest brother
is enclosed in the pit, where he is supernaturally informed of the death
of his brothers. Each time he is told to sing; the place names are
mentioned where Bear Maiden kills her brothers, and she gives the name
of Sun and Moon alternately to the four slaps which cover the pit.
Finally, the youngest brother sings songs as he is pursued by his sister and
as he kills her. He then distributes her limbs to produce various plants
and animals. He himself revives his brothers and becomes their leader. In
this final phase of his life his name is mentioned as the Dwarf Boy, a
name which the other eleven brothers also assume. The twelve are there-
fore known in legend as the Dwarf Boys. A ritual bath and drink
completes their restoration. The remark in the English version, stating
that in reviving his brothers he used a song taken from the Awl Way,
seems to indicate that the Upward Moving Way came into possession of
this feature by a contribution from the Awl Way ceremonial.

As of now I have been unable to obtain a textual account of the Awl
Way rite. This ceremonial seems to have gone out of use, like several
others. The references which the Upward Moving Way account makes to
this rite, in this Bear Maiden story and elsewhere, seem to permit the
conclusion that the rite in its essential features has been absorbed into

Editor’s Note: Father Berard's Upwardmoting and Emergence Way was published as
Volume 7 in the American Tribal Religions series. Women versus Men, another one of
Curly’s dictations, which constitutes a portion of that same emergence myth, was published
as Volume 6 in chis series.
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other ceremonials. While it cannot be established definitely yet, that the
story of Changing Bear Maiden was originally part of the Awl Way rite,
or that now it definitely should be assigned to the Upward Moving Way, I
am much inclined to assume it’s ritual significance —more so, at any rate,
than Curly ascribes to it in the text.

As a fine example of a popularized account of a portion of a cere-
monial myth, it can be ranked with Curly’s other popular narrative of
the Bead Way ceremonial. Since Curly himself admits his unfamiliarity
with the Bead Way rite, his statement concerning the Changing Bear
Maiden story as belonging to the Trotting Coyote series, may be accepted
on the merits of his narrative.

In the preceding discussion I have given my reasons for rejecting
Curly’s view. Exacting, as we know Navajo ritual to be in numerous
details, the frequent reference and great importance ascribed to the
Changing Bear Maiden, and to Reared Underground whom we accept as
her slayer, are difficult to explain in a more popular Coyote story—as
Curly would have it. His very meager account of the resuscitation of the
eleven brothers by the Rock Crystal People, and in turn by the hero and
each revived brother, is not told in sufficient detail to complete the
picture. One gets the impression that he merely mentions the Stubby
Boys and Rock Crystal People but is unfamiliar with their true connection
with the entire scheme of the story. This is proper, of course, in a popular
story, just as the standardized formula of recording the revival of Coyote
by the Sky People is in accord with the usual run of the Coyote stories.
The various details given, about the flight of the youngest brother from
his mad sister, remind too much of ritual matters to fit in an educational
story for children—if this were indeed recognized as the purpose of the
narrative. These considerations have induced me to treat the narrative as
a separate whole which, in my estimate, is merely forced into the Coyote
series by causing Coyote to be revived by the Sky People. In the Upward
Moving Way account the slain Coyote is not revived, and in both
accounts the Changing Bear Maiden is destroyed forever.



PART ONE:
THE TROTTING COYOTE






1
Coyote and Skunk

1. From there he started again for his home at Huerfano Mountain.
From there Coyote returned. In time he had started out again at noon
of a cloudless day. It had become frightfully hot. He was trotting right
along, but stopped suddenly, looked up and said: “It certainly is hot! I
wish it would become cloudy for me!” At once clouds appeared.
“I wish a person could trot along with a little sprinkle!” he said.
Immediately he was trotting while it sprinkled on him. “I wish it
would rain some more on a person,” he said. And really, he was trotting
along with more rain falling upon him. “I wish a person could trot
along with water oozing from (between) his toes!” he said. And
according to his wish the water was actually oozing from his toes as he
trotted on. “I wish a person could trot along with water reaching his
ankles!” he said. As he had wished, he was trotting in water which
reached his ankles. “I wish a person could trot along in water the depth
of one’s arm!” he said. And as he had wished, he was trotting in water
the depth of his arm. “I wish a person could trot along with (water) in
line with his spine only!” he said. And. as he had wished, he was
trotting with (the water) in line with his spine. “I wish a person could
trot along with only his ears extending out!” he said. And as he had
wished, only his ears extended out as he trotted on.

2. “I wish it would float a person down now!” he said. Straightway
he began floating. “I wish a person could float out to a Prairie-dog
colony!” he said. He floated out towards a Prairie-dog colony. “I wish
a person could land on debris!” he said. As he had wished, he landed
on debris. The water had all moved away. He lay there without the
least sign of life in him. Shortly thereafter a Skunk passed nearby on his
way to water. “Look here, My Cousin, come over here to me,” he

(27]
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(Coyote) said. He (Skunk) went there to him. ““The hated one has
actually died,” you will tell about me, My Cousin,” he said. “‘He has
been washed ashore, worms are eating him,” you must tell about mel
Under me you will bury four wooden clubs!” he said. And immediately
he buried those four desired clubs under him. “‘He is worm-eaten,’
you will tell about me! Sprinkle rush grass around my anus and my
mouth!” That (Skunk did and) sprinkled rush grass around his anus.
Then he started back and returned home.

3. “That hated one is really dead, he has been washed out!” he
said. “What could kill that thing! You speak as one telling a liel”
“Nevertheless, let one of you go and seel” he said. So the Jack Rabbit
started out and came there. When he got there he found him lying
there with no sign of breath in him. After merely taking a look at him
he started back and reached home. “Nevertheless, let two of you go!”
and two started out. When they came there he lay there with not the
least sign of breath in him. The two went home again. “It is true, he is
dead, he has washed ashore,” they said. Well, let three of you go (just
to make sure)!” “Immediately they went there but (as before) found
him laying, with not the least sign of breath in him. “It is true, that
hated one is dead; he is wormy,” (they said) upon returning.
“Nevertheless, let four of you gol” was said. Immediately four started.
“Walk around him very carefully!” he said to them. Again they came
over there and found not the least sign of breath in him. “Well, it is
true, he is really dead, he is wormy,” they said. When they returned
here they said: “There can be no doubt about it, that hated one is
really dead!” “In that event we ought to celebrate this favor (fortune)
by a dance! Tell the people round about to gather!” it was said.

4. The news was then spread among the people, who gathered in
great numbers. Living beings of all kind came together. From here
they moved in a mass and came to the place where he lay. There they
began their movements, encircling him while singing. “Little Prairie-
dogs are dancing in a circle, little Prairie-dogs are dancing in a circle,”
were the words of their song. Suddenly the Skunk said: “People ought
to be looking upward when they dance!” But he had urinated upward
and his urine had fallen into the eyes of those who had raised them.
You should have seen all the doubling up, all around! The supposedly
dead Coyote jumped up and snatched up the clubs mentioned. And
how he used these on them! Some of them reached safety, they say.

5. And so he has killed frightfully many. “Where can we roast
them in ashes, My Cousin?” he said. They carried them to the slope of
a nearby hill. They dug four trenches in which they built a fire with
small sticks. When these were burnt up, they raked them into the ashes
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at these four places. Then, suddenly, he said: “Let us run a footrace,
My Cousin, around Crystal Mountain!” “No, I cannot run fast, my
limbs are short,” Skunk said. “Just the same, we will run the race, My
Cousin!” he said again. “No, my limbs are short,” he said. “Oh no, we
will run the race just the same, My Cousin,” Coyote said. “No, I
cannot run fast, my limbs are short,” Skunk said. “Oh no, we will run
the race just the same! You run ahead (and have an advantage), I will
follow!” Coyote said.

6. Immediately Skunk started out. Not far away there was a ridge
over which he ran. It so happened that there was a badger hole, into
which he immediately crawled. The entrance he closed with dodge
weed. Quite a time elapsed before Coyote came running along over the
ridge. He had made a fire, and raising smoke he was coming along. He
dashed close by the Skunk without seeing him. After he had gone, (the
Skunk) came out. In the distance, that Coyote was floating around
Crystal Mountain. And so he (Skunk) started back and returned to the
place where they had covered them with ashes. Immediately he took
out all those that had been placed in the center. At the edges he put
scrubby little prairie-dogs back into the trenches. Those taken out, he
packed up to a high rock shelf, where he sat, eating them.

7. Meanwhile the Coyote we speak of was coming along in the
distance. It was a sight to see him constantly moving his head in every
direction and raising smoke as he ran along! And so, it seems, he
returned. Having accomplished this, he lay in the shade on his back,
rubbing his chest with moist soil. “Wonder what became of that cousin
of mine! Wonder how far back the poor fellow is trotting along! There
simply is not anybody to compete with a person the way I finished that
run!” he said. “No short-limbed fellow can ever expect to compete with
my running,” he said. “I may as well rake them out! I must have gotten
hungry. Who knows when he will ever come along!” he said. With that
he picked up a stick, poked out one of those little prairie-dogs and
made it appear as a black spot (getting smaller) in the distance where
he threw it. “I could not eat the others (the big ones) if I ate that!”
Again he raked around the other side and got out another little prairie-
dog. Again he made it (dis)appear as a black spot as he threw it in the
distance. “I could not eat any of the others if I ate that!” he said. In
vain he was poking around in the four trenches. “There is not a thing,
look at that!” he said. He gathered up the casteoff small prairie-dogs
again. “You did this, Urinator! Who but you would do this! You did
this, I am positive!” he said.

8. He then began to track him. He found his tracks up to the base
of the rocks, then lost them. In time (he discovered him and) said: “My
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Cousin, give some of my food back to me!” The spine from which the
meat had been cleaned, leaving the bone only, he threw down to him.
You should have seen him pounce upon it! “It usually is my good
fortune to get this!” he said. And you should have heard that gees gees
sound! Again, he threw down the mass of intestines to him. My, how
he pounced upon it again! “This string usually drops my way!” he
remarked. Without chewing it he swallowed it. Then he threw one of
the hides down to him, again. “This fluff usually drops my way!” he
said. One of the heads, too, he threw down to him. You should have
seen him take after it! “This, which makes a crunching noise, usually
drops my way!” he said. Up to this point the full count was made.
From there he started ro return into the Rock Canyon and arrived at
his cornfield where, just in the surroundings of it, he was looking for
tracks, they say.



2
Coyote and Deer

9. Again he returned to Huerfano Mountain, and from there
started out to visit his family. On the way he ran upon a doe (who
happened to be) coming along with her young ones. “How is it that
you have such pretty children with such beautiful spots? What do you
do to them?” he asked her. “Well, I do it this way! I put them inside of
a rock trap and build a big fire at the exit. When the sparks fly from
the fire on them, it becomes white in these spots. In that way they
appear to be spotted,” she told him.

10. From there he returned to his children and at once went in
search of a rock crevice, and really found one. Immediately, it seems,
he led his children over there and brought them inside the rock shelter.
At jts entrance he built a big fire. What a sight those children of his
were as they ran around, crying! And after a short time they died of
the heat. When it was too late he scattered the fire (which) he had
built. “Look, how my children are actually laughing at me!” he said.

11. From there he went to find that doe. He had made a bow and
arrows for himself, and again came to her. “My Cousin, be on the
lookout, these humans are mean,” he told her. “They may shoot you.
Therefore be on your guard, My Cousin,” he said. Then he lay in wait
for her and, at close range, where she was leading her children, he
shot her. Then he ran away over the ridge without having been seen by
her. And so, doubling back out of her range of sight, he again returned
to her. “What has happened to you, My Cousin?” he asked. “They shot
me, you seel” “Did I not tell you not to let them do it? Let me sing over
you!” he said to her. “All right, do so, My Cousin!” she said. Immedi-
ately he left her. Somewhere he pinched off the thorns of gray cactus
and the spines of all kinds of yucca. These he ground up, right there,
and returned to her with them.

[31]
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12. Immediately, it seems, he began to sing over her and mixed the
powder in water for her. “They begin to swell, they begin to swell!” (he
said). “What is that you are saying, My Cousin! You actually said (let
them) begin to swell!” she said to him. *No, I said I wish they would
sink, I wish they would sink,” he answered. And immediately he gave
her the dish with the medicine which he had prepared for her, some he
sprayed on the arrow wound. Immediately she began to feel the
burning at the arrow wound, and swelling set in. In a very short while
she became all bloated. It had killed her and she died.

13. And it seems that, from above the skies, those children of his
were restored to life again by Spotted Thunder, Left-handed Thunder,
by Spotted Wind, and Left-handed Wind, they say.



3

Beaver and Coyote

14. After that, it seems, he was roaming about again and had come
to the Beavers next to the river. These were hoop-poling and betting
their skins with one another and thus were winning them from each
other. And so, it seems, they would remove them for one another and
then would jump naked into the water. From there they would come
out again in skins which were great to look at and pretty, as if
thoroughly shaken out.

15. Now it was in Coyote’s, First Scolder’s, presence that they were
doing this. “Stay away from here Coyote, First Scolder, do not let this
place become uncomfortable on your account!” they told him. “Hm!
Roamer, is it? First Scolder, is it? A person roams, does he? A person
scolds, does he? Should not an old man, who is intelligent, be called by
that name?” he said. “In matter of fact, I alone use common sense, for
your benefit!” he said. “I am going to put up my clothes against yours,”
he said. “Do not be talking so. Stop it! Coyote, First Scolder! Go else-
where!” someone told him. “And yet, I am betting my clothes,” he
said. “Do not say that, Coyote, First Scolder, go elsewhere!” he told
him. “And yet, I am betting my clothes, I say,” he said. “Stop your
nonsense Coyote, First Scolder! Your crying is unwelcome, go else-
where!” he told him. That made it three times. “I surely came to a
most pleasant place, My Cousins, My Fellows!” “Stop your nonsense,
Coyote, First Scolder! Your easy crying is bothersome, go elsewherel”
someone told him.

16. And so this made it four times. “Hm! This is surely a fine place
I came to! How can anyone think of leaving it! I am still betting my
clothes!” he said. “What can be done with a thing like that! Come on!
Win his clothes from him!” someone said. Immediately, it seems, he
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put up his clothes for a bet and one of them began hoop-poling with
him, and soon won his clothes from him. And when they began to pull
off (his fur) he began to whine. And when they were pinching the
black tip of his nose, he was saying: “Hahd! Easy, My Cousins, My
Fellows! It is getting unbearable! Oh, ah, hd!” You should have heard
him whine, while they were pinching the fur from him not without
much difficulty.

17. Now, it seems that he had in mind to imitate what he had seen
the Beavers do. When they had lost their furs they would plunge into
the water and come out of there again with new furs. “I will do the
same,” Coyote was thinking. And so he plunged into the water, but
always floated out naked, and failed. So (they said): “What can you do
with an old thing like that! Kick him in with his cousin!” And they
kicked him into a badger hole, naked as he was. There, it seems, his
cousin gave him a fur and, unexpectantly, he returned out of there
with clothes on himself. The Badger had given him his fur. “I am again
betting mine against yours,” he said. “Let him talk!” they said. He
failed and simply ran away from there.



4
Chickadee and Coyote

18. It seems he was running around again when he came to a place
where the Chickadee People were throwing their eyes up in the air.
“I surely came to a beautiful place, My Cousins, My Fellows! Put me
through that motion!” he said. “Stop talking, First Scolder! Go else-
where!” they told him. “No, put me through that,” he said. “Stop
talking, Coyote, First Scolder, go elsewhere!” they told him. “No, put
me right through that, My Fellows, My Cousins!” he said. “Stop
talking, Coyote, First Scolder, go elsewhere!” they told him. “Just the
same, put me through, My Fellows!” he said. “Stop that nonsense
Coyote, First Scolder! Your soft crying is bothersome. Go elsewherel”
they told him. “Put me through just the same, My Cousins, My
Fellows!”

19. And this someone said: “Poke his eyes out for him!” And so
someone poked his eyes out as he desired and immediately tossed them
up a pine tree. Right there they stayed. With empty eyesockets he sat
there. He squatted down below the tree and sat there, saying: “Return
into my eyesockets!” Somebody blew them upon him. They returned to
his eyesockets. “Do that another time!” he said. He again poked his
eves out, and tossed them to the tip of a spruce, where they stayed.
Below this he again squatted down. “Return to my eyesockets!” he said
in vain. Right up there (they stayed) without returning to his eye-
sockets, they say.

20. “What can be done with a thing like that! Push pitch balls into
his eyesockets!” someone suggested. Immediately one of them pushed
some pitch that was handy into his eyesockets, while he (Coyote) asked
in vain for another trial. “No, go elsewhere Coyote, First Scolder!
W herever you are you make it unpleasant!” they told him. “No place is
sacred to you, go elsewhere, get away from herel” they told him.
Then, it seems, he started off for Huerfano Mountain and returned
there. From here he came into the Rock Canyon (Sacred Canyon) just
to see his cornfield there. Then (he) again returned to his children.

[85]
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Porcupine and Coyote

21. Then he was running around again and, unexpectedly, ran
upon Porcupine. His home was made of bark, he found. And so, it
seems, he raked the hot coals out of (the fire). The bark of which his
home was made he laid on the hot coals which he had raked out. That
bark, it so happened, turned into a fine jerked meat stick. As it was
very fat, he roasted it. There were also two sticks; very, very slim ones,
which he roasted in ashes. They had turned into fine sausages. There
was also an earthen bowl into which, after poking up his nostrils with
an awl, he allowed his noseblood to drip. The yellow earthen bowl he
also placed on the fire. It (turned into) fine small morsels of meat,
cooked in grease, which he set down before the (expectant) Coyote.
You should have seen him eat!

22, After finishing it all, he said: “You ought to come to see me
sometime! I think I can do the same thing!” From there he returned
home. Then, it seems, the Porcupine started out to follow him. To his
surprise he had made his home of bark; from two very slim twigs he
had scraped the bark; an earthen bowl he had made too, the awl as
well. And (he) was sitting by the fire of which he was quite proud.

23. He (Porcupine) went in to him. “What has happened, My
Cousin! From where do you come?” he said to him. “Oh, nothing, I am
just walking around,” he answered. Immediately he raked out the hot
coals. Coyote did, it seems, try in vain to duplicate him. Upon the hot
coals, just raked out, he placed the bark mentioned, but, unfortunate-
ly, it went up in flames for him. “What is it doing? Why! I always was
able to do that!” he said. The two scraped twigs he also laid into hot
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ashes; but these, too, unfortunately, just went up in flames. “Why does
it do that! Why! Time and again I made them!” he said. Next into the
earthen bowl, which he made, he was vainly poking up his nose with
his newly made awl, but only light colored blood dripped in. He also
set this on the fire; but its contents, unfortunately, burned out again.
“Why does it do that! Why! Time and again I did that!” he said. In
this way, it seems, he failed, without having imitated the other person,
they say.



6
Rabbit and Coyote

24. And so, it seems, he started out again. Suddenly, a Cottontail
jumped up at his feet. In no time he overtook and caught it. “Wait,
wait, wait, My Cousin, first let us tell each other something!” that
Rabbit said. “No, you will run away from me!” Coyote said. “I will sit
at your crotch while we are telling each other,” he said. “All right,
then!” Coyote said. “What is it you are going to tell me?” Coyote
asked.

25. “The arrow of a human being, from where does it move out,
My Cousin?” Rabbit said. But Coyote said: “It moves out of his mouth!”
The Rabbit said: “No, it moves from over his shoulder.” “No, it does
not. It moves out of his mouth!” he replied. “No, My Cousin, I ought to
know it very well, as he (the human hunter) carries it around me
(where T hide). Therefore it moves out over his shoulder,” he said.
At the same moment he jumped up across his shoulder. You should
have seen how he grapped any old way—but in vain! Then he took
after him. Just when he was about to overtake him he kicked a rotten
stump of yucca against him. The Rabbit did this, just when there was
no place to escape. You should have seen Coyote roll over with that
rotten yucca stump! Meanwhile, it seems, he was running on over
there, and ran with all his speed towards a hole. When at the edge of a
bluff he had very nearly overtaken him, he ran into the hole.

26. In this way, it seems, by running too far, he (Coyote) plunged
down over the bluff and landed right at the base of it. “Hm!” he said,
“that surely was very unfortunate!” Then, it seems, he returned up
above where the Rabbit had run into the hole. He was looking into
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the hole when he could see the white spot of his rear end close-up. “I
must smoke you out!” he said. But the Rabbit asked: “What with?”
“Oh, with dodgeweed,” Coyote said. “That I usually eat!” “Then with
cedar!” “That I usually eat!” “Then with pinyon boughs!” “That I
usually eat!” the Rabbit said. “Then, positively, with sagebrush!”
“That I usually eat,” Rabbit said. “Pinyon pitch it will be! I will smoke
you out with that! That is settled,” Coyote said. “Ouch! This time I
will surely die!” Rabbit said.

27. And so he looked for pitch and brought a great amount of it.
Then, it seems, he built a fire at his entrance with slim twigs. You
should have seen that smoke twist into the hole where he was and
watch Coyote blow it. “It is getting unbearable, My Cousin! Get closer
and blow it (get it over with), I am in a dying condition (and shorten
my suffering),” said Rabbit. And thus, when the pitch which he had
brought had caught fire, he (Rabbit) kicked it against him. You should
have seen it splash into his face! “There ought to be a splash when
(something soft) hits my facel” said Coyote. From his face (so treated)
he wiped all the hair (adhering to the pitch). “What do you think of
that!” Coyote said. He made of it a place where Coyotes usually
defecate, they say.!

IThat is, of the Rabbit Home which usually defies the efforts of Coyote.
Editor’s Note: For an alternate interpretation see page 12, above. The “place”
may be Coyote’s face.
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Gray Lizard and Coyote

98. From there, it seems, he started out again and came to the
Gray Lizard People. With thin stones, which they had chipped round
and nicely prepared, they were rolling themselves down a slope, when
he came. “There comes First Scolder,” it was said. “What is going on
here? I surely came to a good place,” he said. “My Cousins, My
Fellows, what are you doing, anyway?” he said. To those occupied
with rolling themselves on thin stones he said: “Show me how it is
done!” “No, stop saying that, Coyote, First Scolder! Get away! Go else-
where!” they told him. “No, show me just the same, My Cousin, My
Fellows!” he said.

29, So, it seems, someone set one of the thin rocks for him on edge
and spit on it for him. He leaped there and, (when) someone blew it
four times against him, you should have seen him, stuck to it! Then one
of them gave it a start down that slope, and with that tail of his waving
in the wind it rolled him out toward the base of the slope. There he
jumped off and brought the thin stone back to them, “Another time,”
he said. “No, stop saying that, Coyote, First Scolder, go elsewherel”
they told him. “No, just let me do that again!” “Do not bother about
him. Let him talk!” they said about him. A thin stone, like this (one)
they were using. He chipped off (from it) and made it circular. In vain
he would leap on it. He failed completely, they say. It did not work for
him. From there he started back home again.

(40]
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Porcupine, Elk, and Coyote

30. Again he had been walking along the river shore and lay down
to sleep. During that time a Porcupine was walking around on the
other side along the shore, when an Elk came to him. “My Elder Sister,
please, carry me across. I am dying to reach the other side where I
want to look for food!” the Porcupine said to that Elk. “All right then,
sit on my back!” the Elk said. “No, if you shake yourself, I may fall into
the water!” he said. “All right then, sit between my horns and take
hold of my horns!” “No, you may shake yourself (and) I would fall into
the water,” the Porcupine said. “Where else do you want to sit then,
that you say this?” she said to him. “I will go into your anus and come
out again at your mouth!” he said. “No, you would cause your quills to
spread out and so kill me! Therefore you say this, I see!” the Elk said.
“Just watch! I am going into your anus,” Porcupine said. And he went
into the anus of the Elk, as he said, and yonder at her mouth he came
out again. “Do you not see? After you have crossed with me I will do it
this way!” Porcupine said.

31. Straightway, it seems, he again went into the anus. Then, it
seems, she walked into the water with him to the other side to shallow
water. “Here we are,” she said to him. “Let us seel Stamp your foot!”
Porcupine said. But when she stamped her foot there was the sound of
water. “Go a little farther on!” he said. And again she started off.
“Now,” she said again. “Let us see, stamp your foot,” the Porcupine
said again. When she stamped her foot again there was the same sound
of water. “Go still a little farther!” he again said. “Now!” the Elk again
said. But when she stamped again with her foot the sound of water was
heard again. “Still a little farther!” he said. Now she had finally come
out of the water with him. “Now!” the Elk said. “Let us see! Stamp the
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ground again!” Porcupine said. When she again stamped with her
foot, the dull dil dil sound was heard. There was no sound of water.
Then, it seems, he did spread those quills of his which pierced her
heart. That Elk began to suffer. After a while she fell with a thud. She
died, they say. When the Elk was dead he (Porcupine) returned out
through her mouth.

32. And so, it seems, Porcupine started out from there after he had
killed the Elk. Now, it seems, he happened to be going close by the
place where Coyote was sleeping. “There is nothing else to do but to
lock for something to skin it with,” he was saying when, suddenly,
Coyote jumped up. “Hm/! What was it you were saying, My Cousin?”
he said. “Nothing, My Cousin! I was just saying, I may as well go
hunting with it,” Porcupine said. “No, you said plainly: ‘I may as well
skin it with something!’” Coyote said. “Not at all! My Cousin, only
right around here I killed a fine Elk!” Porcupine said. “Where is it?” he
asked. “Nearby, of coursel” “Let us go and seel” (Coyote said). The
two went there. A great big Elk lay there, in a heap.

33. And at once he began to scheme. “My Cousin, let the one who
clears it in a jump be master of it completely!” Coyote said. “I? No, my
limbs are (too) short!” Porcupine said. “Nevertheless, let him be master
of it who clears it in a jump!” he said. “No! I tell you, First Scolder—
why—T1I killed it!” he said to him. “No, My Cousin, let him who clears
it in a jump have control of it—do you not see I am telling youl” he
said. “Do not say that! Do you hear, Coyote? Why, 1 did the killing, I
have control of it!” he said. “No, My Cousin, let him who clears it on
the jump have control of it. Do you not see I am telling you?” Coyote
said. This made it four times. “All right, let it be so!” he told him.

34. “You do it first!” he said to Porcupine. And so, it seems, he
made a run for it (and), though he should have jumped over it, he just
(jumped) to the center of its ribs and rolled back from there. The
Coyote, in turn, then made a run for it. You should have seen the leap
he made across it! “This is the way one should do it!” he said after
leaping across. And so, it seems, he began to skin it, and he skinned it
completely. That Porcupine, as a matter of fact, only washed the
stomach. He would carry the intestines back and forth to the water;
but right there he would eat them and return empty-handed, saying:
“W ater Bottom People, unfortunately, have eaten them for me.” “Let
me see!” he said, “I am going to pick your teeth!” Coyote, it seems, said
this to Porcupine. And (very) soon he (discovered and) had picked
parts of the stomach from his teeth. “I will kill you for that!” he said.

35. From there he dragged him over a ridge and killed him there,
(and) then returned here. Right behind him the other followed. “Back
to life it has returned some way!” he told him. He again killed him and
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chopped him up. And from there again, it seems, he started back
leaving him. “It is returned to life again (some way),” he said to him.
Again (Covote) returned to him. He again killed him and made every
effort to grind him up with dust, which he scattered in every direction.
He left him and again started back. “It is come back to life again!” he
told him again. Without looking back he kept on going. “I may as well
go back home to (get) my children!” he said, they say.

36. Over there, it seems, after Coyote had left, he (Porcupine)
returned to the meat and at once carried all of it up on a pinetree. Up
there he sat, eating it, on the tip of a pinetree. Some time after (that)
he (Coyote) came along in the distance, leading his children. And
when these would jump at grasshoppers he said: “Leave them, My
Children, you may lose your appetite for meat on their account!” He
had brought his children to the place where the meat had lain. But the
meat, supposed to be there, was gone. It is too bad!

37. Then he started to track him around. He had tracked him to
beneath the pinetree. One of the bones he threw down to him. “You
surely are a great one, Porcupine! My Cousin! Give my food back to
me. You (really) ought to do it!” he said. The hide lay in a bundle right
there. “All right then. Take that hide and all of you lie down in it here
below me!” he told him. Immediately they lay down below him. From
above he threw the backbone down on them. His son, the Sloppy or
youngest one, had been looking through the cuts in the hide. And so,
when the backbone was coming along through the air, he had seen it.
“About there, it seems, it is falling!” he said as he ran out of its way.
The said backbone struck them heavily to the ground. Those Coyotes
died, they say.

38. And so, it seems, only the youngest one was left. This one he
packed up to the tip of the pinetree. There he fed and filled him with
hard fat. Soon he asked: “Where does a person defecate?” “There is the
place, where that pine limb extends out, there they defecate,” he told
him. “Is it here?” he asked. “A little farther out!” he told him. There he
sat down. “Is it here?” he asked. “Yes,” he answered him.

39. Immediately he shook the pine limb with him, and from that
height down he seemed like a mere black speck as he fell swiftly. You
should have seen the shattered pieces down there! In this way, it seems,
he killed them all. Then, it seems, he left them and started on his way

Editor’s Note: The author’s parenthetical identification of Coyote, as the one who
returned, is misleading. For an attempt at clarification see author’s Footnote 27, on
page 106.
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home. From above the skies, Spotted Thunder, Left-handed Thunder,
Spotted Wind and Left-handed Wind came upon them and restored
them back to life. From there, it seems, he again led his children home.
At this point the story about Coyote usually ends. That is all. From
here he returned again to First Man and First Woman.



PART TWO:
RAISED BY THE OWL
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Coyote Died

40. He usually planted at Earth-shelf Place in the Rock Canyon
(Sacred Canyon). He planted white dwarf corn, and blue dwarf corn,
and yellow dwarf corn, and black dwarf corn—being terribly attached
to it. Now and then he would merely return to his family at that
Winged Rock (Shiprock). There he had his daughter, a very pretty
one, they say, his son also, and his wife—and himself, Coyote, First
Scolder. So the four of them moved about.

41. Somewhere at the base of Mount Lookout, Horned Toad had
planted his field, it was learnt.® His corn was exactly like that owned
by Coyote. In time Horned Toad matured some. It happened that
Coyote visited him. “For what reason did you steal this from me,
which at that time was my corn?” he asked him. “That is my own
corn,” I suppose (this) Horned Toad said. “I will swallow you,” Coyote
said. And he swallowed him. Horned Toad was swallowed, they say.
He was walking around that corn of his. “Leave it alonel” he said, “this
is my corn!”’Having settled that (with Coyote swallowing Horned
Toad), he (Coyote) lay down inside of (Horned Toad’s) home. And so,
it seems, the other was laying inside his belly. “Shd!” he said to
him. He spoke to him, here, from his belly. You should have seen him
jump up! He ran out and looked around. “Who spoke, I wonder?” he
said and returned inside. “Shd!” he said to him again. He jumped up

2This small Huerfano butte, southeast of Farmington, New Mexico, means
literally “Spruce Mountain.”

3He probably addressed birds.

Editor’s Note: It would perhaps be better not to assume that birds are meant.
“Leave it alone!” are words which Horned Toad could have shouted at the intruding
Coyote before he was devoured by the latter.

(47]
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again, ran out and looked around in vain. He returned inside and lay
down again. “Wonder what it was that called,” he said. Again he
called “Shd!” Again he dashed off and looked around in vain. He
returned inside again. “Wonder who is calling,” he said. “Is there any
wonder about it, when one occupies a ghost’s house?” he said. “I shall
rebuild the hogan at another place,” he said. Just then it said Shd to
him again while he was laying on his back. He then looked up again
and searched around in vain.

42. Then he turned his head this and that way, until his eye rested
on his belly, and he just remained quiet, (listening). “This green thing,
which is strung along here, what is it?” he asked (from his interior):
“That is my anus,” he said. “What are these two blue things set side by
side?” “Why! They are my kidneys,” he said. “This big sack here, what
is that?” he asked. “Why, that is my stomach,” he said. “And this big
thing here extending out lengthwise?” he asked. “Why, that is my
colon,” he said. “These (cords) running side by side, what are they?”
he asked. “Why, these are my food and wind pipes running parallel to
each other,” he said. “And this tangled blue thing, what is that?” he
asked. “Why, those are my (green) intestines,” he said. “What about
this round thing set here, what is that?” he asked. “I do not know,”
he said.

43. “Anyway, ‘what is it?’ I am asking you,” he said. “Why! that is
my heart,” he said. “Even so, I am going to cut it off, in spite of you!”
he told him. “No you will not! What if I run away with you?” he said.
“Just the same, I am going to cut it off, that is settled!” he told him.
“No you will not. I will drop me from a bluff with you!” he said. “Just
the same, I am going to cut it off, that is settled.” “No you will not, I
shall plunge into the water with you!” he said. Directly he cut of his
heart spoken of, and off he dashed. Somewhere outside, quite a
distance away, he fell over. On his anus side the Horned Toad went
out again and left quickly for home—as Coyote died. In time,
however, he was again restored to life by those above (in) the skies.
Spotted Thunder and Left-handed Thunder, Spotted Wind and Left-
handed Wind restored him to life again, they say.

44. So from there, it seems, he dashed home and returned to his
family already mentioned. “My body is not at all well,” he said.
“No wonder! When people (always) despise and hate a person, how
can one be in good health!” he said. After that, time passed without
(his) taking food. After a time he got so that he could not walk, then
(so) that he could not get up, and in time he was speaking of his past.
“Whatever may happen (to me), you must take good care of your-
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selves, My Children. You must not feel discouraged, My Children!” he
said. “You must not go about weeping! What is to be done about it! It
must be so (and cannot be changed),” he said. “Am I the only one who
will die?”, he said. “At any rate, let her take a husband who is exactly
as I am. She must take one whose looks are just like mine, who carries
a mountain-lion quiver on his person,” he said. “Remember this with
all your might! You must do exactly according to my words just
spoken! As for me, I shall leave you for some unseen region! Shall I ever
be seen again?” he said. “It just seems as though it were getting the
better of me! Try as I may to make myself believe (the contrary), it is
getting too much for me! Now it has reached a point beyond
endurance, therefore I am saying this, My Children! What more shall
I say to you! Do not go about crying, My Children!” he said. “One
should lead her children about carefully, Wife!” he said. “You will
carry me up to a rack on a tree! On top of this you will place me. And
whenever it happens, that from above the worms will fall, and it is
clear that I am dead, this (death and decay) will then take place. It can
then be fired and will burn up with me,” he said.

45. And so, I suppose, they set the rack on the tree for him and laid
him on top of this. Up there they laid him, then left him and went
home, merely looking over there now and then. But after four days
worms were falling down. “He must have really died,” she said. “That
was the sign of which he spoke that it would happen,” she said. They
were crying then, they say. “It must have been true what our late
father was saying,” they all said, weeping. And, since he has said, “Set
fire to it and let it burn up with me,” she said: “Set fire to it, My
Children!” And immediately she began carrying fire there and set fire
to it. After that they left for home. Meanwhile, the blaze started and
a large volume of smoke went up! But when that son of his looked
back, he said: “My Mother! It just seemed to me then as though my
father had jumped down!” “You must not say that, My Son! That
father of yours is dead!” she said to her son,

46. And so, from that time on, they lived right in that neighbor-
hood, suffering all sorts of hardship. As for Coyote, he had jumped
down in the smoke, moving away from them. He, too, lived with
difficulties. In this very manner four years had passed. But after four
years some strange man unexpectedly came to them. The looks of this
stranger seemed exactly like those of that late old man, when he came
to them. “From where do you happen to be?” he asked. “Oh, just
around here! We go any old place,” she told him. “After the old man,
who has formerly led us, unfortunately died, we go any old place,” she
told him. “I see! This is surely too bad!” he said. “Wonder what sort
of things he said; he surely must have been a wise one,” he remarked.
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“He did not say anything in particular,” she said. “What should he
say? He said nothing at that time; he spoke nothing,” they told him.
“But you, from where do you come?” they asked him. “Oh, just from
(around) here! I camp wherever the sun sets on me.” His travel food
happened to be a deer ham, and of this he gave them some to eat. Myl
How grateful they were, expressing their thanks to him! After they also
had prepared gray meal for food on his journey he left them.*

47. “Wonder from where this man came to us, My Children. He
certainly looks exactly like him, this stranger that came to us, My
Children!” she who was the (older) woman said. After four days he
again came to them, having deer meat for the road. “Really, what did
he say?” he asked. “He certainly used to be a wise one. He also, no
doubt, said something,” he again said. “He did not say anything!
Without saying anything (worth the while) he died, unfortunately!”
the woman said. And so he left them for his home. Four days after-
wards he again came to them, (carrying) deer meat as his food. Again
he gave it to them. “Really, what did he say? He certainly used to be a
wise one! No doubt, he must have spoken!” he said.

48. “Yes, he did speak at the time,” she told him. ““No matter what
happens, one exactly like myself must lead you about,” this he said
to us.” “Just as I was saying!” he said. “*With him who carries a
mountain-lion quiver my daughter must live,” he said (and) after
telling his daughter this, he caused us suffering (by his death),” she
told him. Then she again made food for him of gray meal and corn-
bread.” Again he left them, after which she (remarked): “How is it, My
Daughter, that this man is treating us so! He really does seem generous,
much like your late father! “You must live with one who is exactly like
myself, who has looks like mine’ (you know) he told you at that time,
My Daughter,” she said. “When he returns again you will go to him.
Let him be our leader!” she told her. She did not speak. “Why do you
not speak, My Daughter? You know your late father left no doubt
about it when he spoke! Should one forget such things?” she told her.
“Well, where is he! As soon as he returns we will see, My Mother!”
she said.

49. After four days he again came to them, and again gave them
venison. And so, “How shall it be then, perhaps I ought to go outside,”
the woman said. She stepped outside, and her daughter followed her

e

4Green corn, roasted in heated pits, is ground and furnishes “gray meal,” food
for travelling. This is mixed in water for a gruel. Sandoval

SThese are biscuits baked in ashes. Sandoval
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out. “Tell him to make a brush circle!” she told her daughter. She
entered again. “My mother says to tell you (to) make a brush circle
over there,” she said. “You shall lead us about, my mother tells you,”
she said. But he said: “Well, I hardly know what to say? I make a living
with difficulty! But since my mother (-in-law) is pleading, I suppose 1
ought to make the brush circle,” he said. So, immediately, he started
out with one of the stone axes that were there. And with that he built
a bough windbreak. That done, she went in to him there, at sunset.
And that night, he who was her father had intercourse with her. From
that time on he began to lead them about and in this way he became
her (his former wife’s) son-in-law; and the (older) woman hid herself
from him. And so, it seems, he led them about as well as he could. In
time that daughter of his had become pregnant by him. In course of
time her belly bulged out and she was about to give birth, they say.

50. Now it seems that her father used to have a wart at the lower
part of his head. And whenever she would begin to brush his hair and
would feel along the back of his head, he would keep her away from
that spot by saying: “A louse bit me here!” “Wonder why he says that,”
she thought. And when he tried to say, “here a louse bit me,” she
would feel around that spot and, sure enough, at the lower back of his
head was the wart. “How can this be possible?” she thought. “He
really does seem to resemble my late father himself!” she was thinking.
So four nights passed, with her keeping a close watch on him, Without
saying a word about him she was thinking “that certainly is he
himself.” She then spoke of it to her mother: “My Mother, it just seems
to me that this is my late father,” she said to her mother. “You must not
say that; that father of yours is dead,” she told her daughter. “No, My
Mother, he has every characteristic of my (late) father himself,” she
said. “You are wrong in saying this! What is there about him that
makes you of this opinion?” the woman said. “Well, (all I can say is) he
just looks like him,” she said. “What about looking him over care-
fully? As an unfailing sign there will be a wart at the back of his head,
if it really be he,” the woman said.

51. She returned, and there she again brushed his hair. Again she
began to feel around at the back of his head. “Here a louse bit me,” he
said. “Let it bite!” she said and kept on feeling. Sure enough, there was
the wart! Very carefully she looked at it, then started back and went in
to her mother again. “It is true, it is my late father himself, Mother,”
she said. “Is it there? Did you carefully look at the wart back of his
head of which we spoke?” she asked. “I looked at it carefully,” she
said. “It is the absolute truth, that this is my father. Why do you not
believe me, Mother?” she said. “It is truly my father,” her daughter
said. “Do you really mean this, My Daughter?” she asked. “I am telling
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you the truth, Mother! Just see for yourself! Go there, and take a look
at him!” And so she ran over there and entered, (although) he was her
son-in-law. At once she parted his hair at the back of his head.
Although he strove to keep his hair from her she parted it, and, sure
enough, at the back of his head was the wart! Then she looked at it
carefully. “Man, you surely are a great one! Why, four years ago you
died, there was no doubt about itl” she said to him. “Well, yes, it is
quite true, I am he,” he said. “You are surely a great one! What is there
that you do not think of!” she said. “It is quite true,” she said to him,
weeping.

52. After this happened she simply returned to his home. Mean-
while that daughter of his, with her confinement approaching, simply
felt ashamed of him. In time she felt the movement of the child. Then
she started out and went somewhere to a valley, to a place called
Anthill-covered-with-cactus (east of Shiprock), being in labor. Here
she gave birth and then kicked the child into the burrow of a badger.
Then she started back home.



10
Old Man Owl Raised Him

53. Somewhere in a draw of La Plata Range, along a place called
Big Rock Cave, Old Man Owl had started on a hunt. He was hunting
at Cactus Anthill when he heard a baby’s cry. And so he went in search
of it and soon (found) the baby crying right out on the smooth ground.
When he arrived there he heard it inside the burrow and immediately
took that baby out of it. He was then quite undecided what to do,
(but) finally, he simply picked it up and returned home with it at
Cave-under-the-rock.

54. Here Old Owl Woman asked: “Where did you find this baby,
anyway? Whose baby do you have?” the Owl Woman said. “It was
laying down, inside of a burrow, at a spot where nobody lives. It was
just recently born when I picked it up. You will raise it, Old Lady,
and take care of it!” he told his wife. “All right,” she said, “it shall be
my babe, my son, my grandchild.” And so, when he brought in
rabbits, she would feed it with their broth, and in this manner the days
began to pass on. In time, I suppose, it losts its tenderness, then got to
be able to creep, and later could stand on its feet. In the course of time,
rabbit skins were sewed together, and this furnished a rabbit robe, in
which he slept. Old Owl Woman loved him very much. In time he
began to walk about, and he then made a bow and arrow for him.
After a while he himself was able to go about hunting, and he brought
in rabbits and prairie-dogs and field-rats, they say.

55. Meanwhile he got to be twelve years of age. She loved him
much and called him Babe, My Grandchild, and had him sleep at her
side. This made the Old Owl Man jealous, and his jealousy led him to
the opinion that he was committing adultery with her. So he departed
from there and returned with him to the place of his birth. “Here is the

[53]
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place where you were born, here it was where you came into being.
What you do about it is your own affair!” he told him. Then he left
him and returned home. But he (the boy) stayed right there. “The fact
is that your mother, your father, your grandmother (mother’s mother)
exist somewhere,” Old Owl Man had said when he was leaving him.
“Why did he mention my mother, why did he mention my father, my
grandmother to me,” he was thinking and worrying about it as he
went about. He spent the night right there. He camped at the place
where he had been told “you were born here.”



11
Signs of Warning

56. In the morning he arose. He started out towards the east when
he heard a noise in his trachea. He turned back, and again made a start
for the south when, again, his nose made a sound. Again he turned
back. “I wonder what this means,” he thought. Again he made a start,
toward the west, but now his ear sounded (rang). Again he turned
back and returned to his camp. Towards the north he again made a
start, but (now) there was a twitching in his skin. Again he turned back
and returned to where he had camped.

57. In this manner it happened four times when, right from the
level ground, some young man arose before him. “In this direction, My
Grandchild, they moved from you,” he told him. “Twelve years ago
they moved away from you. As for me, I am your fetus bag liquid,
your menstrual flux which once was, that I am, My Grandchild. Your
mother is living, your father exists, your grandmother is existing, My
Grandchild,” he told. He left not even a trace of himself. From there
he started out, but had not gone very far when the sun set. He was
staying right in that neighborhood when, near him, (he noticed) sticks
laying in a circle which were gray with age and seemed to have been
used for a brush circle. Here he camped for the night, they say.

58. At daylight he arose and at once made a start again, for the
east. But again, there was that noise in his trachea. He turned back
again. He made another start for the south; again there was the ringing
in his ear, and he turned back again. He made another start for the
west, there was the tickling in his nose, and he turned back to his
camp. He made another start northward, again his skin pricked him.
Going back again he returned and found a small stick laying there,
which was the remnant of a burning. This arose, facing him. In the
form of a young man it faced him. “It is close by where your mother,

[55)



56 RAISED BY THE OWL

your father, your granduncle, your (maternal) grandmother exist. In
this direction they moved away from you, My Grandchild!” he told
him. And so he started out again. He had not gone very far (when)
again the sun set. Sticks, gray with time, still formed a circle, in the
fireplace the ashes were still left. And here he spent the night.

59. At daylight he arose. At once he again made a start eastward.
There was the same noise in his trachea (and) he turned back again. He
made another start for the south. Again the ringing in his ear gave
warping, and he turned back again. He again started for the west,
there was the sound (tickle?) in his nose, and again he turned back.
He made another start for the north, his skin again pricked him (and)
he turned back again. Again, this has happened four times. There
was a very poor pot there, with pieces broken out. At any rate, this
again spoke to him, in the form of a young man it happened to address
him. “This direction (they took) from you (when) they moved,” he
said. “The fact is, your mother, father, granduncle, grandmother, are
(still) existing,” he told him. And so he started out again. Without
getting very far, the sun had again set, when there was a circle of dried
boughs which had served as a windbreak and must have been a
temporary shelter. The fireplace was there, showing recent use. Right
here he spent the night.

60. At daylight he arose again. From here he started out toward
the east, when again the noise in his trachea gave warning. He turned
back again. He again made a start toward the south. Again his ringing
ear gave warning and he turned back. Again he made a start for the
west side, (but) his nose gave warning, and he turned back. He made
another start for the north side, (but) again his skin pricked him and he
turned back and returned to his night’s camp. There a cane, a very
poor one, again spoke to him and addressed him in shape of a young
man. “In this direction they (left you and) moved, My Grandchild.
Your mother, father, granduncle and grandmother moved, leaving
you,” he said.

61. From there he started out again, across the river, and (he)
crossed at the (blue) banks of it. Here, on the other side of the river the
sun again had set, when he came upon a windbreak whose boughs
were still green. The footprints in the trails were (still) traceable. At
this place he again spent the night. At daylight he started out again for
the east side. Again , there was the sound in his trachea. (He returned)
and made another start for the south. His ear gave its ringing, and he
turned back. Again he started westward. His nose gave warning and
he turned back. Again he started northward. His skin pricked him
somewhere, and he returned back (to camp). Just an old whisk broom,
again, spoke to him in the form of a young man: “In this direction
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they moved, leaving you, My Grandchild. Your mother, father,
granduncle, and grandmother moved away from you!” he told him. At
once he started out again, without having covered a great distance.
The sun had set on him again, when it turned out that the moving had
taken place recently. The boughs used, were still fresh. Of these
(boughs) a brush circle had served them as a temporary hogan. And
right here he again spent the night, they say.

62. At daylight he again started out for the east. Again his trachea
gave warning and he turned back. Again he started out for the south;
there was the ringing in his ear, and he turned back again. He made
another start for the west, his nose gave warning and he turned back
again. He made another start for the north, again there was pricking
in his skin and he returned back to his camp. And here the remnant of
a broken stirring stick, again, spoke to him and happened to address
him in the shape of a young man. “In this direction the moving away
from you took place. Your mother, your father, granduncle and
grandmother moved this way, My Grandchild,” he told him. From
here again he started out. Without having gone very far the sun had
again set on him, when nearby there was what had served as a hogan.
Perhaps four days previously the moving had taken place, they say.

63. While camping there, both of those Owls (spoken of) overtook
him, (most likely) for the purpose of killing him. Little Wind had come
down upon him at his earfolds, and (he) was placed there to fit the
coils of his ear. (So) it happened that he spoke to him from there: “That
sound (which you hear) there, is the sound of one who wants to kill you
presently. Make him a sacrifice,” Little Wind told him. Going out at
once (he said): “Do not be saying that! Here is your sacrifice, I am now
making it for you!” He made them a sacrifice of white bead. And so
they did not kill him. “Now go on! Return, the two of you, My Grand-
uncle, My Grandmother!” he said to them. The two had not entered,
but had given their call from the outside (and) right then ceased to
give their call again. The two then left him, they say.

64. In time he went to sleep but happened to have a dream, in
which he dreamt that many people had wanted to kill him and, only
with difficulty, he reached safety. In the morning, when dawn
appeared, he awoke. “What great thing is this that spoiled my sleep!
What, I wonder, shall happen to me when I overtake them!” his
thoughts were. And so his dream worried him. But Little Wind at his
earfolds spoke to him again: “Do not be worrying over it! It will not
happen! Although you have had this dream, it will not take place
according to that, My Grandchild!” he told him.

65. And now it was daylight, and this time he did not start out for
the east, his trachea gave no warning. He did not start out for the
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south, there was no ringing in his ear. He did not start out for the west,
his nose did not twitch. He did not start out for the north, there was no
pricking of his skin. The several things, which at different times had
spoken to him, which had told him “this way the moving away from
you took place,” none of these now spoke to him. And so he was
thinking it over: “So, that is the thing called Warnings! Had 1 not
believed them, who knows, where should 1 have gone! But since I
started out those several times, in accordance with my belief in them,
you see, I have now overtaken them.”

66. “Now then, I have faith in the thing called noise of the trachea.
Whenever I begin an undertaking and I hear this sound in my trachea,
1 would not proceed farther,” he said. “Then, too, if my ear should
ring, I should go no farther,” he said. “If my nose, too, should give a
sound (twitch?), I should travel no farther,” he said. “Should there be
a pricking of my skin, I should not proceed farther, because a Wonder-
ful One has been placed on me, the Little Wind. A Great One, too,
Owl Old Man, has raised me, a Great One, Owl Old Woman has
raised me, by spreading darkness upon me, by spreading skyblue upon
me, by spreading evening twilight also upon me, by spreading dawn,
too, upon me. Because (wrapped) in these I was raised. In the days to
come, when Earth Surface People begin to come into being, they shall
have faith in what I have here set down as a law. In trachea noises, in
ringing of the ear, in nose sounds, in skin prickings, in frequent bad
dreams, and in all unusual happenings Earth Surface People should
believe!” With these words he so ordained it.
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He Became a Ute

67. Thereupon he began to track them. At the place where they
had camped he spent the night. Three nights earlier they had moved,
and he followed their tracks. Again, there were signs of their camp and
movement of two days before, and again he followed. Again there
were signs of camp and moving of the previous day, and again he
started to follow. Again he found indications of a camp and moving
that morning, the fires were still burning, and again he started to
follow. Where they had stopped to camp he overtook them and
entered. None of the people were absent. They were all there—his
mother, his father, his granduncle, his grandmother, and those
brothers of his. And so he walked in to them, but he did not know
them. They made no space for him, they say.

68. Meanwhile, it seems, they simply looked at him. And so, at his
earfolds, Little Wind spoke to him: “That is the one there. That is she
who gave birth to you, your mother,” Little Wind told him. “That one
there is your father (and) your granduncle. That one there is your
grandmother, that is your brother,” he said. “Now say ‘Relative’ to
your mother, and to your father, to your granduncle, and to your
grandmother,” he told him. The Little Wind told him this in a nice
way. He then stepped towards his mother (who was sitting) there. “My
Dear Mother, you are the one who gave birth to me. The castaway, to
whom you gave birth twelve years ago, this I am, My Mother,” he told
her. Then he also stepped towards his father. He embraced him. “My
Dear Father,” he said to him. “My Granduncle,” he called him. He
paid no attention to him. Then he also walked towards his grand-
mother. “My Grandmother, of whom you are grandmother, that I

[59]
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am,” he said to her. He then also walked to his brother. “My Dear
Older Brother,” he said to him. They paid no attention to him.

69. Up to this time he had finished greetings. Not one of them had
called him “Relative.” Thereupon he walked out and stayed right
around there. “What is this thing that came to us saying My Mother,
My Father, My Grandmother, My Older Brother! He is not the kind to
be trusted, perhaps, they are saying about you,” Little Wind whisp-
ered at his earfolds. After a while, when he vainly tried to call them
“Relative,” they talked about him right to his face; then they were
saying that he ought to be killed. On that account he was very much
filled with anger.

70. After a while, that father of his said to him: “From where do
you come, anyway, that you say thisP Wherever your home may be,
go back there! We do not know you,” he told him. That hurt his
feelings very much and, on that account, he was angered. “Let happen
what may, I shall kill my mother, and my father also,” he thought.
And so he shot his mother and also shot his father. Having done that,
he started off (in any old direction).

71. Behind him sounds of great excitement could be heard. “Where
is that (darn fellow) that came here among us! Two people he has
killed, as you see! Had you done this before as told, and killed him,
this would not have happened to us,” it was heard said. “Perhaps he
will come in sight again,” it was heard said. Thereupon a vain search
was made for him. And he spoke to that shadow of his: “Something is
being said about me, perhaps, go there and get some news for me! Find
out what is (actually) being said about me, and tell me when you
return to me!” he told it.

72. Accordingly, it went there, while he remained (shadowless)
where he was sitting. It arrived there, that shadow of his did. “Look
out! Look out! Darn the old thing that came among us! Look out!”
could be heard. “Children had been playing under a tree, and two of
these he has killed. Two children again he has killed, we found,” the
report came. From all sides the shouting of the people could be heard.
They encircled him (his shadow) and pursued him. Right in their
midst as they were, encircled about him, he vanished from them. You
should have seen how hard they searched for him when, suddenly, he
was running again elsewhere! “There he goes!” they cried, and the
crowd moved in his direction.

73. The people again encircled him and prepared to charge him,
Just as the situation became critical for him, he again disappeared, and
they resumed their search for him in vain. “There he goes, there he
goes!” they said, and again the crowd rushed towards him. The people
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again encircled him and again made ready to attack. And again, just
as the situation was getting critical he vanished out of sight. In vain,
again, they made a search for him. “There he goes! There he goes!”
someone said again, and the crowd again rushed his way in pursuit
of him. Much excited, the people surrounded him again. Just as the
situation was becoming critical he again vanished. Again they made a
vain search for him. “There he goes, there he goes again!” someone
said. This made it four times. He had again vanished out of their sight.
But he (his shadow) had returned to that place. “You have sent me
into a very unsafe place. I was almost killed! ‘In spite of all, you will be
killed,” they were saying about you,” he (his shadow) told him. “They
are probably on their way now,” he said.

74. Thereupon that shadow of his became himself again. At that
moment near him shouts again were heard. He dashed away from
there with every ounce of strength. He cut off one twig of hardwood,
from which he scraped the bark. From that place, two (persons)
started out. Nearby shouts were heard again. Together they dashed
off, leaving the tracks of two behind. The two came again, to a June-
berry. From this he cut another twig, again he scraped the bark from
it, and three started out. Nearby shouts were heard again and they
started off on a run, leaving the tracks of three behind. Again, they
came to a currant, and now you should have seen them cut ever so
many! When they had scraped them, and many people were coming
into being, it was a sight to see this number of people just like a crowd
spreading out! After a while they even cut main poles (of a hogan) and
(they) started moving away. Again, shouts were heard, but their sound
died out right there. But the place was much upset.® One could hardly
tell which was the main spot (from which) they had moved. There
were (50) many tracks of poles, which had been dragged away. “There
is no use. This is no ordinary person we are pursuing! It is enough! Let
us turn back! He may do unpleasant things to us!” it was said.

75. “That being so, we will just follow them to the top of the hill,”
it was said. They followed them then to the top of the hill. There they
were amazed to see that they had stopped moving. The place was
white with tents (from which) the smoke of many fires went up. Many
groups of people could be seen, with braided hair, who had gathered
there. It turned out that they had become Utes, that they had become
Arrow People. This they saw, after which they started back and

6The place where currants stood.
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arrived at their homes. “Not an ordinary one has done this to us, we
found, when right ahead of us he was making people! In a short while
there were signs of many moving, and of currant (twigs) scattered
about him, then of poles which left deep trails in the soil also being
dragged along. And when we followed them to the top,” he said, “the
place was white with tents, side by side, many people braided-haired,
were gathered in groups. You should have seen the smoke of these
many fires,” he said. “We just looked at them. A Ute has done this
to us. He was one of the Arrow People—we (now) know,” they said.
“So that is it] Well, that is the way it is. What is to be done about it?” it
was said. “Let them (alone), let them have their homes where they
arel” it was said.

76. Then, it seems, that Coyote was again restored to life from
above the sky—by Spotted Thunder, by Left-handed Thunder, by
Spotted and Left-handed Wind. On the side of this one, of Raised-by-
the-owl, the story ends here, while stories about the Coyote (on the
Navajo side) are not yet at an end. Stories about him continue on.
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The Coyote Robe

77. By running about in too many places, and visiting the homes of
the Holy People, Coyote was continually making enemies, they say.?
Especially often did he run to a place called Slim Water Canyon
(Mancos River), where he (went to) see a woman. Tingling Maiden by
name, who was taking care of her twelve brothers. This woman, it
seems, he would visit daily and enter her home. Everyday he made this
route along the top of Rock Point Mesa (Mesa Verde) to this woman,
whom Holy People in vain tried to marry—(because) she was exceed-
ingly pretty and a virgin, Then, at a place called Anthill Butte, the
Spider People had their homes (for) planting cotton seeds. Here also he
frequently came. At this place only (could be found) designed woven
fabrics—the black fabric, the white-on-black fabric, the black cotton
robe, the white cotton robe, the skirt fabric, the many-fringed sash,
(and) the Coyote robe. These (he had seen and) wished: “I wonder
how one of them can become mine!” And the Holy People would
exchange jewels with (the Spider People) for them. But this Coyote had
not the wherewith to do so and had not even a specular iron-ore bag
tied to himself. And so he continued to wish for it: “How can it be
obtained?” he thought to himself-as he frequently visited there.

78. You see, it was for the purpose of getting (his robe) which he
has at the present time, that he would run among those Holy People.
And so he had seen that this was about the only place (at which) there
were any (robes), and wherever he would run among those people,
he would speak of it immediately upon his arrival. “I saw a place

7Curly states that Coyote no longer acts as messenger for First Man, but
acts independently.

(65]
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where there are fine woven fabrics,” he would say. Now, in this way,
he would tell the people of it. “Wherever it may be, you make a fuss
about nothing, First Scolder, you tell a liel Where could there be any-
thing as you say!” they told him. “No, it is true, I really saw it,” he
said. And then, again, he would rush off to the top of Continental
Divide, running along the top of the entire ridge. He had come to the
place called Brace-in-the-rocks (Pueblo Bonito). “Well, well, My
Cousins, give me some specular iron ore, I want to go begging with it,”
he said. At this place, too, he spoke of it in vain. “At Anthill Butte,
there is this kind. I want to go begging with it (the iron ore),” he
tried to explain to them. It was useless. Nothing was given to him.

79. From there he also went to Blue House (a ruin in Chaco
Canyon): “Give me some (specular) iron ore and jewels, My Cousins,
My Fellows,” he said, again without having his wish fulfilled. They
put no faith in him: “Does he ever say the truth?” they were saying
about him. After he had failed, he again started out from there and
reached Wide House (Aztec, New Mexico). “I go about, saying ‘take
pity on a fellow,” My Cousins. In vain I am asking for specular iron ore
and jewels; I want to go begging with them,” he said. Again he did not
succeed, because they disbelieved him: “Is there any truth to such talk?
What does he mean by running around with such talk!” they said of
him. It seems that he would return to his place, then start out again,
and not (so) that he ran about these places in one stretch. Again he
came to Slim Water Canyon (Mancos River), but again did not succeed
there. “You certainly show no pity, My Fellows, My Cousins,” he said.
“Let me have some of that specular iron ore, and give me some jewels!
I want to go begging with it!” he said. “What does First Scolder,
Coyote, mean by saying these things around here? Chase him out of
here! He runs around everywhere,” they said of him. “Hm/ he scolds,
does he? He loafs, does he? Why should this man of intelligence not
have his sayso?” (and) saying this, he started off again and returned
home from there.

80. After a time, it seems, he went over and reached Anthill Butte
about the time between the months of December and January. And it
happened that they found him there when they returned home from
gathering various foods. “What are you running after, First Scolder,
Coyote. No place is sacred to you. Go on, run along!” they told him.
That was (because) there was (universal) regard for Old Man Spider.
“Although you (now) say this, I shall return right back to you,” and
with that he started off. He returned to them again. “I came with a
desire to spend the night at your place,” he said. “Do not talk! Go else-
where, First Scolder! Do not make it uncomfortable for us!” they told
him. “I will be right back to you again,” he said as he left for home.
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“For what reason is he doing this to usP First Scolder is bothering us
pretty much!” they said. “Take good care of some of the things! There,
at the Emergence Place it happened, (so) that it has not been similar to
a night. Before (long) he had stolen a man’s fire,” said Old Man Spider.
Again he returned to them. “I want to spend the night at your place,
My Fellow, My Cousin,” he said. “Why is it that I ask you in vain to
stay at your place over night?” he said. “Here! Do not say that, First
Scolder, Coyote! Go elsewhere! What do you mean to do to us that you
are bothering us! Absolutely no place is sacred to you!” he told him.
Again he started back. “At any rate, I shall return and spend the night
right at your place,” he said as he was leaving. And so, it seems, he
again returned to them for the fourth time.

81. And this time, it seems, he arrived there at sunset. Here, on the
east side of the interior, there was a crosspole for white cotton robes; on
the south side there was a crosspole for buck skins, on the west side one
for mountain-lion skins, while on the north side there were designed
fabrics, skirt fabrics, black fabrics, white-on-black fabrics, with a
Coyote robe hanging at the end of the line—(although) at that time it
was not (yet) named so. Just about sunset—My! How the wind began
to whirl the dust! It began to blow (the dust) like a very light snow.
And as the night passed along it became bitterly cold. “What shall I
use for the night?” he said, and when he began to take the white robes,
twelve of which were on the crosspole on the east side, there was no
interference. These he stacked over there, one on top of the other, and
lay down with them. Just a little before midnight he brought them
inside again, saying: “There is no protection (with these).” Then, it
seems, he spent the night right inside. On the following morning he
went home and returned again at sunset.

82. The buck skins, twelve of which were hanging on the southside
crosspole, he again carried away. With these he again lay down on the
south side, about as far away from the place as one can distinguish in
the dark. And (he) spread them one on top of the other. After midnight
had passed, he carried them back inside. “This is just a little better, I
find,” he said. He replaced them on the rack again and did not carry
them around with him, (even though) he met with no interference.
The people simply thought: “Let him alone, and see what he does.”
And so he again spent the night there, went home at daylight, and
returned here at sunset.

83. Those mountain-lion skins, of which there were twelve on the
west side, he again began to carry away to a distance at which objects
can be distinguished, and (he) again lay down in them. When night
had pretty well settled, (toward morning) he brought them in again.
“That was almost comfortable,” he said, as he replaced them on the
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rack. Again, he spent (the balance of) the night inside, went home in
the morning, and returned at sunset. Of those hanging on the north
side he took the one which was endmost. North of the place (he
selected a spot) on the wind side, under a tree, right where the wind
was scratching the dust, and there (he) lay down in it. He was gone
indefinitely. After a while it dawned in the east, then full daylight
appeared, and in time it even was about sunrise, (and all the while)
they expected him to come at any moment. After a while the sun rose,
and in time it warmed up.

84. Now, at last, he was coming along in it, talking to himself as he
walked: “Here is the thing] Where is there a holy place that I have not
visited for this purpose!” he was saying. “This surely looks good. This
must be mine, My Fellows, My Cousins, please!” he said. “No,” they
told him. “No, it must become mine,” he said. “No,” they again told
him. “Let it be mine,” he said. “No,” they again told him. “Let it be
mine, My Fellows, My Cousins, please!l” he said again. They sat,
without saying a word. After that they finally spoke: “You might as
well let him have it. His evil spell is to be feared.”® Thus, it seems, it
happened that he sat there, persistently pleading with them for it.
“Stand right there in it, on your fours,” he was told. And when he
stood in it on fours, he (Spider) blew on him four times and, suddenly,
it had slipped on him (to fit), they say. “This is surely appreciated,” he
said. “Coyote Robe has slipped on me! You (can now) overcome the
cold with it any time, you (can) overcome snow with it any time,” he
said (to himself).

85. After that (they told him): “Be on your way now, your will has
been done. You have selected the goods for yourself, just as you
wished. This very thing, which was prized most and kept back as of
great value, has become yours. Do not bother us any more. Go, and
move on!”

8A persistent refusal after four requests is not safe. He may employ witchcraft to
obtain it. While a request is rarely repeated in the legends more than four times, and
must be granted when this has been done, the incident related here furnishes the only
instance in which fear of witchcraft is assigned as a motive for granting a request.
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Tingling Maiden

86. After that he returned to his home at Mountain-around-which-
they-moved, and in time (he) came to Water-scattered-in (Chaco
Canyon). “Look at this fine Coyote Robe with which I have been
blessed,” he said. “At the place called Anthill Butte I spent the night in
the home of Holy People. There are great things there for which they
ask jewels,” he said. Then he counted up all the goods (which are) to be
had there. There is the so-called fabric with designs, the skirt fabric,
the dark fabric, the sash with many fringes. There is a black cotton
robe and the white cotton robe. You see (these things are there). Take a
look at them! You do not believe me! Go there! Jewels are wanted,” he
said. From here he went again, to Blue House, and repeated the very
same story (which) he had just told. He also went to Wide House
(Aztec), repeating the same story. “You see, you do not believel Go
there! Jewels are wanted,” he said.

87. He then dashed off again, to Slim Water Canyon (Mancos
River), hopeful of result, and came to Tingling Maiden to whom he
proposed marriage. “How does it happen,” he said, “that you live
without a man? Only with a man are conditions good! I want to stay
right here, I want to carry wood for you,” he said. “I (always) said,
that whoever kills Big Yé%#, he shall be my husband,” she told him.
“Who could kill Big Yé'ii, anyway! You say the impossible!” he said.
“Do you really mean this?” he asked. “Of course I do. Whoever kills
Big Yé'ii shall be my husband,” she told him. “Do you say this really in
earnest?” he asked. “Yes, I really mean what I say. Whoever has killed
Big Yé'i shall be my husband. That is what I say. Therefore they
usually speak to me in vain,” she told him. “You say this in real earnest,
do you not? You speak this way in truth, do you?” he asked. “Of course
1 do! Do (you think) this is mere talk?” she said. “Neither will it do to

[69]
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merely say ‘I killed Big Yé’ii,” but when he has brought me his actual
quiver and his head-bag, only then shall I believe,” she told him. “All
right, I see it is so, I see you speak in earnest. I shall see now what can
be done about it,” he said as he began to leave. He returned home, but
could not sleep on that account.

88. And so, in time, he went to Big Yé'ii whom he occasionally had
visited on top of Continental Divide. “How is it, My Cousin, that
humans simply outrun you? How is it that you are so slow on your
feet?” he said to him. “Let us go into a sweathouse! We will make a
sweathouse (and) I shall give your legs the power of swiftness,” he said.
“I will put an emetic for you on the fire. Both of us will vomit. There is
probably some rottenness in you. Perhaps, on that account, you are not
quick on your feet,” he said. “All right, My Cousin, it is true. I am that
way, for a fact. Humans simply run away from me,” said Big Yé%.
“Do that! Put the power of swiftness in me, My Cousin!” he said.
Immediately the two men began to build the sweathouse. They made
the sweathouse and built the fire for the stones. The Coyote then went
out for swamp grass, and ordinary grass, with which he prepared an
emetic. This he put on the fire for him (in a pot to boil). He had also
brought a small amount of bark into which the two might vomit.
Having stolen a deer thigh bone, from Tingling Maiden, he had
brought this with him. He had also made a wooden club for use on
him, which he had already buried in the ground somewhere near the
exit. The deer thigh bone, too, and a knife, he had concealed inside
without being seen by the other. He then asked: “What can we use, My
Cousin, to put at the entrance?” “All right, there are some of my rags,”
said Big Yé'it. “Go back for them, My Cousin,” he told him. He went
home for these rags, and soon he was actually coming along with them
slung over his shoulders.

89. Immediately the stones were placed inside. That emetic he
removed from the fire and placed it nearby, saying: “Let it cool off,
when we come out (again) you can drink it!” And now the two men
went into the sweathouse. “Now we are about heated. Let us go out
and drink the emetic, My Cousin,” said Coyote. “All right,” he said,
and with that Big Yé'ii crawled out first. Immediately he poured out
that emetic for him, and some for himself. But (he was) only pretend-
ing to do so (for himself). “Drink!” he told him, and My! how he
gorged himself. He, too, now and then, lowered his head into it; but he
was only pretending (to drink). He then placed that bark before him,
and put one before himself. “Now close your eyes and begin to vomit,”
he said. Straightway he knelt down there and, making this sound gwe
gwe, he vomited. He, too, was saying gwe gwe. And he certainly was
busy putting his finger down his throat to (cause) vomiting! “Do not
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open your eyes!” he told him. But it happened that, when Big Yé’ii
began vomiting, he discharged nothing but fat, while he, on his part,
vomited stink bugs, grasshoppers, and (other) bugs which lay in a
crumbled mass. And while Big Yé'ii kept his eyes closed, he placed his
vomitings before himself and those bugs before the other. “Now open
your eyes!” he told him. And when he opened them there was, to his
great surprise, the container with bugs before him, while before the
other a mass of fat was heaped. “That is the way it is, I said so (right
along)! I told you, ‘there must be ugly things in you.” See for yourself
and look at it! Bugs, in any number, are heaped before youl” he told
him, “while mine here is a heap of (pure) fat before me. You can seel
Look at it!” he said.

90. And so, I suppose, that happened. “I have now shaped you (so)
that nothing interferes with your breathing. Now I shall also fix your
running power inside,” he told him. In the meantime (as already
mentioned), he had placed the deer thigh bone and a knife under the
floor (of the sweathouse), which the other did not see. So, then, the
two men entered, and to block his way he sat towards the exit and so
forced him to stay in the rear part. After some time, when they had
warmed up, hesaid: “Now it can be done.” He then brought forth the
knife and the thigh bone mentioned. He had brought a small boulder
of convenient size inside. Directly (he placed) a bone with flesh on it,
(which) he had with him, over his (own) thigh. “I shall do it first,” he
said, “I will give myself the power of swiftness.” Then he told him:
“Put your hand here, feel and see how it is!” So he passed his hand over
the spot. “I see, it is all right,” he said. “I shall now cut my flesh apart
and, across there, I shall break my bone. I shall then, immediately,
make it whole again and (then) do the same to you,” he told him. “Go
ahead,” he said. Directly he cut that thigh open, then struck it with the
boulder. “Across here I have broken that bone of mine, feel it again!”
he told him. And after he had broken that bone he said: “You can see
now for yourself, I will do the same to you.” He then slipped that bone
away from there (spitting lightly): “Tu tu, pu pu pu, it becomes whole
again. Tu tu, pu pu pu, it has become whole again,” he said.

91. “See, there! Feel it again, it has become whole again!” he said.
“Ha! Oh my! Look at that!” the other said. Immediately he told him:
“Put your feet here!” Then (he took hold) of his thigh and said: “Look
out, I am about to cut your flesh apart!” And as he cut his flesh, the
other began to moan: “Eei! Ha-ah, ha-a, e-e-i!” he said. And so he cut
his flesh open at that spot and exposed his bone some distance. At once
he broke his bone in two, with the boulder. “Spit on it, while you say
—‘become whole again’!” he told him. But he was merely ridiculing
him when he said (this). “Tu tu tu tu! Become whole again!” he said in
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vain. “Where did a (broken) bone ever become whole again!” he said
as he began crawling away from him to the outside. Once outside, he
unearthed the wood club and was holding it up, ready for use on him,
when the other came crawling out. Just as he appeared, crawling out,
he struck the back of his head. “E-e-i-i, you surely show no mercy!” he
said. As he crawled along, he treated him worse than before (he killed
him). At once he thrust his quiver into the head bag and, having done
so, began to carry it away.

92. He arrived again at the place named In-the-rock Canyon, still
carrying that head bag.? There, wherever the place called Earth Shelf
may be, he owned (a farm) where he planted and raised small-eared
corn. Here he spent the night. Just about sunrise he returned to
Mountain-around-which-they-moved. And at once he started out for
Slim Water Canyon and reached that mesa point, along the rim of
which he usually ran and, as a rule, went down at the other end of it.
So, finally, he again came to Tingling Maiden and carried the head
bag in to her. “That Big Y¢é'ii (you spoke of) I have killed. Here is the
head bag and quiver which belonged to him,” he said. ““Whosoever
has killed Big Yé’#, him I shall take for my husband,” as you said.
Here it is! I have killed him. There! Look at this!” he said to her. “Oh
no! Who can tell what quiver that is which you have! Who knows
what head bag you havel!” she told him.

93. And here they were still talking with each other when Badger
also came there. After (Coyote) had left and stood yawning out on a
ridge, that Badger, it seems, had also proposed marriage to her but did
not succeed. Coyote again returned here. To one side the two were
talking to one another in a low whisper. “How can we two marry,
anyway! There is surely small chance (where) other people have failed
(before us),” they were saying—when she (suddenly) spoke to them:
“Go hunting! Whichever one brings home a big load he shall be my
husband,” simply to say something (to get rid of them) she said this, it
seems, When darkness set in, Coyote began to scheme again, and said:
“Let us sing, My Cousin!” “Let it snow, let it snow on me, my rabbit’s
mouth blood yo-ai-ye-is-go-la!”*’And when immediately it began to
snow, the Badger said: “My Cousin, my limbs are short. Why do you

9This Sacred Canyon is located somewhere along the north bank of San
Juan River.

10 shall kill rabbits.
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not say, “let it snow about as deep as an earth wart.” He tried to tell
him ! The night passed, with snow falling all night.

94. When daylight appeared the landscape was a surprise. Only
the tips of gramma grass swayed in the wind. At once the two men
began hunting, not sure at all of success. And while the Coyote merely
scared them up, and only chased them into their holes, the Badger dug
them out here and there. Late in the afternoon he (Coyote) had
succeeded in twisting out two, with no hair left on them 2 while the
other fellow had placed his in round heaps at various places, with no
bald spot on them, (because) he dug them out with skill. But when,
late in the afternoon, he was going back again to his digging places, he
(Coyote) came upon him. At his (the Badger’s) home he blocked the
entrance with stones. Then he put his bundles, that is, the round
bundles which (Badger) had made, on his back. The two poor ones,
with their hair twisted off, which was all he carried (earlier), he threw
down there for him, instead.

95. From here he returned with the other’s pack. “Come on now,”
he said. “There is no use talkingl Anyone handicapped, in various
ways, can hardly compete with me in giving chase. It is clear, that
other fellow cannot accomplish anything great. He will probably
return without a thing. Come on! Let me cohabit,” he spoke in vain.
“No, the other one is not here! Why should we?” she told him. “Oh,
what can he do! More than likely he is now on his way without a single
one,” he said. And how he would run out to look from time to time!
Just after the sun was out of sight the other entered, all hair-scratched.
Those (two) rabbits of his he threw down at his feet. “You surely are a
great one, wherever you go, First Scolder, Coyote. You show no pity!
It was you (I see) who blocked my entrance with stones! With much
difficulty, and only after losing all my hair, was I able to crawl out,”
he told him.

96. But with those (two) rabbits of his he jumped across, saying: “I
want to singe them for myself.” Then he threw them right into the
blazing fire and, after merely singeing them, he began to tear off with
his teeth. “I surely must have been hungry. I surely enjoyed (this)
meat,” he said as he lay down to pick his teeth. Without either of them

11Earth warts are small soil formations, or balls, about an inch high and shaped
by rain in adobe soil. Sandoval

12He used a stick to twist them out of their holes. But this tedious method left
his two rabbits shorn of their hair.
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cohabiting with her they spent the night there. At daylight the two
merely started for home. Coyote returned to his home at Mountain-
around-which-they-moved and back to her, while Badger went off
somewhere.

97. From his home he again started out toward her. But he ran
only along one particular path, on top of Rockpoint Mesa (Mesa
Verde), which he did to keep the country in sight. Every day people
made useless efforts to marry her and, with this objective, were daily
passing back and forth, while he would dash over there without being
seen. For this reason he usually ran along one path. And if, after
scanning the country, there was nobody coming, he dashed off to her.
And at once he (would) say: “I am going to marry, I shall stay right
here. I will carry wood for you, and water.” “Nol” she told him. “I
only want to stay right here! (So) do not say that! There are various
things that I can do for you,” he said. Again she refused him. “Do not
say that, please! Right here I shall stay. I will carry wood for you, and
water,” he said to her again. But again she refused him. “Do not say
that, please! I only want to stay here. I can do various things for you,”
he said. “The one whom I kill four times, and who comes to life again
each time, he shall be my husband, I say. That is settled!” she said to
him,

98. Now it seems that Coyote’s breathing-means, and his nerves,
were (forced) to the tip of his tail—when he swallowed them, I
suppose. So he said: “Hurry, kill me now!” “Is that true?” she then
asked him. “Of course, it is true what I am telling you. I have long
ago surrendered myself to you. Come on, kill me!” he told her. “Do
you say this in earnest?” she again asked him. “Hm! Do you say this in
earnest! Why! I tell you, I have surrendered myself to you. Come on,
kill me, and be done with it,” he told her. “Do you really mean it?” she
again asked him. “Hm/ Do you really mean it? Do you think I am
saying this just to show off? Come on, be done with it and kill me!” he
told her. “You say this really in earnest, do you, First Scolder?” she
asked him. “I am saying this in earnest to you. You may drag me out of
sight and club me to death! But do not kill me inside, (in) here! I have
surrendered myself to you entirely,” he told her.

99. So now, finally, she grabbed him at the back of his head and
began to drag him over the first ridge, where she clubbed him to
death. With absolutely no sign of sympathy for him she killed him,
then she threw him aside. She returned from there to where she had
been sitting and sat down again. Some time elapsed before he returned
and squatted down by her side. “This made it once. Three times more
are left. Come on!” he said. So, at once, she again began to drag him
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off and dragged him over the second ridge. There she clubbed him to
death, then cut him up, and again returned from there.

100. About as much time elapsed, as on the first occasion, when he
again entered and squatted down beside her. “That makes it twice,
two more are left. Come on!” he told her. At once she again began to
drag him off, and dragged him beyond the third ridge. Here she
clubbed him to death again and, after chopping him up into small
particles, she scattered these in every direction, and started back home.
Just as she was entering, he again followed in and squatted down at
her side. “That makes it three times. You seel Only once more is left.
Come onl” again he told her. And, again, she began to drag him off
and dragged him beyond a fourth ridge, killed him again and, after
chopping him into very small pieces, and grinding him up with sail,
she scattered this in all directions. Again she started back from there
and entered her home. But the curtain had hardly fallen when he
again came in to her. “There! Now you see, the number is complete.
Come on!” he said. “No! My brothers are not yet here. When they
return (we will see) what they will say,” she told him.

101. In this manner they were merely talking with each other until
sunset, without her having given consent. Then at night, it seems, he
lay down opposite her, in the corner of her room. (But) it turned out to
be surprisingly cold. So he built a fire, and continued to sit next to it.
After some time he had burned all the fuel. Towards dawn he began to
crawl] towards her. “This is fierce, My Fellow, My Sister-in-law,” using
two relationship terms. “Let me lie at your feet, My Sister-in-law,” he
said. “One need not (necessarily) do only sexual things. I simply want
to lie here,” he said. “All right,” she said to him. Myl How he was
trembling there, saying all the while that this is unbearable. “Let
me lie with the end of the blanket over me, My Sister-in-law, My
Fellow!” he said. “All right,” she answered. “Let me just lie aside of
you; this is getting quite unbearable; one should know better! We need
not have sexual intercourse, My Sister-in-law, My Fellow!” he said.
“All right,” she told him. And my! How the front (belly) of him who
lay at her side did show white! “Hahd, hahd, this is getting unbear-
able, My Sister-in-law, My Fellow, I am chilled,” he was saying as he
would twist himself more and more about her.

102. After a while, in fact, his urine squirted out and spread a
stench of Coyote urine. “I will just lie with (my penis) resting on it, My
Sister-in-law,” he said. “Go ahead,” she told him. “Let me lie with it
just inserted, My Sister-in-law,” he said. “All right,” she told him. It
was surprising, what various things he was trying out! “Let me move
my buttocks close once, My Sister-in-law, My Fellow!” he said. “All
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right, do it,” she said. “I will move my buttocks close three times, My
Sister-in-law, My Fellow,” he said. “All right, do it,” she said to him,
“Four times, five , six times I will move my buttocks closer, My Sister-
in-law, My Fellow!” he said. “Go ahead,” she told him. “Seven times I
will move my buttocks close, My Sister-in-law, My Fellow, seven,
seven, seven, seven, oh, I cannot count anymore,” he said. She, too,
simply held him close to herself. She, too, (did this), I suppose, without
knowing (how often). She, who up to that time had refused others, had
become the wife of the worst she could find. She made Coyote her
husband. All night, till morning, he continued bothering her.

103. At daylight, having prepared his food, she eagerly set it before
him, to eat. “I could stand some more. I could simply continue eating
(all the time),” he said. In the meantime her brothers were (late for)
some time in returning from the hunt. He began to run about at (their)
place doing various odds and ends for her, such as going for fuel and
water, and many nights must have passed. And so she thought, “this
must be about the time for my brothers to return, I had better boil
meat and await them.” And so she prepared the pots. But it was not
long before he then said: “I am hungry,” and she dished out some of
the food to him (which she was preparing for her brothers). After
dishing out four times to him there was no more left. And so one
thing, sexual intercourse only, occupied these two. As a result he had
given her home an odor of Coyote urine. About this time their home-
coming took place.

104. Upon their approach she shoved that husband of hers behind
a bundle (of goods), so they found her alone when they entered. The
place, however, did not have its old appearance. There was no food,
(and) even the fire was all together extinguished. In this shape they
found the place. “What is wrong here! This is certainly not the same
place! There is not a thing to eat! Why! It was understood that we
usually return about this time,” said the oldest one (of the brothers).
“Build a fire there! Bring in plenty of fuel!” he said. One of them,
having gone out and brought in fuel, stacked much upon the fire.
When the fire was in full blaze, and the interior of the hogan had
become heated, what a stench there was, of Coyote urine! That sister
of theirs sat there without saying a word.

105. “What can be done about it? This certainly is getting unbear-
able! Why is it that this Coyote must run everywhere!” he said.
“Throw that (wood) out of here! What can be done with it! This
Coyote urine is getting to be unbearable! Break off some gray (dry)
twigs from the lower side (of trees) for a (new) firel” he said. The fire
which they had made was scooped out, and a fresh supply of dried
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twigs, from the lower side of trees, was brought in, and a new fire
(was) built. But when the fire started to blaze, there was the very same
stench. “What can be done about it! Everywhere that Coyote must
run! Throw this out again, and break off some of the dried limbs a
little higher up, and build another fire!” he said. And so that fire was
again thrown out. New dried branches from higher up were brought in
and the fire built again. Meanwhile, it seems, they were smelling this
worthless fellow, lying behind the bundles—while their sister said
nothing during all this time.

106. The fire was lighted again, but the stench was greater than
before, possibly (even) worse, as soon as the hogan was warmed up
again. “Whew! What is this, anyway! Throw this out and break off
some dry limbs up high in the tree tops to build the fire!” he said. That
was done again, but the stench was increased still more. “What in the
world can be done about it! Where can he be lying and spread so
strong a smell? Possibly he is lying around here somewhere!” he said.
He was somewhat peeved on this account. At that instant he jumped
from behind the bundles to the fireside. “What has happened, My
Relations-in-law, My Brothers-in-law, My Fellows, My Cousins? How
is it that you smell me?” he asked. Her brothers simply hung their
heads in shame.
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107. After that the family placed the pots and prepared food for
themselves, and the people ate with that odor of Coyote urine circu-
lating there. “What you have done is appreciated. We have been much
worried about our sister. There are various things hereabouts which
you can do for her,” he said to him. To the side he spoke to his younger
brothers: “It would be embarassing to us (in the end). Why not make a
brush circle somewhere and let us live there. Should we sleep opposite
our sister when there is a married man?” he said. And so, after a brush
shelter had been thrown (together) on the east side, they gathered fuel
and moved out to that place. The sun set. And soon, surprisingly,
much laughter was heard! After a while there were sounds of a song.
“Oh! Hm! That is not sung for a good purpose! Wonder what the
future will bring, that this is being sung?” said the oldest one of them.
This same singing continued till daylight. At dawn, finally, the sound
ceased. In this manner they spent four nights. Everything was put into
her— the manner of enabling one not to die, and of hiding her breath-
(soul), this all she learnt from him.

108. When dawn appeared in the east he said: “Hurry! Prepare
some food, we shall go hunting again!” And while they busied them-
selves here with the food preparations, he went in to see them at the
other place. “We are going on a hunt,” he told him. “It was good of
you to do this, My Brother-in-law. In the past we worried for our sister.

(78]
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You must take care of her in our stead here, and help her (replacing) us
by carrying wood for her, and water,” he told him. “Let me go with
you, I can turn the animals towards you,” he said. “Do not say that!
You see, the worry which filled our minds for our sister you have
splendidly taken (from us). Take care of her around here for us,” he
told him. “But I want to go with you. Let me turn them towards you,”
he said. And so he left him and returned to the place where his brothers
were. “‘I want to be with you when you go, says First Scolder. I shall
turn the animals your way,” he says. ‘Do not!’ (I said). ‘We were very
much worried about our sister. Stay here in our stead and help her,” I
tried to tell him, but he insists to be with us when we go,” he said.

109. And so, in the morning, the men ate, and thereafter started
out on the hunt. Directly following them, he (too) dashed off and, sud-
denly, overtook them somewhere, saying: “I want to be right with
you.” And so they went on the hunt with him to some distant place.
Thev were still going along when, nearby, the tracks of a pair of
mountain sheep of good proportions were found, which led right
along the rim of the rocks. At once they sought an ambush for them,
and arranged to seat themselves one beyond the other. “Go ahead, My
Brother-in-law, turn them in our direction,” he told him. At once he
started out and went after them. No time at all had passed, scarcely,
before he was right at their tails and was racing this way with them.
They brought both of them down with a shot, and both were killed.
He jumped on one of them, saying as he sat on it: “The fat of the horn
is mine, My Relations-in-law!”

110. Now, as for the horns, they formerly were a fatty substance.
Horns, they say, (were) stuffed with fat, and belonged to the hunter
who had killed (the animals). “No,” they told him. Four times it
happened that he said “the stuffed horn is mine,” and they said “nc” to
him. And so, when they were skinned, and one of them began to cut
off those horns, he said in a whisper: “Turn into a bone! Turn into a
bone!” “What sort of talk is that ‘turn into a bone’® What does that
mean?” he asked. “No, I was merely saying ‘turn into fat,”” he said.
Then he who was cutting the horn could merely slip the knife along
the edge of it—all the way to the tip of the horn. For this reason its
horn is wavy and, what was done to one turned out to be cut exactly
the same way on all the other horns. “Surely, nothing is sacred to you,
wherever you go, First Scolder,” he told him with no pleasant feelings
toward him. He, however, did not as much as pay any attention to it,
but was going about here and there. By putting the venison together
into a very small mass, they made packs of it. By preparing it in this
manner, even when they would kill as many as ten fine bucks, they
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would carry them home. But (carrying) must be done without sitting
down, until (one reaches) the hogan.”® Then only it should be opened
and, upon opening it there, it would increase very much.

111. Accordingly, they told him: “You may go home now, but
whatever you do, do not sit down with it} Only when you have
reached home (you may sit down), not before!” “All right,” he said. “As
for us, we still want to hunt around here, as there is no particular need
for hurry. Some time or other we will return over there,” they told
him. “All right,” he said. No matter what they said, he was always
satisfied. And so, with the pack on his back he started out for home. He
had not proceeded far before he squatted down with it. When he tried
to lift it on his back again, it seemed (much) heavier than before.
Farther on he sat down with it again. He appeared to be moving
around with it sittingly, then slowly lifted it up and crawled around
with it somewhat. A little farther on he squatted down with it. He
could not lift it any and must have taken some out—since he stacked it
on the branches of a tree. With the balance he then started out again.
(But) just (a little) farther on he set his pack down again. And when he
tried to lift it on his back he failed. After a while he crawled with it,
until he came below a tree and simply decorated the tree with it, and
then another one. Then he simply laid some of it in the sun.

112. From there he went (up) to the rim of Slim Water Canyon,
minus the meat. Down there (it seems) Swift (Swallow) People, Spider
People had their homes, and (they) were Holy People. Coming along
the rim he said: “Huh! Hey! Why isit, hey!” hesaid. “There, where you
could not get married, at that place I got married and live,” he said.
“Why have you such ugly wives, since you can see that their teeth jut
out!” he said. “You, too, are simply ugly, while I have a beautiful
wife, the beautiful Tingling Maiden,” he said. “Do not be saying so.
Get away from here, Coyote, First Scolder! Do not make it uncom-
fortable for us! Do not make this place unsacred! Be gone from herel”
they told him, “Hm/! Coyote, is it? First Scolder, is it? He roams, he
scolds, does he? Should an intelligent man like myself not have his
sayso? The fact is, I alone use sense, for your benefit,” he said. Gradu-
ally they simply despised him and would charge at him. But my! How
quickly he would dash away from them! “What can be done (about) it!
Let one of you notify Spider Old Man, Spider Old Woman,” it was
said. So Spider Old Man and Spider Old Woman were notified of it,
they say.

Bafter starting out with a pack of venison, sitting down for a rest, was
taboo. Curly
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113. About that time Coyote was again walking about not far
away and cussing them. “Do not bother him! Let him go! Ignore him!”
they said. Meanwhile Spider Man and Spider Woman both wove a net
with their web ahead of him. And thus Spider Man spun his web in
his path. Spider Woman also spun her web, Spider Man another, (and)
Spider Woman also spun another web. “It is ready,” it was said, then
“Let us go! Do not hesitate, but let us charge at him with all our
might! Even though he (will) plead, we shall tear him to pieces,”
they said.

114. And when the signal to go ahead was given, they moved upon
him in mass, and it was simply surprising how he began to step out!
And holding his nose in the air, he ran off. In this manner he ran
through the obstructing web which Spider Man had woven. The next
web, which Spider Woman had woven, he also ran through and again
pierced the (next) web of Spider Man. That left only one more. By this
time, I suppose, the people had almost overtaken him in their chase,
while he kept turning his head from side to side as he ran along. The
web which Spider Woman had woven alone was left. This, however,
he did not pierce. He merely bumped into it, and in this manner they
caught him. What a shout they then raised! Each made a rush for his
hide, small strips of which they strung into head bands. The white
streak of the Swallow People {Swifts), whose foreheads are white
streaked, is that of Coyote, they say. All had now grabbed him and
had killed the former Coyote, the former First Scolder, they say.
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115. Meanwhile the men, who had gone on the hunt and whom he
had left to go home, returned from their hunt and, again, reached
their sister’s home. But she, it seems, (said): “Where did he go who
accompanied you?” asked the Maiden-who-becomes-a-bear. “What
does that mean? Why! He started to return here with the pack long
agol” “You must have killed him that you say this. ‘He already started
to return here’ you say, when the fact is (that) you have killed him!
The fact is, you hate him, you despise him, I know it!” “He certainly
did start to return, I tell you! He took a pack with him,” said the oldest
of them. “No doubt you have killed him that you say this. Of course
you hated him, of course you despised him, and (now) you say this!”
she said. “He started to return, I tell you! He already started this way
with a pack, he did, for a fact! For which reason should we have a
grudge against himP” he said. After that she spoke wildly: “You do hate
him, you do despise him, I know it,” she said. And so they left her and
walked out.

116. On the east side stood a mountain, small in size. And here,
when dawn appeared in the distance, her growling could be heard and
at sunrise, she returned crawling out—with (hands) wooly from the
wrists up, (much) like bear paws. Of her deer-bone awl, which (she
used at home), she made teeth. What was her heart, her veins, her
breath, her blood, she had buried somewhere in the ground. From
here she dashed off over the surface of the earth, all day long, seeking
in vain until sunset, they noticed. She had come to the Swift People,
they learnt, and found trouble as they filled her with their arrows. But
without her blood, without her breath, without her heart, without her
nerves, and thus without her life breath, she was able to do (to survive)

[82]
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this. At the time she had made Coyote her husband, him who had
come to life again after being killed four times, and who had swallo-
wed his breath, his heart, his nerves, his blood, and had forced them to
the tip of his tail, this whole (knowledge) was placed in her, and she
had mastered it all. Now, I suppose, she was using it.

117. And so she reached home, fuzzy with the arrows of the Swift
People. Here she stacked a big fire, around which she walked (and
sang):

Those Monsters, those Monsters, to them I am going
I am now Changing Bear Maiden, as to them I am going
From her now the arrow points of the Swift People
are working loose
From them their very magic (powers) fall
From them their very magic falls in bunches
Those Monsters, those Monsters, to them I am going
Go-la-ga-ne

118. That she did, they say. And the arrows would all work
loose from her. Another night passed. When the sun rose yonder she
had become wooly from the shoulder down, and she turned out to be
restless, not stopping in one place. She ran clear around the edges of
the sky, and another day passed in a vain search. Again she came to
the Swift People, and again they filled her with arrows. Again they
made her fuzzy with numerous arrows, they found. Again she returned
home, built a fire, and walked around it. Those arrows again worked
loose and fell from her and fell out in bunches.

119, All this, it seems, she did while her heart, her nerves, her
blood, her breath were buried. She was doing this without breathing.
Another night passed. She had dug into that small mountain from the
east side. At dawn her growl was heard there, and at sunrise the entire
surface of her body had become wooly. And again she started out and,
after searching everywhere in vain, another day passed. Again she
came to the Swift People who, again, filled her with arrows. Again she
returned fluffy with any number of arrows. Again she built a fire
which she encircled, (singing as before).

120. Then this happened. All arrows worked loose from her. And
another night passed. When dawn appeared yonder, her growl could
be heard in the direction of the small mountain into which she had
dug. At sunrise a fine big bear came out of it. “This is certainly a
serious thing, My Younger Brothers! Surely, not for a good purpose is
this happening! Look yonder! Is our (former) sister not a sight!”
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Coming out as a fine big bear they saw her. “Where can we (save) our
lives! Where can we go? There can be no doubt that she does this to
devour us alll Would she do this and spare any of us?” said the oldest
(brother). “No matter what happens, we must scatter out of her sight,
without knowing where (to),” he said. “But you, in any event, must
remain here,” he told the youngest one. He said this to him who was
the Sloppy (the Youngest of the family).

121. Inside the hogan, down in the fireplace, he dug a hole for
him. In this he put some food for him, and some water. Along the
south side he dug, so that it would meet the opening under the fire
place. Down into this he went, taking his arrows with him. With a thin
stone slab he closed the entrance for him, raked soil over him, cover-
ing him with a thick layer of soil. Above him, where he had raked the
soil, he built the fire. With the opening along the south side he could
get breath, along where he was sitting, at the junction of the (two)
openings. “By some good fortune she may perhaps spare one of us,” he
said to Sloppy. After that, each one left, eleven in number they left,
uncertain and with no definite place in view.

122. Again she returned home, the Changing Bear Maiden did.
And so she tried and sought them in vain. Her search for her brothers
was useless. And it so happened that, as (already) mentioned, she
would bury her heart, her veins, her blood and breath right there,
and would then begin to track them. The oldest one had gone toward
the east, where she overtook and killed him (and) then tore him to
pieces. The next in age she also tracked down toward the south. Him
she also killed and tore to pieces, it was learnt. The next oldest, who
had gone west, she also tracked down, killed, and tore to pieces.
Again, the next in age, who had gone north, she also tracked down,
killed (him), and tore him to pieces. After that she tracked down the
rest, one after another, wherever they had scattered in directions
between these. She killed them all and tore them to pieces.
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The Youngest Brother

123. But the Sloppy One alone was missing, and she would return,
time and again, to her home after a vain effort and search for him.
“Where can my youngest brother be? Where can he have gone? What
has become of him?” she said. Where is the place that she did not visit!
The edges of the earth and sky, and everywhere on the surface of this
earth, she searched in vain, but he was not there. Again she returned.
“Where can my younger brother have gonel” she said. She entered (the
hogan) from which they had departed. “Let me see,” she said. “I shall
defecate, and to whichever side my voidings fall, that way my younger
brother must have gone. She defecated, but her voidings stood erect
without falling over. “Let me see,” she said, “I will urinate, and
whichever way my urine flows my younger brother must have gone.”
She urinated. Without beginning to flow away it simply disappeared
in the ground. “It is clear that my younger brother is down in here,”
she said.

124. At once she dug around the base of the brush shelter. Just next
to this she dug around again, and next to this she dug another trench
and at the fireplace. And so she had dug four, around in a circle, when
she scratched stone. She scratched that stone slab mentioned before.
This which, as said, was blocking the entrance to him she put aside,
and there Sloppy was sitting. “Dear me, My Younger, My Youngest
Brother!” she said. “Come out of there, come up this way! Lice are
probably bothering you! Let me kill them for you. Perhaps you are
hungry and thirsty, My Little Brother,” she said. Now with her heart,
her nerves, her blood, her breath hidden in the ground she was saying
this, without her breath(soul). But, it seems that the Wind had come
upon the Sloppy One. This Wind was placed upon him to conform to
the folds of his ear, and was now to keep him informed of things. Being
aware that her heart, her nerves, her blood, and her breath were in
that hiding spot, Little Wind was placed upon him so that in this way
(with Little Wind’s help) he might survive.

[85]
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125. And so, it seems, he went up to her. “My Dear Little Brother,
you are probably lousy. Let me kill them for you,” she said. But that
Little Wind, which had been placed on him, whispered at his earfolds,
so that she could not hear and he alone heard: “At that white rock
pillar, under the oak tree, is the spot which she uses to hide her heart,
her nerves, her blood (and) her breath in the ground. That enables her
to be without life-stuff,” it told him. “The exact spot is a small heap of
oak leaves with a chipmunk on top of it. As a further sign, you will
(see) it dancing up and down there, giving its call ts-0s, ts-os, ts-os, he
told him. He then left (the pit) and approached her. “Your arrows and
hairstring lie up above at the doorway,” Little Wind told him. *“She is
bent on killing you now, therefore she spoke to you,” Little Wind
whispered to him at his earfolds. “She has killed all your brothers, now
she wants to kill you also,” Little Wind told him. “You must do it with
all your might. Shoot down her heart which is in that hiding spot. Now
sit for her, against the sunlight]” And so he sat for her against the
sun{light),

126. By changing into a beautiful young maiden she did this to
him, (in reverse of how) she had done to them by changing from a
maiden into a bear. And so she began to brush his hair for him. He
observed her shadow. Suddenly her nose slipped out, with her teeth
crossed and extending out. “What are you doing?” he asked her. “Yes,
what I am doing!” she said. Again she began to brush him. In the very
same manner her nose again increased in length. “What are you doing,
My Older Sister?” he said to her. “What I am doing? Do you not see, 1
am killing (lice) for you (i.e. I am grooming you),” she said. Again she
combed him. Her nose again lengthened out. “What are you doing,
My Older Sister?” he said to her. “What I am doing? You are lousy,
see! I am combing you,” she said. “My (Older) Sister, I want to get my
hairstring,” (he said), and started to go toward his hairstring and
arrows which were lying above the entrance. These he picked up and,
from that very place, he began to run away.

127. Immediately she started after him and chased him in the
direction where her heart was buried. She was almost within reach,
and about to overtake him, when he jumped over a wide-leaved yucca.
She stopped abruptly next to this, so he gained on her. Then she went
after him again. He again jumped, over a slim(leaved) yucca, next to
which she stopped again so that he made another gain on her. But
again she ran after him. He jumped again, over a yé’#f yucca, at which
she checked herself and let him gain on her. He gained on her with all
his might and stepped over a horned yucca, at which she checked
herself. Suddenly, he saw the oak leaves moving up and down (and)
that heart, those nerves, that blood and breath of hers making a
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rustling sound (of leaves). Immediately he shot it, on the run. And
when he had pierced her heart she spoke: “My Little Brother, what are
you doing to me?” she said, and at that instant (she) fell. She fell fore-
ward, the blood gushed from her mouth.

128. To her heart, over there where he had shot it, she called for
her heart-blood: “Come this way, my heart, my veins, my blood, my
breath! This way!” she said. In this manner that blood of hers began to
flow toward each other. Here, at his earfolds, Little Wind said to him:
“Do something! Should it flow together, she will revivel Draw marks
to prevent this!” Little Wind told him. Immediately he made a zigzag
line, saying ha-ha-ha-ha as he did so. Again, opposite to this, he made
a straight line, saying ha-ha-ha-ha, as he again did so. Again, opposite
to this he made another zigzag line saying ha-ha-ha-ha, and again
opposite this just a straight line, saying ha-ha-ha, as again he drew the
line. In the meantime, that blood of hers curdled, just at the mark
which he had drawn. When that happened, the maiden who would
change into a bear finally died.

129. Immediately he cut out her vagina. “Why is it, anyway, that
this thing makes them go wild!” he said. He then threw that vagina
of hers into a wide-leaved yucca. “In days to come, Earth Surface
People will make use of this,” he said to it. Out of it something black
grew forth. From the interior of the yucca its fruit had come into
being. Again, he cut out one of her breasts which he also threw away,
up on a pinyon tree. Pinyon nuts appeared on it. “In days to come,
Earth Surface People will make use of it,” he said. The other breast he
also cut out, and again threw it on a pinyon tree. Suddenly, a Porcu-
pine was walking on the tree. “In days to come, Earth Surface People
shall make use of you,” he said to it. He cut off one of her arms and
threw it toward the east. A Black Bear walked out from there. Again,
he cut off the other arm and threw it in the direction of the south.
From there a Blue Bear walked out. Again, he cut off one of her legs
which he threw in the direction of west. A Yellow bear came out from
there. The other leg he also cut off, and again threw it, in the direction
of north. A White Bear came out from there. Her (former) intestines he
scattered about. They changed into slender snakes. That colon of hers
turned into a (Horned) Rattler. Her small intestines turned into an
Endless (Long) Snake. Her (former) spine he again threw, east. That
became a Stubby Bear, they say.

130. After that he started out in the direction eastward. “I wonder
where she has killed all of those born-with-me, those brothers of
mine?” With this thought in mind he started out, when he met four
persons walking along there. They happened to be those who are cal-
led the Stubby Boys. “Where are your from, anyway?” they asked.
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“QOh, just hereabouts. I had some brothers and was wondering what
has become of them,” he said. “Four nights ago your late brothers were
all killed. as we positivelv know. Where have vou been missed all this
while that vou ask?” he said to him. “The oldest one was killed in the
east, the next in line was killed in the south,” he said. “The next in line
again was killed in the west, the next in line again was killed in the
north,” he said. “Exactly at such and such a place they were killed, I
am positive,” he said. In the meantime the Crystal Rock People also
came to him. “Very quickly (let it be done),” it was said. From there,
then, theyv started out with him and arrived where the one was killed
on the east side. At once: “Hurry!” they said, “not one must be left at
sunset (of this fourth dav)!”

131. Immediately all parts of his body were gathered in one place,
and an unwounded buck skin (was) spread over them. Over this they
stepped, back and forth, and having done so four times he was made
whole again. “Now vou two, vourselves, do this quickly to him who
was killed here in the south.” they were told. “With this one alone we
have helped vou. Now vou vourselves make them whole again in the
same manner as we have just done it,” was said. Then the one who was
killed on the south side was made whole again. After having stepped
four times over him he became whole again. From there they started
out with him again, in the direction westward, and came to him who
had been killed there. They again gathered the parts of his body,
spread an unwounded buck skin over them, stepped over them four
times, and he became whole again. From there they left with him and
came to the one who had been killed in the north. Again they spread
an unwounded buck skin over him and he was made whole again.
After this they restored them all to life, (those) who had been scattered
at points between (the four directions). In full number they found each
other (again).

132. After that they began their return in the direction of their
former home. In one day, without a night intervening, they had
gathered at their home. This, it seems, they had done (so) that the
present chants should originate from them. In time, too, that Coyote,
that First Scolder before mentioned, was again restored to life. From
bevond the skies—Spotted Thunder, Left-handed Thunder, (Spotted
Wind), Left-handed Wind— all these had come upon him from there,
and by these he was returned to life. He never was left killed (but),
whenever he would die, he had those above restore him to life. After
that he was ordered, by them, to return to First Man and First
Woman. And so he began to return to them and, (no doubt), did
return there.



PART ONE:
THE TROTTING COYOTE






1
Coyote and Skunk

1. Ef shif aadéé dah findhodiidlif’. Ef shij nléf dzit mjooditidi’
dadi inddnddlwod jinf (mq'ii). Ako shij aad66 dah ndddoolwod 14 jinf,
alninf’dago t'66 bdhddzidgo honeesgaigo k’os ddingo jini. T°44 iildlosh,
it'éé niilttah jini. Dego dé€’ji’ jini. Doolddé’ honiigai, nf jinf.
Hwee k'os héle’? laanaa, nf jinf. T'dd dko bee k'os hazlif’. Hwee
n’dizhotigéé jooldlosh laanaa, nf jini. T'd44 dko yée bee n’dizholgo
yildlosh jini. T’d8 doozhgodigo hwee nahéttdd’ laanaa, nf jini.
Doojopdgo bee nahaltingo yildlosh jinf. Hwee hégiizhdé¢ t6
hanlts'ohigo jooldlosh laanaa, nf jinf. Ako yéeni’ bihégiizhdé¢ té
hanlts'ohigo jooldlosh laanaa, nf jinf. Ako yéeni’ bihégiizhdé¢’ té
hanlts'ohigo ni’ yildlosh jinf. Hwee hétsjigo té neel’dnigo jooldlosh
laanaa, nf jinf. Bee hétsfigo yéeni’ t6 neel’dago yildlosh jinf. Hagaan
bik'éé’dago t6 neel'dago jpoldlosh laanaa, nf jini. Ako yéeni’ bigaan
bik'é€'dago té neel'dago yildlosh jinf. Hwiighddn t'éf dah sitdago
jooldlosh laanaa, nf jinf. Ako yéeni’ biighddn t'éf dah sitdago yildlosh
jinf. Hajaa’ t'éf hddt’i'go jooldlosh laanaa, nf jinf. Ako yéeni’ bijaa’
t'éf haat'i'go yildlosh jinf.

2. K’ad hot hodé'eel laanaa, nf jini. T'dd dko deez’eel jini.
DI1$¢’tahiji’ hot ch’thé’eet laanaa, nf jinf. DIg¢’tahiji’ bit ch’fhonf'é€l jini.
Diz bagh dah fijé’eel laanaa, nf jinf. T'44 dko yéeni’ diz yagh dah
néz’éél jini. TS altso fina’ 14 jinf. Doo d6’ naha’'nddgdd sitf jini.

1Dzt nd’oodili, it is called at present.

2Opmtive and progressive forms are used in the following with lagnaa.

[91]
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Nt'éé kodé¢’ golizhii® dashdiilwod jini. Té hdjoolwod 14 jini. Shoo,
shit naa’aas, hdgo kwe'é shaa nindsh, ni jini. Ad baa jilwod jini.
Dooildingeni’ daaztsgd 14 shididiiniit, shil naa’aas, ni jini. Bil
ch’thoni’éél 14 baa da’ashch’osh, shididiiniit'ni jini. Tshaal dji’'go
shiyaadi leediinil, nf jini. T’d4 dko tsdhaaléeni’ dfj’go biyaagi leejfinil
jini. Baa da’ashch’osh 14 shididiinit tYoh ts'ézi shijilchiigo sizéego
fidadiinit. Ei tfoh ts'ézi bijilchiigéé ndadziznil jini. Aadéé dah
nizhdiilwod jini. Njflwod jini.

3. Dooildingeni’ daaztsd4 14. Bit ch’thoni’é€l 14, jini jini. Ydadish
bidiyoothédl, niyooch’iidgo adini. Ako shif haashi yee’ ta’ diséo’f,
jini jini. Aadé6 shif gahtso dashdiilwod jini. Aadi jilwod jini. Nt'é¢
yée sitj jini. Doo rididzihgdd sitf, jini. Aadéé nijiittee’. T'66 jinéff'i
fjilwod jini. Haashi yee’ ndélt’ééh, aadé6 nizdeest'e jini. Aadi
nd’ahizhneelchdd’ jini. Nt'é€'ée sitj jini. Dooda dé’ ndidzihgdd sitj jini.
Nind’ahizhneelchdd’ jini. T'd44 aanii daaztsgd ld. Bil nihoni'éél 14,
jini jini. Haa'i yee’ tdlt'é. T'ad dko nddzhnijé€ jini. Nt'éé’ yée sitf, jini.
Dooda d¢" rididzihgéé sitf, jini. T°44 aanif dooildinge daaztsdd l4.
Haa da’ashch’osh 1d, niinddzhnjée’go. Haashi yee’ djtt’é, hoodoo’niid
jini. T'44 dko didzist'¢ jini. Ts'idd hazh&’é biridoohkah, bijini jini.
A4 nddzhnijéé jini. Sit{ jini, dooda dé’ rdidzihgdd. Jé t'dd aanii
daaztsg4 4. Baa da’ach’osh 14, dajini jini. Aadé¢’ ninddzhnijéé jini.
T'44 aanii 14 héi. Dooildinée daaztsdd 14, dajini jini. Ako ldn bik’éé
dinfidah. Nld4hgéé diné bit dahotni’ dtah jidooleel, hodoo’niid jinf.

4. Aadéé shii diné hane’ bitast’d jini. T'66 ahaydigo dtah azlff’
jinf. Naat’i'i nindhozhnilfjji’ 4tah dzizljj’ jini. Aadé6 shjj rdiizd jini.
Baa alk’ee nindnfzd jini. Akohgo shij hazhnoodaa’ jinf. Bindzizt'i'go
dahojitaatgo, DI¢’i ydzhi ndnoodah, dl¢’i ydzhi ndnoodah, dajinfigo
dahojitaat jini. Nt'é€’ gélizhii 4jini jini. Dego dasdéez’jj'go dajilzhish
le’, jinf jini. Nt'éé’ shfj yéijiilizh 14 jini. Dego dasdéez’{i’ yée hanik’ee
dahasdddz 14 jini. Akohgo shjj hddhgdéshij nikidazhdiiljool* jini.
Ndhidiitah jini, ma’ii yéeni’. Tsahaaléeni’ yiit> haalwod jini.
Hddhg66shif hata’ nikidiithaal * jini. La’ hadddadziswod jini.

30r, wolizhii.

4gandoval prefers ninidazhdiiljool nihidiihaal, etc., while the informant and
others use nik{, niki as prefixes.

SYiit is more often short yit.
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5. Ako shff t'66 béhddzidgo nahastseed jini. Hdadi 14 teeh diidzit,
shil naa’aash, ni jini. Naghdi deesk’idiji’, dajj’ niist'd, adziizyf jini.
Dji’go hozdeezgeed, dkéyaa chizh dtts’6zi dizhdiftjéé jinf. Adiik’da’go
dfi’go teeh dziiziid jini. Ako fit'é€" 4nf jinf, Alghadidiit’as, sit naa’aas,
nf jini, dzil nitts’jlf binaa. Dooda, doo dinishjda da. Shitah ghootts’is{,
jin{ jini gélizhii. T'd4 alghadidiit’ash sit naa’aas, ndddi'nf jini. Dooda,
shitah dhoolts’{si, jinf jini. Dooda, t’d4 alghadidiit’ash, shil naa’aas,
nf jini ma’ii. Dooda, doo dinishjda da. Shitah dhootts’isi nf jini gélizhii.
Dooda t’d4 alghadidiit’ash. Shiba’ fflwol doo, nf jinf ma’ii.

6. T'44 dko aadé6 dashdiilwod jini gélizhii. T'd4 dyidigi yilk'id
jinf. Ha’aa ajoolwod jinf. Nt'éé’ k¢¢ hahach’id 44n, t'44 dkéne’ ajoo’'na’
jini. Ts'is diilyésii adddzhdeet’d jini. T'd4 hazhé’é hodfina’go nléidé¢’
haswod jinf ma’ii. Ko" nooyéd dyiilaa jinf. Bitsee’ yifyistt'¢¢ ld jinf,
Ch’il yii’ deiditgeedgo tid dazdisi’go aadé¢’” yilwol jini. K¢¢ hwiighah
dahiiteeh jinf. T’dadoo hwiiltsda da 14 jini. BitYayaadi inda hajifyd
jinf. N1éf dzit nitts’{li binaadi dkii'isaal® jini ma’ii yée. Aadé6 hé t'dg’
dah nizdiidz4 jini. Leeh dzidziidéedi ridzidzd jinf. T'd44 dko alnii’géé
nashjé€’éeni’ altso hdddzis'nil jinf. Bibaahji’ dl¢’i ydzhi danchx¢’igii
teeh njoonil jinf, hddjoonilée. Eidi tsénfi’ji’ altso hajiishjid jinf. T°4d
dadi ajilghalgo dah dzisd4 jini.

7. Nt'é€’ nléidée’ nddlwot ma'ii yée, hddhgddshjj naandnoot’datgo
ni’; ld dazhdisi'go nddlwol jinf. Akohgo shjj nddlwod jini.
Chaha’ohgéd yéeni’ tsédeg nahalghal, leezh dit’'é€’ bijéigo yfjiihgo.
Shil naa’aashée dasha’ hdddé¢’ dasha’ njooltt’éli yée, doo d6” hozhndl’a
4t'éégos 7 idiishwod, nf jinf. Doo dé6’ t'd4 nikijizhegigo hozhndl'a
dt'éégés ndiishwod, nf jinf. K'adée hdddeesdzit, dichin la’ sélff’.
Hédgodnsha’ nizhdooltt’eet, ni jinf. T'dd4 dko tsin néidiitd jinf. DI¢’f
ydzhi yéeni’ hddyfishiizh aad6é dah yiyiitjff’ riléigéé iyiyifthan.
Baahdé6 ¢sghati® tahjf ninddshiizh di¢’f ydzhf yéeni’ haayindd’ishiizh
dah nddyiyiftjff’ jinf, nléigéé anddyiyifthan jini. Baghd¢¢ ¢sghali,
nf jini. Ch’ééh na’ashiizh jin{. T°44 dfj’go ch’ééh na’ashiizh jinf. Adin{

684 kit’isaal for dkwii {saal.

7Hozhndl’ﬁ 4t'éego. Optative form: “none can compete with one,” that is,
“with me.”

8B¢¢hdép' gsgha¥i. Optative form for baahdéd éshghak, if I eat this it will spoil
my appetite for the better things.
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yee', nf jini. DI§'{ ydzhi yée y66 ayiist!’iidée ninéidiinil; yooldéél jini.
Doo 4nt’inf lizhi. Haa’isha’ adiinifl. Ni 14 dnt’{ ni, nf jini.

8. Aadé6 shif nikihodiitkdd’® tsétsfjji’. T'dd4 andd’dtkah nt'éé, jini.
Akohgo shff, Shit naa’aashff shaa ndnfltsé6d, nf jini. lighddn
bijoot’danii ts’in t'éiyd bich’j’ adah ajitt’e’ jini. Hddhgdédshff yich’i’ dah
diilwod jini. Dfi shodkézitén;' jini, hddhgdéshif, jiiz, jiiz, yiits'a’go.
Ach’if’ bich’{’ adah anddjiiljool jini. Hddhgééshff yich’j’ dah ndddiilwod
jinf. Dff shootl’éétee,!! nf jinf. T'dadoo yii'aalf ayiflna’ jini. Ako shif
akdgi yéeni’ bich’’ adah anddjiftjool jini. Dif shogjooteen, 12 jini.
Atsii’ée bich’j’ adah anddjiftne’ jinf. Hddhgbdshff yit anddndddéél jini.
Dii shogjiizhfiteeri jinf. Aaji shif yfighah astff’ jini. Aad66 shif dah
ridiilwod tsé yiiyi'f hoolyéedi bid44’4ani’ yaa nddlwod 14 jinf. Ako shif
t'66 yinaagdé tdddiitk44’ 14 jinf.

90r nihihodiilkdd’. Sandoval

loshoo’ékéz{ tee, Coyote talk. “My luck,” it “usually drops my way.”

11Sh;m Ottéét tee, refers to tF66¢, a cord, as the intestines are cord-like.

lzshpp 6ipol tee, refers to a fluffy object, the hair on the hides of the Prairie-dogs.

135};99 dilizhi lee, stem jiizh refers to crunching, or the sound of crushing bones.
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Coyote and Deer

9. Aaddé shif dzit jooditf hoolyéegi ninddndlwod jinf aadéé dah
ndddiilwod ba’dlchinf shijé€'igés. Nt'é€’ bjjh biydzhf yoo’ishgo yaa
fflwod 14 jini. Ha'4t’if 14 niydzhf danizhéni d66 daalkizh{ ddé daa 14
nil'figo, yitni jini. K'ad 1léf tsék’aal u géne’ andsh’nilgo ldn,
bich’é’édda’gi t'66 ahayéigo didishjahgo ko’ bik’f dahaltaatgo dkd¢ dah
deigaah. Ako likizh neheleeh, bijini jinf.

10. Aadéé shif ba’dlchinf yéeni’!3 yaa andlwod ld jinf. T'd4 dko
tsék’aal hdidinéeztdd’ 14 jini. La’ yik'élwod 14 jinf. Ako shff t'dd dko
ba’dlchinf yéeni’ dkg¢ dahidii’eezh 14 jinf. Aadi yinf'eezh 14 jinf.
Tsék’aal gone’ ayiinil 14 jini. Yich’é¢'édda’'gi diidiftjé€’ 14 jini, t'66
ahaydigo. Ba’dlchini yéeni’ hddhgddshif daachago naandjah jinf.
Ako shff wénddsff bil ndahasdoi 14 jinf. Alt’aa shjj ko'éeni’ nahgéé
ayiistt'ifd 14 jini. Sha’dlchini yee’ shich’j’ dajoodloh la’, nf jinf.

11. Aaddé shif bjjhéeni’ yich’{’ hideesdzddl jini. Altiin dyiilaa
14 jini. Bik’a’ d6’ dyiilaa 14 jinf. Ako shff haflwod (haa yilwod); haa
nddndlwod. Shil naa’aash t'4d hédlyd deenaadeet, doo yd’dshdo da,
hatn{ jinf. Dandootkah, éi baa t'd44 hddlyd, sit naa’aas, nf jini. Aadéé
shif hadddh nehedzd4 14 jinf. Kéoni yee’ ha’dtchini doo’ishgo haskaa’
14 jini. Aadé6 shff ha'aa’ eelwod t'dadoo joo’ini. Ako shff handk’ee

14 756k'aal, a trap enclosure formed by a water shed on rocks.

15For referential suffix ¢ the informant at times uses ¢ and yée, thus ba’dtchinide
and ba‘dichini yée.

[95]
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na’ashahgo haa nddndlwod 14 jini. Daa 14 yindzaa shil naa’aash,
ni jini. Dah siskah ldn. Shd4’ dkdédandle’, nidishni. Nik’i hashtaal,
hatni jini. Hdgodénee’, shil naa’aash bijini jini. T'd4 dko dah diilwod
jini. Aadi shfj hosh libdhi bildtahi yiyiizts'i’ 14 jini. Tsd’dzi’ bfldtahi
t'da altso yiyiizts'i' 14 jini. T'dd dadi yiyfik'dd’ 14 jini. Aadé¢ yil
nddlwod 14 jini.

12. T’44 shff dko hak’i honiitddl 14 jini. Yiyifk’anéeni’ hdtah yiyiikd
jini. Ndadincha’f yee’, idadinicha’f yee. Ha’4dt'if 14 dinf shil naa’aash.
Ndadincha’, dinii 14, bijinf jinf. Doodan, jinf. Ndadinchi’f yee,
hdadinchi’i yee, dishni, ni jini. T°44 shij dko azee’ée hdtah yiyiikdnéeni
hadéidiikg k’aajik’ehéeji’. La’ yee’ hah néineesol jini. T°44 shjf dko hot
ndhoodiiniigai k’aak’ehéegi aad6é dadinéeshchaad jini. T d4adoo
hodinahi altso haa diniilyool hwiisx{ jini. Dadzizts4 jini.

13. Ako shif ba’dlchini yéeni’ yd'aashdé¢’ ii'ni’ likizhii, ii'ni’ nt}aii,
nitch’i Yikizhii, nitch’i ntY’aii b4 hadaalt’é andbiilyaa 14 jini.
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Beaver and Coyote

14. Aad6é shif ninddnddddh nt'é€’ t6 tdt'dagi chaa’ yaa
nddnddlwod ld4 jini, ndashgoshgo bikdgi ahééda'iiltsosgo, dko
ahandayiilbjjhgo. Akohgo shff ahahadeidiyii'nfilgo, dko t’a4
dadoott’izhgo tdyi’ géne’ dah dahidiilyeed jinf. Aadé¢’ bikdgi yéeni’
aydi danoolningo danizhénigo dah dzizghad nahalingo h4 hdlyeed
jini.

15. Ako shfj bind4t jini ma’ii atsé hashké, Nldahdi naning'® ma’ii
dtsé hashké t'dadoo naah hats’idigii da, dabijini jini. H¢h! Ma’is, 4tsé
haskéis naazhnima’is haskéis hastiin héydnigffs doésh hozhdéne” dt’ée
da, ni jini. Shiga’ t’é{ nih4 honis4, nf jini. S{’é¢’ nihiyfh nf jini. T'4adoo
ddinini héi ma’ii dtsé hashké, ildahdi nanind, bijini jinf. T'44 shi'é¢’
nihiyfh, ni jini. T’dadoo 4dinin{ ma’ii dtsé hashké, nldahdi nanind,
bijin{ jini. T°d4 shi'éé’ nihiyfh dishni, nf jin{. T°dadoo altahf ma'ii.
Atsé hashké ncha b4 hodoonih. Nldahdi nanind, bijin{ jini. Ako tdadi
azlif’. Doolddd” hézhgg ldgi nishwod, sit naa’aas¢gg, sgzd. T'dadoo
anittahi ma’ii dtsé hashké ncha ach’f b4 hodoonih, rildahdi nanind,
bijini jini.

16. Ako shif dfi'di azlif’ 4ko. Héh, dooldd¢’ hézhg¢ ldgi nishwod
da l4. Doo d¢’ 1a’ daa nizdoodza dhédt’jj da. T'44 si’é¢’ nihiyiin, jinf.
Ydadi 14 bee ddoolniit. Hdgo bi'é¢” bihotbjjh, jini jini. T'44 shfi dko
bi’éé’” yéeni’ iiyi'yff’ jini. T'dd dko la’ bil azhdeeshggsh jini. T'dd dko
baa dzoozbd jini, bi'é€’ yéeni’. Aad66 baa dazdiittsogo chabiniiltf jini.

160, written nannd.
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Bichjjh dah lizhinjj’ baa dazdiitts’ilhgo. Ha hda, t'44 hazh¢’¢go sit
naa’aas¢g, s§zg, doo sphodoobéezhgo ha hda nf jini. H44hg6éshff cha
biithéehgo hajoobd’igo bikdgi yéeni’ baa dazdiitt'ih jin{.

17. Ako shff €'éshdlééh, nizin shif binddl chaa’ bikdgf baa
fidahdbjjhgo tdyi’ géne’ dah dahidiilyeedgo. Aadé¢’ bi'é€’ dahdlgogo
h4 hdlyeedéeni’. Akéshnééh, nizin mg’ii. Ako shff tdyi’ géne’ dahiite’
jini. Aadgé’ t'44 dootl'izhii haa'iftk¢g’ jinf. Ch’ééh d4t’jid jini. Ako shij,
Y4dadi 14 be’édoolnifl bil naa’aash bil yaa abidzéttaal. Nahach’id ¢4
géne’ abiifittddl jini, t'44 doot!’izhiigo. Aaji shff bil naa’ash, é¢’ baa
infiyff 14 jinf. T'44 fit'é€’ aadé¢’ bi'éé’ héldogo handsdz4 jinf. Nahach’id
bi’é€¢’ baa inffyff 14 jini. Nihinddnéishgf. Bini’ 4nf, dajinf jini. Ch’ééh
44t’jid, 66 dah diilwod.



4
Chickadee and Coyote

18. Aaddéé shif nddnddlwol, nt’éé’ chishiishdshii dine’dé bindd’
yddayiildilgo nddnddlwot jini. Dooldd6’ hézhd¢ 14 nishwod da, sil
naa’aasgg sdzg, dsiyoolééh, ni jini. T’dadoo ddininf, dtsé hashké;
fildahdi nanind, bijin{ jinf. Dooda, t'd4 dshiyoolééh, ni jini. T'dadoo
4dinini, ma’ii d4tsé hashké; fldahdi nanind, bijinf jini. Dooda, t'dd
dshiyoolééh, sdzg, sit naa’aas6, ni jini. T’dadoo ddininf, ma'ii 4tsé
hashké; nldahdi nanind, bijinf jini. T'd4 dsiyoolééh, sdz¢ nf jini.
T 4adoo dnfttahf, ma'ii 4ts€ hashké. Nichaach’if b4 hodoonih. Nldahdi
nanind, bijin{ jini. T°44d dsiyoolé€h, sit naa’aas¢g, sdzg.

19. Ako shff inda, Bind4’ habo’éshfish, jinf jini. Ako shff bind4’dani’

dadi dah ndzdéél jini. Binddk’eedé¢’ dahalzhingo sid4, jinf. Yiyaadéé
neeshijid jini. Shinddk’ee ndrideel, nfigo sidd jini. Bik’iji’ dzisol jini.
Binddk'ee ndddéél jini. Nd4'aldé’ ni jini. Bindd4’ habfinddjishiish jinf.
Ch’6 deininf bildtahgd6 ajiiyiithan. T°dd dadi dah ndzdéél jinf. Yiyaa
nddneeshjffd jini. Shinddk’ee ndrideel, ch’ééh niigo, t'dd dadi t'dadoo
binddk’ee ndddéel da jinf.

20. Ydadi 14 be’édoolniil jeehsdd’ binddk’eetkeed, hodoo'niid jini.
T’dd 4ko jeehsdd’dani’ bindk’ee jiftkeed. Ndd’aldé’, ch’ééh nf jini.
Dooda, rildahdi nanind, ma’ii 4tsé hashké, t'dadoo ngdh haats’idigii
da, bijini jinf. T'4adoo nd hodiyinigii da. Nldahdi nanind, yéwehdi
nanind, bijinf jinf. Aadéé shif dah ridiidz4 jinf. Dzit fijoodili hoolyéedi
nnddlwod jinf. Aadéé tsé yiyi'f hoolyéedi bidd’dk’ehéeni’ t'66 yaa
nddnéiztdd’ 14 jini. aad66 shif ba’dichini yaa dnddnddlwod jini.
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21. Aadéé ninddnddddsh jini. Nt'éé’ dahsdni yaa nddnddlwod ld
jini. Ahdsht'66zh bee bighan 14 jinf. Ako shfj ts'ifd ch’fidinfziid jini.
Ahdsht'66zh bee bighandeni’ ts’iid ch’iidiniziidéeni’ yikd niinitgd
ahdsht’dézhéeni’ ayét'dt’éi atk’iniilgizh ndsdlff’ 14 jini. Ak’ahgo dzist’é
jini. Tsin d66 jini. Naaki jini. Alts’66zf yee’ jini. Leeh jishbéézh jin.
Ayéi’dt’éi ndshgozh ndsdlij’ 14 jini. Leets’aaltsooi d6’ biyi’jj’ tsagai bee
biyi’jj’ hdnii’ ndziztsih, hanéédil biyi’ji’ nahideezhch’ddl 14 jini.
Leets’aaltsoof yée dinddzhdiikd jini. Ayét'dt’éi ak’ahgo dsaa’ ndziziid
jinf. M2’ii yéeni’ biyaa ndziizkd jini. Hddhgddshfj oolghal jini.

22. Altso oolghalddé dkohgo shif, sik’es daghd4’ doo ddshléén, jini.
Aaddé dah nidiidzd jini. Aadéé bikéé dashdiiyd jini. Dahsdni shij
4jit’{ jinf. Nt'é¢ ahdsht’66zh bee bighan dyiilaa 14 jini. Tsin dhts66zigii
naakigo yiyfishéé 14 jini. Leets’aa” d6’ dyiilaa 14 jini. Tsagai dé’ dyiilaa
14 jinf. Diidiitjé€” 1éi" yée sida4 14 jini.

23. Bil yah ajiiyd jini. Haa l4 hoodzaa, sit naa’aas, ni jini.
Hdd'dt'ééd¢¢’ 14 dnit’{, halnf jini. Dooda, t'44 4kdd naash4, bijinf jini,
T'dd dko tsiid ch’fidiniziid ma’ii shjf. Ch’ééh ¢éédléehgo tsiid
ch’fidiniziidéeni’ yikd4’ diidiit{ jini, ah4sht'ocozhéeni’. Nt'é¢ bits'dd’
aditk’dd’ jini. Daa léit'y. Shdd’ t'dd dnd’4sh’jjh ni’, nf jini. Tsin
yiyfishéé’éeni’ leeh nddnéshbeezh jini. Ako shif t'66 bits'dd’ andddifk’dd’
jinf. Daa léit'éego 4t’j. Shdd’ t'dd dnd’dsh’jjh ni’, ni jini. Ako shfj
leets’aa’ dyiilaagani’ biyi’jj’ tsagai d4yiilaagani’ bee ch’ééh binff’
na’aztsih jini. Dit litsohigo nahideeshch’d4! jini. Dinéidifkd jini. T'66
bits’d4’ bii’ handddiik’dd’ jini. Daa léit’éego 4t’{. Shdd’, t'44 4nd’4sh’jjh
it’éé’, nf jini. Akohgo shif ch’ééh ddt’jjd. T’dadoo diné yé€’iidlaad
da jini,
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24. Aaddé shij dah ndddiidz4 jinf. Nt'é€” biyaad6é gatbdhi halwod
jini. T'dadoo hodina’f yélwod jini. Yit deezdeel jini. Shé, shd, shd, shit
naa’aash. Atsé ahit nahodiilnih, nf jinf, gahi éi 4nf jini. Dooda, sits’§
didfilwol, ni jini ma’ii. Nit'ehdéé séddago ahil nahodiilnih, nf jini.
Hdgdonee’, nf jini ma’ii. Ha'dt'ii shff bee shil hélne’, nfi jini maq’ii
4nf{ jinf.

25. Denaadeel bik’a” hd4’4t’ééd 66 14 hahadil, shil naa’aash, jin{ jinf
gah. Nt'é¢’ ma'ii dnf jinf. Bizé€'d66 hahadil, ma’ii 4nf jinf. Gah
dndddf'n{ jini, Dooda, bigandghaahdéé hahadit, gah 4nf jini. Dooda,
t'd4 bizé€’dé6 hahadit, nf jini. Dooda, shil naa’aashii yee’. T’44 fiyisf
shit bééhézin shindyooléelgo, dko bigandghaahdéé hahadit, ni jini.
T’44 bilgo yddjiiltddl jinf, biwos ké’ag’. Hddhgdédshjj t'dd ddzaagdd
ch’ééchid jinf. Aaddéé hach’i’ nindddiilwod jini. T'44 hwéelyeedgo
tsd’dszi’ bizid hak’iji’ yiztal 14 jini. Gah shff d4t] jinf, t'dd t'dd
hodeelyaago djit’{ jinf. Hddhgddshf tsd’dszi” bidzidéeni’ yil iimd4z jini,
ma'’ii 4t’f jinf. Ako shfj rléigéé nddjoolwotl jini. Aadéé ts'idd t'd4
fnoowdli bee a’4aji’ nizhdiilwod jini. Biddagi t'd4 fiyisf t' 44 hwélwodgo
a’d4d joolwod jini.

26. Ako shff ch’idinoolwodgo adah dahiitee’ 14 jinf. Nléi bitsfjdi
t'44 nikéswod jinf. H¢, dooldd6’"” hé hwééhoodzaa da, nf jini. A4déé
shff dkddeg handdsdz4 jini, gah a’ddlwodéegi. A’dd géne’ déez’ff” fit’é¢’
t'44 ayidigi hatl’eeyaagaii dah ligai jini. Nfiidéesogah, nf jini. Nt'é¢’

170r the sound is softer: yéwéh hoodzea da and wéwéh hoodzaa da.
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gah dni jini, Ha'dt’iish bee, ni jini. J6 tsisdiilyésii, nf jin{ mgq’ii. Ef
sho’ooyaalee. Gad lin. Ef shoo’opyatee. Chd’oot ldn. Ef sho’goyalee,
jini jinf gah, Ts’aa’ ldn. Ei sho’ooyalee, jini jini gah. Jeeh ldn bee
nfidésoni’, nf jinf ma’ii. Aai inda l4 dasétsd4 14, jinf jinf gah.

27. Aadéé shif jeeh hdidinéestdd’ jini. Jeeh niinfyf jinf t'66
ahayéigo. Ako shij hach’éédda’gi tsists’ési yit didifljéé’ 14 jini.
Héddhgd6shij lidéeni” a’dd géne” hot eegiz jini. Hddhgddshif yisol jin{.
Doo sohodéébéezh da, shil naa’aash, ah4nijj’ nisol shi'niitsdagi dt’é,
jini jini gah. Ako shji jeehéeni’ diilttaahgo bik’iji’ dziztat jinf.
Hddhgddsshfj biniijj’ bik’ésdddz jini. Shi yee’ shinii’ ch’it’ishlee, nf jin{
ma’ii 4ni jini. Binii’éeni’ altso yik’ii yiit'66d jinf. Haldhdnee’, ni jinf,
ma’ii 4ni jini. M@’ii t'66 fida’achjhgi 4t’fj 14 jini.
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28. Aaddé6 shif dah ndddiidzd na’ashg’iitbdii dine’é yaa nddndlwod
14 jinf. Tsé 4t’4d’f ndhineesne’go ndzbasgo nizhdnigo asht’eelyaago
adah gdyah ddil ndeidiitbas 14 jini. Aadé¢ 4ts€é hashké iilwol
hodoo’niid jini. Haald hoodzaa, dooldd6’ hézhg¢ ldgi nishwod da,
ni jini. Shit naa’aséé sddzd, ha'dt’if yee’ baa naahkai, ni jinf, ts€’at’¢’i
4dit rideidiilbasgo yaa naakai yéeni’. Ashiiyoolééh, ni jinf. Dooda,
t'dadoo ddinini, ma’ii 4tsé hashké. Akéh nldahdi nanind, bijinf jini.
Dooda t'd4 dshiiyoolééh, shit naa’as¢o s¢dzg, nf jini.

29. Ako shff tsé 4t'4’f yéeni’ bd nizdiitsih bd bik’izhdeejéé jini.
Aajj’ dah hiitee’ jini. Dfj’di bik’iji’ dzisot jini. Hidhgddshfj yéshjah jini.
Aadéé shij adahda géyah bit dzideesbddz jini. Nléi bitse’éeni’ nditasgo
halgaiji’ bit ch’élwod jini, Aadi adah dah diilwod jini. Aadé¢’ tsé dt'¢’i
yée hanéiz’g jini. N4’dtdd’ ni, jini. Dooda t'dadoo 4dininf, ma’ii dtsé
hashké, rildahdi nanind, bijini jini. Dooda t'dd ndshiyoodlééh. T’4adoo
b4 ridaat’ini bini’ dltahi, dabijin{ jini, Tsé 4t’¢’i yéeni’ 1a’ néiniisne’ jini,
ndzbasgo dyiilaa jinf. Ch’ééh yik’izh dah Adiilwo’ jinf. Ch’ééh dyiil'jjd
jini. T’dadoo bd 4dzaa da. Aaddéé dah nindddiilwod.
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30. Tooh t4t'dahgi nddnd4d4dal'nt’éé iithaazh 14 jinf. Akohgo shij
wénaaniji dah sdnf tdbaahgé6 njighdd 14 jini. Nt'é€’ dzééh haa niydd
14 jini. Shddi yég:m hd’naa nishinfljiid. Nléi wénaanijj’ k’ad bid4ahjj’
shi'niitsd. Adjf dk’inizdoodza laanaa, jini jini, dah sdni dséh¢e 4bijini
jini. Hdgodnee’, shiighdagi dah ridaah, dzééh 4ni jini. Dooda, shit
4didiigatgo taah deeshgo’, jini jini. Hdgodn shideegiizhgi dah ridaah,
shidee’ yinita’go. Dooda, shit adadiigal taah deeshgo’, jini jinf, dah
sdni 4jini jini, Hd’dt'éegish d6’ dah dinfidaalgo ddini, halnf jini.
Njilchif’ géne’ 4deesh44t nizée’ji’ hdddeeshddl, jinf jini. Dooda nits’'oo’
dinfisahi iih bee shidiiyiithéelgo ddinfi ld, jinf jinf dzééh. Giénee’,
njilchif’ géne’ iishddh, jini jini dah sdni. Dzééhéeni’ bijilchif’ géne’
ajiiyd jinf. Nléi bizée'ii’ hajify4 jini. J6 akon shil hd’naa nfiniydago
dkédeeshnifl, jini jinf dah sdni.

31. T’44d shif dko ajitchii’ géne’ anddndddz4 jinf. Aadés shif hot
taahify4d jini. Nléf wénaanfji’ t6 ndinitda’ji’ dadi, K’ad, halni jini.
Haa’isha’ nikidiiltal, jin{ jinf, dah sdnf dni jinf. Nikizdeestal jini.
Nt'é¢ t6 diists’'dd’ jini. T'44 yéwehégi,” jini jini. A4d66 shij hot dah
ndddiidz4 jinf. K’ad, n44df'nf jinf. Haa’ish nikidiiltal, nddzhdf'n{ jin{
dah sdni. Nikinddzdeestal, fit'é¢’ té6 ndddiists’dd’ jini. T'4d4 yéwehigi,
nddzhdf’'ni jini. K’ad, jini jinf, dzééh nd4zhd{’ni jinf. Nikind4zdeestat
jinf, nt'é€’ té nddzdiists'dd’ jini. T'dd ySéwehigi, jini jini, inda hot
tsits’ddyad ld jini. K'ad, jini jinf dzééh. Haa’isha’ nikind4diiltal, jin{
jinf, dah sdnf 4jinf jini. Nikinddzdeestal, nt'é¢’ dil, dil, yiists'¢4’ jini.
T’4adoo t6 diists'da’ da jini. Akohgo shff hats’oo’ yéeni’ jidiniishee’ 14,
hajéf yéeni’ baa adaaskai 14 jinf. Dzééhéeni’ idinfigo’ jinif. Wdnddsdsé

18gandoval suggests shddi for shddi yée, extra length on high tone equivalent to
please, pleading.

18gandoval prefers yéwehigi.
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na'adziithaal jini. Daastsg jini, dzééhée daastsgago inda bizée'ji’
hdddzizdz4 jini.

32. Akohgo shij aad66 dashdiiy4 jini dahsdnf dzééh dzisxfj’go.
Ako shij mg’ii t'dd dyidigo athoshgo bik’ijigo dashdiiydd 14 jinf. Bee
ndindsh’ahi hddinéshtaah aa’®jinf jinf. Nt'é¢’ kodéé ma’ii ndhidiitah
jini. HE', ha'dt’ii yee’ dini shil naa’aash, nf jinf. Dooda shil naa’aash
bee k'jfdoshjéhi® dishnii yee’, jini jini, dah sdnf jin{ jini. Dooda, bee
ndindsh’ahi dinii yee’, jini jinf ma’ii. Dooda yé¢’, shil naa’aash kénii
yee' aydi dt'é dzééh séthi, jini jini dah sdni. Hdadi, nf jinf. K¢ ldn.
Haa’f tj’. Aadi bil jinf'ddzh jini. Ayéf da’4t’é’? dzééh dinf'ddh® jini.

33. Ako shff t'dd dko nahodeez’4 jini. Shil naa’aash t'd4 yitis dah
dilwodigii t'dd 4t’é bee b6hélniih doo, nf jinf ma’ii. Dooda, shf shitah
dhootts’isi?* jini jini dah sdni. Dooda t'd4 yitis dah diilwodigii bee
béhdlniih doo, ni jinf. T°44, dko Dooda, ndishni 4tsé hashké. J6 shi
séthf, bijini jini. Dooda, shil naa’aash, t'44 yitis dah diilwodigii bee
béhélnfih doo, j6 ndishnf. T’dadoo dinini héé, ma’ii, j6 shi iiyéthi.
Shi bee shéhdlniih, jini jini. Dooda, shit naa’aash, t'dd yitis dah
diilwodigii bee b6hélniih doo, j6 ndishnf, nf jinf ma’ii. Aajj’ shff di’di
azlj{’. Hdgodnee’, bijin{ jini.

34. Ni dtsé, hainf jini dah sdni dhodi'nf. Aadéé shff bich’{’
nizhdiilwod jini. Bitis yajiiltaaléeni’ t'dd Dbitsdnii’didéé baah
ndddziimddz jini. Ako shff ma'ii yéeni’ yich’i’ ndddiilwod jini.
Hédhgddshif yitis yanddltddl jinf. Ako 14 jit'jtee ®® yitis dah diilwodgo
dni jinf. Addé6 shff i’'nit’ah jini. Altso nd’ds’ah jini. Dah sdnf t'66 abid
dadziigis jini t66g66 alnddjijihgo, t'dd dyidi jilchozh jini. T ddgééd
ninddjiiddah jini. TdltYddh dine’é sits’dd’ dayiitlchozh, jinfigo
ninddjiiddah jini. Haa’isha’ niwdk’iz na’astsih, hatnf jinf, mg’ii dhdlni
jinf, dah sdni shif hodi'ni®® jini. Nt'é€ hawdk’izdé¢ abidéeni’ haa
yi’ittsih jini. Ndiveeshéel ga’, nf jinf.

204 4dinsshtaa aa. The added aa stands for “nothing else to do but.”

21Bee k’ff déshjéh{, a hunting term not familiar to Sandoval. He suggests “to hunt
along with it,” perhaps “with arrows.” K%’ is at times used to denote arrows.

22Ayét’ da’dt’é, it was a great big. The da seems to add a degree of greatness.
23Lay there in a heap. Curly uses dinf'd.

24Recorded shitah hoolts'isi. Corrected shitah dhoolts'tsi.

25Corrected k6 ld jit'fj teh, this way, instead of dko Id jft’}j teh, in that way.
26Better dhodf'ni. Sandoval
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35. Aad66 ha’aa’ ahé6dzijz jini. Aadi hwiisxf jinf. Addéé’ nddzd
jini. T'44 biké€ rijilwod jini. Ndddiidz44S, bijini jinif. Ndhwiisxj jini.
Héétseed jini. Hadhgodshjj hats'4d’ ndddiilwod jini.27 Nd4diidz44,
bijinf jinf. Haa ninddndlwod jini. Nddhwiisx{ jini. Hddhgo6sh{j teezh
bit hédk’¢h jini, da’nitt’sia’gi tahoozghaz jini. Hats'dd’ dah
nind4diilwod jinf. Ndddiidzd66, nddbizhdi'nf jinf. T'dadoo t'dd’
ndést’f’f eelwod jini. Sha’dlchini yee’ hd riddésdza’, nf jini.

36. Aadi shif anddlwodgo ma’ii yée atsi’ baa ndzidzd jini. T dd
dko ridishchii’ baah attso hadziisyf jini. Aadi ajilghalgo dah dzizd4 jini,
fidishehif’ bildtahdi. Nt'é¢’ nléidé¢’ ba’dlchinf yoo'ish jini, nahachagii
yich’j’ dah ridadiilwo’go. Ntoo, sha’dlchini, baa doo dadootghat da,
ni jini. Atsj’ sinilgegi dlchini néinf'eezh. Nt'é¢’ atsj’ée ddin{ yee’.

37. Aadéé nikihoditkd4’ jini. Ndishchif’ biyaaji t'44 andhdtka
At'éé jini. Ts'in la’ bich’j’ adah ajiilt’e’ jini. Doolddé aydi drit'ée da 14,
dah s4nf shil naa’aash, shaa n4niltséodee’, nf jini. Akdgi éi t'dd dadi
siyj jinf. Hdgodnee’ éidi akdgf shiyaagi bee noohjeeh, bijini jini. T"44
dko hayaagi yee neeshjé€’ jini. Iighdnéeni’ bik'iji’ adah ajfithan jini.
Biye’ 16k’ishchaa’f nilinéeni’ akdgf bighdgizhdé¢ déez’f{’ 14 jini. Ako shij
kodé€’ fighdikosgo yiyiittsgd 14 jini. Kodé¢™ shii iikos, diiniidgo nahjj’
haalwod 14 jinf. lighdanéeni’ bit leeh dzfithaal 14 jini. Ma'ii yéeni’
neeznd4d 14 jini.

38. Akohgo shif l6k’ishchaa’f yée t'éf yidziih 14 jini. Eidi hajishjid
jinf, idishchif’ bildtahjj’. Aadi alok’ee’ bizajiinfilgo bee nibizhniilchaad
jinf. Nt'é¢’ hdadi 14 ndajichj’, ni jini. Akwée ldn, é ndishchii’ bigaan
deez’dhigi. Akwe’é ridajichj’, bijinf jini. Da’ kwe’'é, ni jinf. Yéweh,
bijin{ jini. Aadi dah neezdd jini. Da’ kwe’é ni, jini. Aoo’, bijinf jinf.

39. T'dd dko ndishchif’éeni’ bil dzizghad jinf. Adahda gdéyah
dahijff’ jinf. H44hgoéshijj diitaa’ 14 jini, nléi wéyahdi. Ako shif t'd4
altso jiighdd’ jini. A4dd6 shij bits'dd’ dah ridziidzd jini. Yd'aashdé¢’
ii'ni’ Yikizhii, ii’'ni’ nt¥'aii, nitch’i likizhii, nitch’i ntt’aii bik'i ndhoodljjd
14 jini. Hadaalt’¢ dridabidiilyaa 14 jini. Kod66 shij dah ninéidii’eezh
jini. Aajj’ baa nddhdne’, ma’ii. K'adi, kod66 4tsé hastiin 4tsé asdzd
yich’j’ dah ndddiidzd (or dah ndhodiidljjd).

27Change this line to read aadéé shff hats'ég’ dah nindddiilwod jin (Sandoval).
The informant seems to lose the trend of the story or to hurry over minor details. He
omits that Coyote pulls Porcupine over the ridge again and then kills him. Before
Coyote reaches meat, Porcupine yells that he is alive again. So, Coyote returns and kills
him again, then grinds him up.
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40. Tsé yiyi'f dkwe’é ni’ tdt’ah k’éédidlééh jini nashjahii! ligaigo
k'éédidlééh jini. Nashjahii doot’izhgo k’éédidlééh jinf. Nashjahii
titsogo k’éédidlééh jini. Nashjahii dithilgo k’éédidlé¢h jini, dydi 4t’éego
yaa anchj’go doo sohodoobéézhigo. Naghdfi tsé bit’dhi dkwe’é shi
ba’dlchini t'66 yaa findhdlyeed jini. Bitsi’ hél¢ jini, ayéf ngoshdnf jini,
biye’ dd’, be’asdzdd d6’ hél¢ ma’ii dtsé hashké. Ako shff dfjilt'éego
njideet jin{.

41. Nléi ch’ool’ff’ biyaagi na'ash¢’ii dich’izhii k’izhdifld 14 jini.
Mga’ii bidd'dani’ haddd’ ts'idd bit aheelt'éé 14 jini. Akohgo shij
nazneest's jini, na’ash¢’ii dich’fzhii. Nt'é¢’ ma’ii haflwod jinf. Ha’4t'i{
14 bikd shidg’dani’ shee ninf’ff l4, hatn{ jinif. Ef t'dd shi shidd4’ 4t’¢,
jin{ jinf, na’ash¢@’ii dich’izhii shff 4nf jini. Andeeshnah, nf jinf ma’ii dnf
jinf. Ako ahétna’, na’ash¢’ii dich’izhii ahélna’ jinf. Hadg’dani’
yinddgddl jini. Yéweh, dif shi shidd4’, nf jini. Akohgo yée sit{ jini.
Haghanée biyi'ii sitf jini. Ako shff bitsg dzist{ jini. Sh-d, bijin{ jini
kodé¢’ bitsddde¢” bich’i’ hadzoodzif® jini. Hddhgééshif ndhidiitah jini.
Ch’élwoad jini. Ch’ééh ha’isid jini. Ydadi l4 4ni, ni jinf. Yah anddz4 jini.
Nddneestf jini. Sh-d, nddbizhdi'ni jini. Nndhidiitah jini. Ch’innd4-
ndlwod jini. Ch’ééh ndddéet’ff’ jini. Yah anddnddz4 jini. Nnd4neest{
jini. Ha’4t'fi 14 4dinii 14, nf jinf, Sh-d, ndddf’n{ jinf{. Dah nd4néilte’ jini.
Ch’ééh hand4’isid jini. Yah anddnddz4 jini. Ha’dt’ii 14 4dinif 14, nf jin{.
Hddda’sh dé’ ch’fijdii bighan bii’ dzisddan dd’, ni jini. Hooghan tahgo

1Nashiahii. a small kernel, perhaps Dwarf Corn.
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rinddeesh’ddl, ni jini. Nt'é¢ shjj Sh-d nddbizhdi'ni jini tséde sitfjgo.
Akohgo shif haa ndnoolne’ jini. Ch’ééh nahg6 naneesne’ jini.

42. Akohgo shif diigi'dt'éego nanesne’. Nt'é¢’ shif t'dd bitsgaji’ yil
fighat jinf. T’66 ahodiizee’ jini. Diisha’ dootY'izhgo At’i’igii ha’at’fi 4t’¢,
bijinf jini. Shijilchii 14 4t'¢, ni jinf. Dii éi ha’dt'ii dootizhgo naaki
ahaah siniligfi. J6 shichaak’azhi 4t’¢, 1ijin. Difsha” ha’dt’if t'dadoo bee
rittsooigdé siyf, bijini jini. J6 shibid 4t’¢é rijin. Diisha’ ha’4t’ii kénitdiilgo
dinf’d, bijini jini. J6 shich’iidiil 4t’¢, Ajin. Diisha’ éi naaki ahaah
fit'’igiish ha’at’if 4t'¢, bijin{ jinfi. J6 sizdgi sizot bil ahaah At’i’ nf jini.
Dii dootl'izhgo naneesdizigii éi ha’dt’ii 4t’é, bijini jini. J6 shich’if’
dootl’izhi 4t’é, nf jini. Diisha’ éi dijoolgo si’dnigif ha’dt’if 4t’¢, bijin{ jini.
Héla, Ajini.

43. Ako ldn ha’dt’ii 4t'é ndishni, bijini jini. J6 shijéf dishjool 4t’¢,
nf jinf. Ako ldn, k’ad nts'd4d’ K’inishgéésh, bijini jini. Dooda, hjini.
Nil ga’ y66 adeeshwol, ni jini. T°dd 14 K’inishgéésh ni’, bijini jini.
Dooda, nit adah ch’ideeshwol, nf jini. T°44 14 Kinishgéésh ni’.2 Dooda,
nit taah deeshwot,® ni jini. T’d4 dko bijéi dishjooléeni’ k’izhnigizh jini.
Aadéé dah dahiiteeh jini. Nléi t'éodi nizaadi naa’adzifthaal jini.
Bijiilchif’ji hddzoodz4 jini, na’ash¢’i dich’izhii 4jit’{ jinf. Aad66 bits'dd’
fijiilteeh jini, da’asts§ago. Akohgo shif y4’aashd¢¢’ hadaalt’é dnind4-
bidiilyaa 14 jini. Ii'ni" likizhii, ii'ni’ ntYaii, nflch’i likizhii, nflch’i
ntt’aii hadaalt’é¢ dnndddabidlaa 14 jini.

44. Aadéé shif néiltee’ ba’slchinf yée yaa ndlwod jini. Shitah doo
haats’fid da, ni jini. Hdd4das* d6' diné dahodzooldan dé' hak’ee
dadiniih nd6’ hatah yd’dhoot’ééh, nf jini. Aadéé shif doo iiydago
hodideeshzhiizh jini. Wén4dasii doo naaghda da silff jinf. Wénddsdéo
doo ridii’néeh da silff’ jini. Wéndasii ddaiyétti’ jinf. Ayaaddd’ hazhé’é
ndajikai leh sha’dlchini. T’dadoo ddeeznizinigé6 ® ndajikai leh
sha’dlchini, ni jini. T’dadoo dajichahi® ndajikai leh. Ha’4t'éegosh d¢’
dooleet t'44 shij dkon, ni jini. Shiish t'éi sizéé’ hodooleel, ni jini.

2lmperfect form: I am not actually cutting, but I am going to do so. The final
ni’ is equivalent to that’s settled.

3The future form “I will run.”
4Imitating Coyote by nasalizing vowels and by shifting consonants.
5434 PI. Impf.” of finisin.

6'I‘hroughout the speech, the “3a” form is used, because “direct -” or “3DPI” forms
would not be proper.



COYOTE DIED 111

Ayaaddd’ ts'tdd t'4d shigi 4t'¢ii ndzhdittééh, ni jini. T'dd shigi
dnoolninii t'dd shinoolninii ndshdéitso yee k’aayé& yoogéli ndzh-
diiltééh, nf jini. T'dd awoli bee béédaalniih dii nihidishninigif ts'id4
bidajit’f.” Sf'{® hd4jis{ doo hoot'jjg66 nihits'dq’ yiisteeh. Néideestséet-
go6sh dsht’f fjinf. T'66 t'dd aanif 4shil’§f nahalin. Ch’ééh daa doo
ddooshld4gé6 shideg dhooniit. K’ad doo sohodésh’jjh da. Ef baa
dnihidishn{, sha’dichini. Ha’dt'iish d6’ bee nihich’{’ handddeesdzih.
T’dddoo dajichahf ndajikai leh, nf jini, Sha’dlchinf, hazhé'é ha’dtchin{
nji’eesh teh asdzg4, ni jini. Tsin baah® ni’f sh4 dah dookddl, éidf bik4d’
dashidooltéé, iishjgd’ wédahdé€' ch’osh nandééh silfj’go. Ako fishjdd
sizé¢’ hazlfj’'go, dko dkdédoonifl, nf jinf. Ako biihozhdinit, dko shit
adidook’d4l, ni jini.

45. Ako shff tsin baah ni’f baah dadziskg jinf. Ako shff didf bikd4’
hadadzisti’ jinf. A4 dah dadzist{ jini. Ako shif bits’g4’ fijikai jini, t'66
dajj’ ridazhdit’j jini. Dff’ yiskdago nt'éé’ ch’osh nandééh jini. Bizéé
hazlf{’ ga’ 14, jidifniid jini. lishj§d dkédoonifl nfini, jin{ jinf. Dajicha
dko jini. T°44 ga’ aanii dnfi 14, nihizhé’é yéeni’, dajinfigo dajicha jinf,
t'dd ddziltso. Shil bohozhdinit nfini’, shit adidook’dgl nfini’,
Biihodoohniil sha’dichini, jinf jinf. Add66 shff t'd4 dko ko’ dashditt’s
jini. Aadi biihozhdiinit jinf. Ako shff aad¢¢’ dah nizhdiikai jinf. Akohgo
shij diilttd, hddhgddshif tid hddy4 jini. Biye'éeni’ t'dd’ ridéét’jj’ 14, nt'é€’,
Shim4, shizhé’é 1a’ t'66 ddah hadiilwod nahalin, ni jinf. Doo djinii da,
shiyddzh, Nizhé'é yée daaztsd, bijini jini. Hayddzh dbijinf jini,

46. Ako shff aadéé shif t'd4 dké6 njikai jini. Hajoobdago t'd4 alttson
bik’ee njikai jini. Ako shif ma’ii yéeji hats'd4jigo tid yiyi’ 4dahadiilwod
14 jinf. A4jt shif aldé’ hajoobdago naaghdd ld jini. T'd4 dkét’éego dif’
nddhai 14 jinf. Ako shif dff’ nddhaigo diné 1éi’ t'd4 nt'éé’ haa niyd jini.
Ts'id4 ga’ hastiinéeni’gi anoolnin léi’ jini, haa niyd, jini. H4’4t'éédé¢’ 14
wohkah °ni jinf. Kéoni yee’ t’dd hoodzaago neiikai, bijini jini. Hastiin
fit'éé’ nanihi'eesh 1it’'é€’, nihits’dd’ bizéé€’ hazljj'go t’d4 bitahigo neiikai,

7Bidait?’{, the “3a” form here is injunctive.
8Instead of shi éf. Sound shifts and nasalization are used to imitate Coyote.

INi't, the place on the tree where the corpse was placed, takes stem kdd#, put me
on a stretcher-like thing. Corn-racks for drying purposes are now called ni'f. Sandoval

loHa'ét'éédéé’ lé. This informant does not always nasalize d¢¢’.
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bijin{ jinf. Aigf, dif 14 aydi 4t'éé 14, rijini. Ha’'4t’fidasha’ jidifniid, nf jini.
Hojifyda teh ni’"' nf jinf. Doo 4difniid da (sha’shin),!* nf jini. Ha’4t’ifsh
jinfi dooleet. Do6 jininf da, doo hadzoodzii’ da, dabijini jini. Nisha’,
éi hd’dt’éédé¢ 4nt’f, dabijinf jinf. Kéonf yee’ t'd4 ddzaagdé t'44 shee
e’e’dhigéé ndshiitkah. Bjjh bitf'aahk’id bist'e’ 14 jini. Akohgo shij
hanitsood jini. H4dhg6dshjf baa ahééh hééghdg’ jini. Ahéhee’ dabjinf
jini. H6 aldé’ ts’aatbdi bist'e’ baa 4dajiilaa jini bo dah rdiidz4 jini.

47. H4'4t'éédé¢’ 14 diné nihaa niy4 sha’dlchinf, ts'idd la’ t'd4
dkonddnd4t’é 1éi’ nihaa niyd, sha’dtchini, jin{ jini, asdz44 jilfinii. Aad66
dif iiskdago haa nddnddz4 jini. Bjjh bitsi’ bist'’e’go haa nddnddz4 jini.
Ts'idd ha'dt’ii jidiiniid, ni jini. Hojiyddleni’ ' 44 hadzoodzii’ sha’shin,
ndddf’ni jinf. Dod jinini ni da, t'dadoo 4jininigo hazé¢” hazlff’ nihits’d4’,
jini jini asdzd4 jflfinii. Ako shff hats'dg’ dah dndddiidzd jinf. Djf
iiskddgo haa dnddnddzd jini. Bjjh bitsi’ bist'e’go haa nddnddz4 jinf.
Handdiltsood jinf. Ts'idd ha’4t’if jidifniid hojifyddléeni’ t'44
hadzoodzif’ sha’shin, ni jini.

48. T'44 la’ hadzoodzif’ ni’, bijin{ jinf. Ayaadd4 ts'id4 t'44 sheelt’éii
naha’eesh teh nihijinif 14, bijin{f jini. Ako 14 4t'é dishnin, ni jini.
Nédshdéitsoh yee k’aayéél neigééh, €éidi bit nizhdit’ash, sitsi’, jinif 14,
hatsi’ dbijinfigo atinihijiilaa, bijin{ jinf. Ako bist'e’ ts’aalbdi lees’ddn
bitgo bist’e’ bd dndddajiidlaa jini. Hats’d4d’ arinddnddzd jini. Ako shijj,
Ha'dt’'éego 14 diné dnihil’j, shich’é¢é. T’66 1a’ jooba' nahalin nizhé’¢
yée l1a’ ts'id4 t'd4 shigi 4t’¢ii t'd4 shigi 4noolninii bit nizhdiit’ash nilnff
la’ ni’, shich’¢’é, hojini jini. Nihaa nd4nddzdago bil yah adifnd4t
nanihi’eesh doo, hojini jini. Doo yétti’ da jinf. Ha’4t'éegosha’ doo
yéntti’ da, shich’é’é. Shd4’, nizhé’¢ yée yee nich’j’ haadzif’. Ef doo
bééjflniih da doo, bijini jini. Haa’ish d6’ diné sid4. K’ad nd4nddzdago
shfj bééhodoozijt, shim4, nf jinf.

49. Dff iiskdago handdnddzd jini. Akohgo shff bjjh bitsj’
handdnttsood jini. Akohgo shff, Ha'dt'éego dooleel 14 ch’ideeshddt
daats’f shi’nf jinf asdzdd. Ch’izhnfy4 jinf. Aadi hach’é’é hakéé” ch’infyd
jinf. It ndnitt’ih hodini, bijinf jinf hach’éé. Ak¢é yah anddzd jini.
I} ndnitt’ih Aldahji’, nfi ga’ niln{ shim4, ni jinf. Nanihiji’eesh doo,
nitnf shimd, ni jini. Ako shif, Ha'4t'if hayéf 14, nf jini. T°44 hajoobdago

”Hoiﬁyé;i teh ni’, again he uses “3a” forms in courtesy to the woman. She, too,
responds in like forms.

120mit this—suggestion by Sandoval. Sha'shin would imply that she was not
present at his death.
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naashda ndi shimd néd’ookaah 14, t'dd shif it ideesht’ih, nf jinf. T'44 dko
nitéeni’ dahidii’d jini. Ef shij 4adi yee it nést’i’ 14 jinfigo I'i'dago 4adi
bit yah ajifyd jini. Akohgo shff hazhé’¢ yéeni’ haa naayd jini, t'ée’go.
Aaddé shif nikihodii’eezh 14 jinf. Akohgo shff doo joo'finii silif’, bits'aa
nazhnt’in jinf asdzg4 jflfinii. Ako shff niha'eeshf yee’ jini. Nt'é¢" shif
bitsi’éeni’ b4 i'niiltsdd 14 jinf. Wénd4sd66 shfj bibid hddydd 14 jini.
Wénddsddéé k’ad i'niilehf jini.

50. Akohgo shij bits’iiyahgi sees ni’ jinf. Hazh€'é 4két’éen jini.
Akohgo shff b4 izhniishohii bits'iiyahji’ hozhdich'’ii bits’ddjigo, Kwe’'é
yaa’ shishhash nfi teh, jini. Ha’4t'éego 14 dnf dziniiz{f’ jinf. Kéji yaa’
shishhash ch’ééh niigo dkéne’ ahojiichid jin{, fit'é¢’ bits’iiyahgi sees jinf.
Ha’dt'éego 14 4t’é, dziniizff’ jinf. T'dd la” diyisi t'66 la’ t'd4 shizhé'é
yéeni’ 4t’f nahalin, dzinfzin jini. Ako shjf ts'idd t'44 hadzisiidgo dif’
yiskd jinf, doo baa hojilnihgéd. T’44 fiyisi t'dd é 4t’f, dzinizin jini.
Ako shif fnda ham4 bee bit hojoolni’ jinf. Shimd, T’66 ga’'* shizhé’éeni’
dt’f nahalin shim4, bijin{ jinf hamd. Doo 4jin{i da, nizhé’é yée daaztsd,
bijin{ jinf hach’é’é. Dooda, shimd t'44 shizhé'é yée 4t’fjgi 4t’¢, nf jini.
Doodagoé ddinf. K’adiisha’ daa jit’é, nf jini asdz4d ni jinif. K’ad t'66
14 éi nahalin, nf jinf. Haa’isha’ hazhé’é diniit'jjl, ifshjéd” t’d4 aniigo
hats’iiyah sees doo, t’dd aanif hé djit’fjgo, nf jini, asdzd4 djini jini.

51. Anddlwod jinf. Aadi shfj yd4 nd4’dshé6h jini. Bitsiiyashijj’
nindhozhdeeshch’id jini. Kdji yaa’ shishhash, nf jini. Bini’dii dnfigo
dkéne’¢ ahojifch’id jinf. Nt'é€’ sees jini. Ts'idd hazh&'é jinéff jini.
Aadé6 dah ninddzhdiilwod jini hamdhdani’ bit yah dnfnddjoolwod
jini. T'd4 aanif t'd4 shizhé€’é yée ni dt’{, shimd, nf jini. Daa k'adii,
bits’iiyah seeséeni’ hazhé’6 nfinit’ff’, hojinf jini. Hazhé’6 né’f{’, nf jini.
T’d4 fiyisi t'd4 aanii shizhé’€ 4t’j. Ha’dt'éegosha’ doo shiinidlda da,
shimd, ni jinf. T'd4 aanf shizh€’é 4t’f, haini jini hach’¢’é. Da’ ts’idd
t'd4d aanfi ddinf, shich’é’é, bijin{ jini. T°d44 aanif 4ndishni, shim4.
Geénee’ dk¢¢ dinddh honinil’j. Aadéé shif dk¢¢ jiiltee’ jinf. Aadi shif
hadaangihée bit yah ajoolwod jini. T'44 dko bits’iiyahgi aa djiilaa jinf.
Bitsii’ ch’ééh yaa nchj’go aa djiilaa jinf. Nt'éé" bits'iiyahgi sees jini.
A4d66 shif hazhé’é jindtf’ jini. Df 14 ay66 4t’'éé 14 hastiin. Shdd’ dif’
nddhaiiddd’ dasinitsga ni’, bijini jinf. Lg’aa t'44 14 aanif shi dsht’f,
nf jini. Doolddé’ ayéf dnit’ée da 14, haa’f shff doo doo ritséekos da, bijin{
jini. T'44 ld aani, ni jini, jichago 4bijinf jini.

13744 ga’, it does seem (speaking of an absent person). T'ddla’, it does seem
(speaking of a person, thing, near or present, while looking at it). Sandoval
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52. Kédzaago t'66 bit yah dndzoodz4 jinf. Akohgo shff bitsi'éeni’
t'66 baa y4niizff’ jinf, k’ad b4 i'niilchfjgo. Akohgo shif awé€" bidii'nd
14 jini. Aadéé shij dah diiydd 14 jini. NIéf halgaiji’ hosh yaachiih
hoolyéejj’ ch’infydd 14 jinf, awéé béé'nahgo. Akohgo shff awéé
bighdntlish 14 jini. Aadé6 shif nahashch’id bi'dd’ géne’ ayfdzifltd4l
14 jini. Aadé6 shif dah ridiidzd.

14ld{l’f is not used alone, but must be used with ha'ét’éego shif idil’f. What you do
(for yourself) is your own concern.
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53. Nléi dibé ntsaa bee ndstfahdé¢’ tséyaa hatso hoolyéédég’
ndshjaa’ hastiin jideeshzhee’ 14 jini. Hosh yaachii’ hoolyéegi jooljah,
fit'é€’ awéé’ yichai yiits'a’ jini. A4dé6 shif bik’isdeesd4h jini. Nt'éé t'44
hodilkgohijj’ awé€’ yicha jinf. Akwe’é jinfyd, rit'é€’ a’ddn géne’ yiits'a’
jini. Ako shff t'44 dko awéé'éenil hdjiltf jini. Aadé6 shif t'44 ch’ééh
bfighahigfi yaa ntséskééz ld jini. Wénddsdéé t'66 dah néidiiltf jini,
fléf tséyaa hatsodi ninéiniltf jini.

54. Akohgo shff nddshjaa’ asdzgd, H4 4t éegi 14 awéé’ bik’finlwod,
nf jinf. Ha’4t'if bi'awée’'go dnit’j nf jini, nddshjaa’ asdzdd nf jini.
T’dadoo naaghdhigi a’ddn géne’ sitff 14. Anfidf yée yizhchff l4go ndiittf.
Diniilzéét asdzgd. Baa 4hdlyd, yilnf jini bi’asdzdd. Ld’aa, shi'awéé
doo, shiydazh doo, sitséf dooleet, ni jini. Akohgo shfj gah ni‘iiyeehgo
bitoo’ yizayiizfidgo yidisk44’ 14 jini. Akohgo shij wénddsdéé difch’ish
14 jinf. Wénddsdéé nikidii’'na’ jinf. Wén4asii néidzjh jini. Ako shjf gah
bikdgi ahéédadeez’dago gah ch’idi ts'id4 nilfjgo éi yee njah jinf. Ayéi
dy6'ni jinf, nddshjaa’ asdzgd. Wéndasii nikidiiy4 jinf. Wén4asii bi’altff’
bik’a’ y4 dyiilaa jini. Wondasii 44 bi naalzheeh silff’ jinf. Gah
niiyiiyeeh, dl¢g’da jini, }€'étsoda jini niiyiiyeeh jini.

55. Akohgo shff naakits’dada bind4hai jinf. Ay6f 4yé'nf jinf. Awéé’
sitséi yilnfigo yil ntish jini. Ako shij nddshjaa’ hastiin y6osnii’ 14 jini.
Shaa dilééh nfzingo ySosnii’ 14 jini. Ako shff yit dah rdiit'ddzh 14 nléf
bidizhchinédedi yil ndt'ddzh 14 jini. Kwii 44 éf ndizhchf, kwii 44 éi
hosinilff’. Ha’4t’éego shf idil’{ "* yilnf jini. Ako shff yits'dd’ dah ridiidz4
jini. Ako shff t'd44 4ké¢ njigh4 jinf. Nimd nizhé’é nichéh hélgogo 4t’é,
halniigo hats’dd’ dah ridiidz4 jinf, nddshjaa’ hastiin. Ha’dt'if 14 shimdgo
dhilnii 14, ha’4t’ii 14 shizh€égo 4shilnii 14, ha’4t'ii 14 shichéhgo 4shilnif
14, dzinizingo baa héoni'go njighd jinf. T°dd4 dk¢¢ hwiiskd, njizhchf
hodi’ninéeg66 hwiiskd jini.

[115]
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56. Abinigo nizhdii’'na’ jinf. Ha’a’aahjigo dashdiiyd jini. Nt'é¢
hwiidoolk’ddzh jini. T'44 fidzidz4, jini. Shddi’'ddhjigo dah nddzdiidz4
jinf. Nt'éé hachijh ndddiists’d4’ jini. T°44’ ndddzidz4. Ha’4t’éego 14 4nif
14, dzinfzin jini. E’e’aahjigo dah nddzdiidz4 jinif. Nt'éé’ 14 hajee’
doolk’iz 14 jini. T'd4’ naddzidzd jini, hwiiskdnéeji’ nndddzidz4d jini.
Ndhookosjigo dah nddzdiidz4 jini. Nt'éé’ hakdd” dahasdloh jinf. T'¢¢’
ndddzidzd jini, hwiiskdnéeji’ indddzidz4 jini.

57. Ako shif dii’di azlff’. Nt'é¢’ t'44 hayaadés t'dd hadahoolt'ééd66
tsitkégh 1éi’ nrdii'na’ jini. Kojigo nits’dd’ {ind, sits6f, haini jini.
Naakits'dada nd4haifddd’ nits’d4’ iin4, halni jini. Shi éf nch’iih’® tooh
nchooyin nishlinéen éf shi dsht’f sits6i. Nimd hélg, nizhé’é hélg, niché
hdlg, sitséi, hatni jini. Doodadd’ akée’da jini. Aaddé shif dashdiiyd,
t'4adoo ahani njighdhi, hwee i'if’4 jini. T’44 4kd¢ njighd jini. Nté¢
kéoni tsin Aidadiniibahgo ahééntd jini, it ndst’i’ fit'ée’gi 4t’¢ jini. T°44
4kgg hwiiskd jini.

58. Hoos’jidgo ndzhdii'na’ jini. T'44 dko ha’a’aahjigo dah
nddzdiidz4 jinf. Nt'éé’ hwiindddoolk’ddzh jini. T'44 rindddzidz4 jinf.
Shddi’ddhjigo dah rinddzdiidz4 jini. Hajee’ ndddoolk’iz. T’4¢’
nndddzidz4 jini. E’¢’aahjigo dah rinddzdiidz4 jini. Hachjjh ndddiis-
tsdd’ jini. T'dd rindddziidzd jini, hwiiskdnéedi. Ndhookgsjigo dah
nddzdiidzd jini. Hakdd’ dah ndddahasdloh jini. T°44 ndddziidz4 jini.
Nt'é€ tsin bi'oh ndinikda’go alts’fisigo sitd jini. Aadé¢’ hach’j’ ridii’na’

1SNchith tooh, your intestine water, that is, liquid in the fetus bag. Nchooyin,
signifies menstrual fluid.

[116]
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jini, tsitk¢éh niljjgo hach’i’ Adii’'na’ jinf. K¢¢ ldn nimd nizhé’é nchei
nché hél¢ kojigo nits'dd’ iind, sitséi, halni jin{. Aaddéé shjjf dah
ndddiidz4. T’dadoo ahani nindddzidzd jini, hwee andd’oot’dgd ld jini.
Tsin daalbdago t’d4 ahéénit’i’ jini, koniik’ehgi teeshch’if’ t'dd shijaa’ jini.
T 44 4kd¢ ndhwiiskd jini.

59. Hoos'jjdgo ninddzhdii'na’ jini. T'4d dko ha’a’aahjigo dah
nddzdiidz4 jini. Hwiindddoolk’ddzh jini. T’d4’ nindddzidzd jini.
Shddi’ddhjigo dah nddzdiidzd jini. Hajee' ndddoolk’iz jini. T'g¢’
nindddzidz4 jini. E’e’aahjigo dah nddzdiidz4 jini. Hachjjh ndddiists’dgd’
jini. T'44 rind4dziidz4 jini. Ndhookosjigo dah nddzdiidz4 jini. Hakdd’
dah nddahadloh jinf. T'd4’ ind4dzidz4 jini. Dfj’di nd’dsdlf{’ jini. Asaa’
giizhf nch¢g’f yee’ jin{, rit’éé” éf hach’j” handdndddzif jini, tsitkééh nilfj-
go dhélnf jinf. Kojigo nits'dd’ {ind, halni. Nimd nizh€’é nicheii nché
hélgogo 4t’é, halni jinf. Akohgo shff dah nd4zdiidz4 jini. T’dadoo ahani
nndddzidzda da andd'oot’dd ld jinf. Nt'é¢ diichiigo ahéénld bee
alndzt’i'go dko hooghan nit’ée’gi 4t’¢ jini. Konik’eh t'dd hodiniigo haz’4
jinf. T’d4 dkdg hwiiskd jinf.

66. Hoos’jjdgo rinddzhdii’'na’ jini. Aadéé ha’a’aahjigo dashdiiyd,
it'éé€ hwiindddoolk’ddzh jini. T'44’ rindddzidz4 jini. Shddi’ddhjigo dah
nddzdiidz4 jinf. Hajee’ ndddoolk’iz jini. T'dd’ rindddzidzd jini.
E'e’aahjigo dah nddzdiidzd jinf. Hachffh ndddiists’dd’ jini. T'dg’
findddzidz4 jinf. Ndhookosjigo dah nd4zdiidzd jinf. Hakdd’ dah
nddahasdloh jini. T’dd’ rind4dzidz4 jin{, t'44 hwiiskdnéegi indddzidzd
jini. Aadé¢’ gish nch¢¢’i yee’ jinf. Ef hach’j” handdndddzif’ jini, tsitké¢h
nilfjgo dhdlnf jinf. Kojigo nits’dd’ iind, sitséf. Nimd nizh€’€ nicheii
niché bilgo nts’dd’ i’find, nf jin{.

61. Aadéé shjf dah nddzdiidzd jini. Toohgéé tsé’'naa tah
adoodoottl’izhdi kdénaa, t'dd kwe’é hwee ndd’oot’dd 14 jinf, toohgdé
wénaanfjj’. Nt'é€’ it t’ah ditlée’'go bee it nadzt’i’ jini. K’éshzhingo
nda’atiin jinif. T'4d 4k¢¢ ndhwiiskd jini. Hoos’jjdgo dah nddzdiidzd
jinf. Ha’a’aahjigo hwiindddoolk’ddzh jini. Shédi'ddhjigo dah nddz-
diidz4 jinf. Hajee’ ndddoolk’iz jini. T’§4’ rindddzidzd jinf. E’e’aahjigo
dah nddzdiidz4 jinf. Hachjfh ndddiists’dd’ jini. T'44 rindddzidzd jin{.
Néhookosjigo dah nddzdiidz4 jini. Hakd4’ dah ndddahasdloh jin{. T'd¢’
findddzidzd jini. B&€'ézh66’ nchég’f yee’ jini, hach’]’ handdndddzif’ jinf.
Tsitkééh nilfigo, Kojigo nts’dd’ i’find, sits6f, halnf jini. Nimd nizhé’é
ncheii nché bitgo nits’d4’ i'iind, haln{ jini. T'44 dko dah nd4ddiidz4 jinf.
T’'4adoo ahani find4dzidzaa da jinf. Hwee nd4’oot’dd 14 jini. Nt'é¢
dniid Adii'ndd 14 jini. Hiéen t'ah ditlée’go bee it ndzt'i’go bihooghan
nt'éé’ 14 jini. T'44 4kg¢ ndhwiiskd jini.
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62. Hoos'jidgo ha’a’aahjigo dah nd4zdiidzé hwiindddoolk’ddzh
jinf. T°d4’ nindddzidz4. Shddi'ddhjigo dah nddzdiidzd4 jinf. Hajé€
ndddoolK’iz jini. T°d4’ inddzidz4 jini. E’e’aahjigo dah nddzdiidzd jin{.
Hachjfh ndddiists'44’ jini. T'44" nfndddzidzd. Nédhookgsjigo dah
nddzdiidz4 jinf. Hak44’ dah ndddahasdloh jini. T'd4’ rindddzidz4 jin{,
hwiiskdnéegi nit'éé’ adistsiin bi'oh niiltxg’ hach’i’ handdndddzif’ jini,
tsitké¢h niljigo dhdinii 14 jinf. Kojigo nits’dd’ i'iind. Nimd nizhé’é
nicheii nichd bilgo nits’d4’ i’find, sits6f, hatnf jinf. Nt'é¢’ kéoni hooghan
6t°66° 14 jini, difiiskdriddd’ daats’f ndiindd 14 jini.

63. Akdéé hwiitkdahgo nddshjaa’dani’ t'dd dla héntddzh jind,
hodiyoothéét biniiyé. Nilch’i biydzhi hak’i hooljjd hajaat’ahgi hajaa’
nénists'éigii t'dd bik’ehgo haah dahisid jinf. Nt'éé’ aadé¢’ hach’j’
haadzif’ jini. Nléf 4ninigif k’ad niniithfjgo 4nf, biyeel 4rilééh, halni jini,
nitch’i biydzhi. T'dd dko ch’izhniy4ii, T’4adoo 4d66’'ninf ak¢¢ nihiyeel
k'ad nihd dshiééh, yoolgaii biyeel bd djiilaa jinf. Ako shif t'dadoo
hwiiskda da. K’ad nihfld4dh n4t’ash shicheii shichéh, bijinf jinf. Doo hot
yah if’dazh da jini. T'dd t£66dé¢” hach’j’ dnii Ait'éé€’. T'dd dko t'dadoo
andddoo’niid da jini. Aadé6 shij hats’dd’ and4t’44zh jini.

64. Akohgo shif ajiithaazh rit'é€’ ndziizyeel 14 jini. Ako shff diné
shida’niithjj 14 hojoobdago baa hasdéyd. Két'éego baa ndziizyeel ld
jini. Hoos’jjdgo nahdé¢’ hayiitkdago ts’éédzidzid jini. Ha’dt’{fld yéwee
at’éego d¢’ shibit yiicho’ inisdago daa 14 shididoolnift 14 dzinizin jini.
Ako shif baah héoni’ jinf, ndziizyéléeni’. Ako shif hajaatahdé¢ nilch’i
biydzhi hach’j’ handdndddzii’ jini. T"dadoo baah nini’i doo 4doonfit da
azhgd dkét'éego nayiniyeel ndi. Eidi doo bik’eh ahodoonfil da, sitsé,
halni jinf.

65. Akohgo shff hoos’jid jini. Aadéé shff inda doo ha’a’aahjigo
dashdiiyda da jini, doo hwiidoolk’dazh da jinf. Shddi’44hjigo doo
dashdiiyda da jini. Doo hajé€¢’ doolk’iz da jini. E’e¢’aahjigo doo
dashdiiyda da jinf, doo hachjjh diists’da’ da jinif. Ndhookgsjigo doo
dashdiiyda da jini, doo hakda’da dahasdloh da jinf. T’4adoo le’é hach’{’
hahadziihéeni’ kojigo nits’dd’ i’iind dahalninéeni’, dko shjf t'dadoo
hach’’ hadziji’ da jini. Ako shfj baa ntsfsikees jini. It dhooniit hoolyée
ga’ 4t’éé 14, doo wooshdlddgss la’. Ako la’ hdajigo shff fiydalet rit'éé’
ld. Wooshdldago €i bik’ehgo dah hidishdahgo, jé akon k’ad {risd4h.

66. Ako k’ad iidiitk'dd4sh hoolyéii wooshdld. Nahodit éejj’
hidishdahgo shidoolk’dazhgo doo bil ndds dah dideeshdat da, jin{ jinf.
inda shijee’ doolk’izgo doo bil ndds dah dideeshdat da, jini jini. Inda
shichffh diists’da’go doo bil ndds dideeshdal da, jin{ jini. Inda shikdd’
dah dahasdlohgo doo bit ndds dideeshdatl da. Hd4dld ayéi 4t’éii shaah



SIGNS OF WARNING 119

dahiszid nitch’i biydzhi. Inda ayéd 4t'éii shineesd nddshjaa’ hastiin
ayG6 dt'éii shineesd. Ndshjaa’ asdzgd chahatheel shik’éiiyiitka’go,
nahodeett’iizh shik’éiiyiitka’go nahootsoi d4’ shikéiiyiitka’go, hayool-
kdgt dé” shikéiiyiitka’go, hddld éf bii’ niiyd. Yoolkddlg6é dff k’ad bee
nihon{’dnigii nihookdd’ diné hodideezljjdg6s t'4d két'éego yoodlda
dooleel, ffdiilk’dashii, ajee’ diik’éesii, achjfh diits’a’ii, akd4’ dahadlohii,
bit nehechgohii, it dhoonfitii t'44 attso nihookdd4’ dine’é t'd4 yoodlda
doo jinfigo bee nihozhn{’4 jini.
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67. Aadéé shij dah azhdiilkdd’ jini, aneeshzhéé’ 14 jini. Akwe’é
hwiiskd jini. Tdd iiskdiddd’ ndii'ndd 14 jini. Aadéé akéé’ dah
nddzdiidz4 jini. Nddneeshzhéé 14 jini. Naakiskdriddd’ i'findd 14 jinf.
Aadéé akéé’ dah nddzdiidzd jini. Nddneeshzhé¢ 14 jini. Adddddd’
i’ifnd4 14 jini. Aaddé akéé” dah nddzdiidz4 jini. Ndd neeshzhéé’ 14 jini.
Abiriddd’ ndddii’'nd4 14 jini. T’ahdii daake’ 14 jini. Aad66 akéé’ dah
nddzdiidz4 jini. Nininddh lddi izdsd jini. Yah ajifyd jinf. Diné
nihdaztdd 14 jini, t'd4 altso ham4 hazhé’é hacheii haché hak’iséeni’.
Ako shij bil yah ajiiyd. Ako doo béédahodzisin da jinf. T'dadoo hd
dahoot’a’ da.

68. Akohgo shii t'66 dahonél’fi’ jini. Akohgo shff hajaat’ahdé¢’
nilch’i biydzhi hach’i’ haadzii’ jini. Eii 44 €ii éii €éii nishchinge nimd
4t’é, haln{ jini nflch’i biydzhi. Eii 44 €ii nizhé’¢ nicheii dt’j, haln{ jin{
nilch’i biydzhi. Eii 44 éii niché 4t’{, halni jini. NIéi éi nik’is 4t{, haln{
jini. K’ad nim4 k’é bidini, nizhé’é d66 k’é bidin{, nicheii d66 k’é bidin{,
nichéh déé k’é bidini, halni jini. Nizhdénigo hol hoolni’ jini nitch’i
biydzh{. Ako shff hamdhgani’ bich’{’ dashdiiy4 jini. Ahdldanee’, shimd,
ni 44 éi shishinilchingeni’ naakits'dada nddhaiidd4’ y66 ashiinittinéeni,
éi shi dsht’§, shimd, bijini jini. Ako shjj hazhé’é yéeni’ bich’j’ dah
nddzdiidzd jini. Bizééjizhchid jini. Ahdldanee’ shizh€’é, bijinf jini.
Shicheii, bijini jini, doo haint’{j da jini. Aad66 shjj hachéhéeni’ bich’{’
dah nddzdiidzd jini. Shichd, shichd nilinéeni’ éi shi dsht’f, bijin{ jini.
A4dé6 shif hak’iséeni’ bich’j’ dah ndddiidzd jini. Ahdldanee’, shinaaf,
bijin{ jini. Doo deint’jj da jini.

69. Aaji shij biighah azlji’, t 4adoo k’é dahodi’'nfi da jini. A4dé6 shif
ts’éédzidzd. T'd4 dkd¢¢ nikishdiiyd jini. Ydadi 14 1éi’ nihaflwod, shim4,
niigo, shizhé’e niigo, shichd, niigo, shinaai niigo. T’dadoo ts’if 4t’éii
4t'é, sha’shin danilni, halni jini, hajaatahdé¢ nilch’i biyazhi.

2 2

Wénddsdé6 ch’ééh k'é bijiniigo t'dd hanii’ji’ hd Adaat’f jini. Wénddsd6é

[120]
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diiyoolyéél dahalni jini. T'd4 hazh6’6 bik’eeéeni’ doo hol hézhéggss
ntsisikees jin.

70. Wénddsii hazhéééeni’ hach’i’ haadzif jini. H&'4t’'éédéé’ 14
yindatgo 4dini. Hdadi shff nikéyah, dk¢¢ rididddh doo néédahoniilzin
da, halnf jini. Ef inda t'44 fiyisf bik’ee hdnii’a’ jini. Bik’ee doo hot
hé6zhgod da jini. Ydadi 14 bee ddoolnift. Shim4 diyeeshhéd, shizhé’é
dé diyeeshhéét dziniizff’ jinf. Akohgo shff haméhda yah bifjii'd jini,
hazhé'é yéen d6’ yah bfjii’d jini. Akohgo shjf dashdiiydé yee'.

71. Hddhgo6 shif hattaayaagés hahodiidlddd diists’d4’ jini. Ydadi
shff kwéé nihitah nfydhdani’ diné naaki yiyfighd4’ 14. Shidd4'dd¢’ ga’
sothéé nihidi'nf dooda dkdnihidooliilgés, yiists'dd’ jinf. Néidooltséét
daats’i hodoo’niid yiists'dd’jinf. Aad66 shfj ch’ééhdkd’ dhéot’jjd 14 jinf.
A4ddé shff hachaha’ohéeni’ bich’j’ hadzoodzif’ jini. Ha’4t’ff shidi'nf
sha’shin. Ak¢¢ hani’ shd hadiring4h 4shidi'nfinii nil bééhodoozijt éf bee
shil hodiilnih shaa néifidzdago, bijin{ jini.

72. Akohgo shff €éf shff 44 nfy4 jinf. H6 & t'dd dk¢¢ dzizddago.
Ef 44 nfydd 14 jinf hachaha’ohée. Akédh, gké6h, ydadidd akéé
nihitaghahgani’, yiists'dd’ jini. Tsiiyaagi dlchinf ndaanéé 1it’é€ jinf,
naakigo yiyfighggl'® jinf. Atchinf naaki nddyoogdd’ 14, hodoo’niid jini.
Da’nftch’ishidé¢’ diné diwosh dadiists’'dd’ jinf. Handzt’i’ jinf. Aadéé
baazhdeeyd jini. T’d44 hanif’jj’ 44 bindzizt'i’'go doo hol béédahézin
da jinf. H44hg66shff ndazhntd jinf. Nt'é€’ riléigéé nddndlwol jini.
Nléigé6 nddndlwol,!” hodoo'niid jinf. Aad66 hach’f’ nnéddiilyis jinf.
Diné€ horinddndazt’i’ jini.

73. Aadé66 diné baa nddzdeesdzd jini. T°'44 doo sohodéébéézhigéé
doo hweendhosdzin da jini. Ch’ééh hdkd4 nahéét’jid jini. Nléigéés
nddnddlwol. Nléigéé nddnddlwol, hodoo’niid jini. Aadéé hach’j’
find4diilyis jini. Dind horfinddndzt’i’ jini. Baa ndddeesdzd jini. T 44
doo sondhodéébéézhigéé doo hwééndhésdzin da jini. Ch’ééh hdkd
ansho6tjid jinf. Nléig66 nddnddlwol. Nléigé6 nddnddlwot, ndho-
doo'niid jinf. Aadé6 hach’j’ ind4diilyis jinf. Diné baa nddzdeesdz4 jinf.
H44dhgé6shif diné honinddndzt’i’ jini. T'd4d4 doo sohodéébéezhgo doo
hwééndhosdzin da jinf. Ch'ééh hdkd 4nd4hdét’jid jinf. Nléigés
nadndélwol, nléigé6é nddnaalwol,ndhodoo’niid. Aaji shif dfji’di azlff’.
Doo hwééndhosdzin da jinf. Ako shff nléidi njflwod. Doo soho-

inyiigh;iﬂ. is contracted for yiyfighdd ld.

I7This is said in a higher pitch to illustrate the excitement.
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déébéezh da aydi hoot’é . géne’ ashiifita’. K'asddd' sidisxf, t'dd
ndiyoothéd, danilni, hojini jinf. K’ad aadég¢’ sha’shin, hojini jini.

74. Aaddéé shff hachaha’ohéeni’ hé ndsdlff’. T°'d4 bilgo kodé¢’
diwosh ndddadiists’dd’ jini. Aadé6 shif dajite’ ts’idd t'44 findwdli bee.
Tsittiz k'izhnigizh t'ddld’igo. Bijishéé’ jini aadéé nazdeest’e’ jini.
Kodé¢' diwosh ndddiists'dd’ jini. Ahaa dashdii’ddzh jinf nazhdilt'é
e’'ekéé’ jini. Ts€'ésgizii baa ndd’ahizhneelchdq’ jini. La’ k'inddzhnigizh
jini. Binddjiishéé’ jini. T4dzist'é¢’ jini. Kodé¢" diwosh ndddiists’d4’ jini.
Aadéé dashdiijé€’ jini. T4jilt’é e'etiin jini. K'iniji’aahf baa nddzhnjéé’
jini aad66 inda hddgdoshif ts'idd t'66 ahayéigo dajizhgizh jini.
Dajishéehgo t'dd4 dkgg diné neheleehgo t'66 ahaydéf. Hddhgddshif t'66
diné ailzhishgo diné t'66 ahddydi jini. Wénddsii sahdiida dajizhgizh
jinf. Aad6éé ndii'na’ jinf. Diwush'® ndddadiists’dgd’ jinf, t'dd 4aji
nihodinfiyeel yiists’d4’ jinf. Nt'é¢’ t'66 ahaydigo haz’4 jini. Héf shij fiyisf
dhoot’é jini. I'findd 14 jini. Sahdii adabiiztiin jinf. Sahdii adahashzhé6d
jini. Doodagi dt’é t'dd doo ts’if dt’éii ddeil’jj 14 k’adi. T’4¢’ hadiikah,
t'dadoo ts’if nihidoolfil da sha’shin, hodoo’niid jin{.

75. Ef shff '66 wok’dgjj’ bikéé" hadiikah, hodoo’niid jini. Addé6
shif wék’4aji’ bikéé” hadziskai jini. Nt'éé’ hadhgééshff nda’iiznd4 14 jini.
Nibaal ni’ ahibidzigai jini. T'66 ahayédigo lid yaniits’één jini. T°66
ahaydigo diné bichdnaazhddd jinf. Bitsii® daashbizhgo dtah danilf jinf.
Ef shff né6da’f silff’ 14 jini. K’aa’ dine’é silff’ 14 jini. K6t'éego dazhnél'ff’
jinf. Aad6é shif inda t'§4” dah rdiildee’ jinf. Ef shfj na’fldee’. Doo
sohodéébéezhii 4nihil’ff 14, t'44 nihildaji’ diné ddeile’go. Wénddsdss
t'66 ahaydigo i’'ffndd 14 k’injit’ahi 4dit niki'iilzhéé’ 14 aadéé sahdiida
adahashzh6odgo teezh bii’ hoodzdago dahaznd4 14. Aadéé wék’4aiji’
biké€ hasiikai, jinf jinf. Nt'é¢’ t'66 ahaydigo nibaal ahiih bidzigai t'66
ahaydigo diné bichdnashzhddd, bitsii’ daashbizhgo, hddhgdéshij tid
yaanits'eeh, jinf jinf. T'66 danfil'fi’ nééda’f dnihil’ff 14. K’aa’ dine’é
nilff 14, dazhdiiniid jini. Aigi j6 két'éé 14. Ha'4t'éegosh dé’ dooleel,
hodoo’niid jini. Bini’diin kééhat’{, hodoo’niid jini.

76. Ako shff ma’ii yéeni’ yd'aashdé¢’ ii'ni’ likizhii, ii'ni’ ntPaii,
nflch’i tikizhii, nflch’i ntYaii hadaalt’é 4rinddbidiilyaa jini. Kojf
nddshjaa’ honeesddnéejf baa hane’éeni’ k’ad t'dd dkédiji’ hane’ nnt'i’.

Mg’ii yéeni’ éf doo baa hane’f baa hane’ ni’fit’i’.!°

18Diwosh and diwush are identical. The u-form of the stem is given at times to
indicate that it prevails.

19gandoval suggests this change: doo baa nihénnii’f baa hane’ fiti’.



PART THREE:
COYOTE AND CHANGING
BEAR MAIDEN






13
The Coyote Robe

77. Ma'ii tsfdidjfji ch’aa ndhdt’j ninddlwodgo nléi diyin dine’é
kéédahat’jjg6é jinf. Naghdi t6 nts'ésikooh hoolyéeji’ yihith ahggh
yiswod, aajf shff asdzdd yoo'figo, at’ééd naa’aziti wolyéii bilahkéf
naakits'dadago yaa siddago. Ef shff t'd4 dkwif j{ yah anddlwo’go yaa
ndineedz4 jinf, tsé ts'éstddn yikdd’ néiltihgo t'dd dkwif jf diyin dine’é
ch’ééh da’iiyeehgo asdzédni ay6f nooshénigo ka’ 4dinii nilfjgo jinf. Inda
hwiich’ddh hoolyéegi nashj€’ii dine’é naak’d bindd’ k'éédeididléehgo
kéehat’{. Aajj’ ald6’ ahdgh yiswod. Akwii shff t’éf naskgg’* k’ee’eshchifn
dithit naskdd’ bik’i ndzisgaii, ndak’d dithit, ndak’d atgaii t'aabaah
naskdd’. Tsisld nanl'eet ma’iich’id? Ei shff, Ha’dt’éego 14 ta’ shi dooleet
14, nizingo, aadé6 shi éf diyin dine’é ntt'iz bit atghddajii’nilgo. Akohgo
shif dif ma’ii éi doo yik’é niiyooléigdé t’eshchifh® ndi doo béhésh-
zhahgdd. Ako éf yiddnoolni’. Ha'dt'éego 14 ta’ shéidoot’éét 14, nizingo
aaji’ ahdgh yiswod jinf.

lNaskéé’, woven fabric, like a blanket, The naskdgd’ k'ee’eshchiin designs woven
into the fabric. Dithit naskdd’ was altogether black. Bik T ndzisgai was a black base with
white “on it.” Ndak'¢ dithit and algat were all black or white, respectively. These were
used as robes and bedding by men and women, while the various t¥aabggh naskgd’,
skirt fabric, and tsis #¢ nanil’eet, sash with many fringes, were women's apparel. Curly

2Ma tich’id, is said to have been a poorly-woven yucca robe. Sandoval
3T'eshcht't’h. specular iron ore, which was used in ceremonial offerings and

sprinkled on prayersticks. A very common material which even the poorest of the poor
possessed. But Coyote had none.

[125]
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78. J6 dii jjigo k’ad yee dt'ée dooleetii yiniiyé shfj dif riléi diyin
dine’é yitah néiltih. Akohgo shfj k’ad dkwii t'éi hdlgogo yoo’f. Ako éi
nléi diné yitah néiltihgdé t'dd yilwo'igii t'dd dko yaa halni’. Aydi 4t'6,
naskdd’ hélgogi hweesh’f ni’, jini. K'ad két'éego shjf diné yee yit
nahalni'go, T'dd dt'éhigii ne’ééchaidggz dtsé hashké niyooch’iid,
ha’4t’éegish ydada hélgo dooleel dabijini jini. Dooda, t'4d aanii t'dd
fiyisi is’f, nf jini. Aaddd shij dah nddnéilte’ hoolk’id hoolyéii bikd4’gdd.
NIéi hoolk’id t'd4 ni’dii bikdd’g66 iilwod 14 jini. NIéf tsé biyah anii’4hi
hoolyéegi yilwod l4 jini. Haald hdnéé, sil naa’asg¢ t'eestsifh shaa
da’iyoojddh bitl yah dideeshdd4l, ni jinf. Akwe’é shfj ch’ééh yaa
ndhdlni’. Ywiich’aahgi két’éii hél¢. Aaji’ bit yah dideeshdddl, nfigo
ch’ééh yaa ndhdlni’, ch’ééh 4dt’jjd, t'dadoo dbidiilyaa da.

79. Aad66 shif din doott'izhdi nddnddlwod. T’ééshchifh ntl'izda ta’
shaa da’iyoojddh, sit naa’as¢g, s44z¢, ni jini. Tdadoo dnddbidiilyaa da
14 jini, doo bi’doodld4’g66, Aniish dni, bi'di'niigo jini, T°d4 shfj ch’ééh
44t'jjldgo aadé6 dah ndddiilwod. Kinteelgi* nddndlwod. Ts'éh
hodzooba disniigo naasg, sit naa’aas¢d, ni jini. T’ééshchiih ntl’izda
ts’ééh adiiniskeed bil yah dideeshddalgo, nf jini. Ch’ééh dnd4n4t’jjd
doo bi’doodldd’géd. Aaniish altahi, ydadi l4, niigo biighahigi niilyeed,
dabijinfigo. Nléi nindhdlyeedgo shff 44d66 dah ndhidiilyeed doo shij
t'ddldhidi dah diilwodigii, dkohgo tddoolwod da, té nts’ésikoohdi
nddndlwod 14 jinf. Ch’ééh 4nddnddt’jid l4 jini dadi. Doolddé’ doo
dajooba’ da ld s44sg sit naa’aasgg, nf jinf t'eestsfhee la’ saa noojddh inda
ntt’iz la’ shaa da’ayoohjddh bit yah dideeshd44l, nf jinf. Y4adi 14, nfigo
nihéédiilwo’ dtsé hashké ma’ii yéwehjj’ ch’infnoolchéii bfighahigi la’
niilyeed, dabijin{ jini. H¢ hodziskeésh nazhnima’ifsh hastiin héydnfgif
dodsh hozhddne’ dt'ée da, niinii dah diiyd jini. Aadéé shif
ninddndlwod.

80. Aaddo shif inda dkgg yiiltee’, dadi yilwod 14 jinf, hwiich’dahdi,
nitch’itso yas nitt'ees bit alch’{’ sild géne’ 4t’§ jini. Nt'é€ siddago
nind’iisdee’ jini, t'dadoo le’ég66 dk’indadildeedé¢’. Ha'dt'ii 14 h4jit'
atsé hashké mg’ii t'dadoo ndhodiyingii da. Nlddh néiltee’, dabijin{ jini.
Akohgo shff dii hats’dd’ hastihgo nashj€ii hastiin, Azhg shij
dkédadohnfi ndi t'd44 nihaa nd4deeshdd4t, nfinii dah diiyd jini. Haa
nddnddzd jini. Nihaa alk’ee shiidootkd4} nisingo dsht’f, nf jini. T’dadoo

4Klnteel , at Aztec, New Mexico. Kinteel biihilin{, head of Chaco Canyon where
nihwiitbjjhi, Gambler, lived. Sandoval
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ddininf, nldahdi nanin4,® 4tsé hashké, t’dadoo nihaats’idigii da,
dabijini jini. T'44 nihaa ndddeeshd44}, nfinii dah nindddiilwod jini.
Ha’dt'ii 14 yaah dnihil’j dtsé hashké, t'd4 hazh6’6 nihaa ndineedz4,
dajini jinf. T'4adoo le’é t'd4 baa ddahotyd. Nléi hajfindiidi la’ t'4adoo
dooyiitkddh nahalini diné ko’ yee yineez’fi’, jini jini, nashj€’ii hastiin.
Haa nddndddz4 jinf. T'44 nihaa alk’ee shiidootkddl nisin, sddsg sit
naa’aas¢g, ni jini. Ha'dt'éego 14 ch’ééh nihaa alk’ee shiidootkddl
nihidishni, ni jini. T'dadoo d4dininf héi, 4tsé hashké mg’ii, rildahdi
nanind. Daa 14 nihidiilif nihaa ndinidzd. Ts'ida t'dadoo ndhodiyingi
da, bijin{ jinf. Dah dnd4diilwod jinf. T'd4 shfj nihaa ndddeeshdddl,
t'dd nihaa atk’ee shiidootkdd} s¢dsgg, niinii dah diilwod jini. Sd baa
ntsidaohkees, ts'idd t'd44 nihaa altk’ee shiidootkd4l, nfinii dah diilwod
jini. Aadé6 shff haa naanddlwod djj’di azlff .

81. Akohgo shff inda t'dd gk¢¢ bee i'if’d jini. Koji dif ha’a’aahijf
naak’a’algaii baa dni’d jinf dif géne’. Shd4di’'ddhji éi abdni baa dnf'd
jini. E’¢’aahji éi ndshdéitso bikdgi baa dni’'d jinf. Ndhookesji éf
k'¢’eshchiin, t'aabaah naskdd’, dithil naskdd’, k'indzisgaii ma’iich’id
bee nineel’d jini, iiddd’ shff doo dké dolyéégis. Hddhgdédshij t'66
i'ff’dnigo nflch’i nihidadiilmddz jini, yas libdhi nahalingo bil deeyol
jinf. Addéé shjf yidiiskd doo sohodoobéézhigés deeshch’if’ jini.
Ha’4t'ii 14 bee shiidootkdat 14, nfigo, ha’a’aahji naak’a’algaii baa
dnf’dhda naakits’dadago dah yidiijaa jini. Doo baa hwinit’fj da jinf.
Ef shjj 44 alk'i ddayiilaa, yee neeztfj 14 jinf. T'd4 hazhé’é t'66
doozhoogo viithéligo yah anddyoogj jini. Doo hasih da ld, nf jini.
Ei shjf td44 wdne’ biiskd. Biiskdnf anddlwod. Aadéé’ i’if’'dago
nddnalwod.

82. Abdn{ shddi’d4hji baa anf’dhda naakits’dadago dah nddneidiigf
jini. Ei shfj shddi'ddhji t'd4d nléf niiyeit'jidi yee nddneest{. Alk’i
4nddyiidlaa 14 jini. TYé€ alnii’ bighd hoshzhiizhgo yah 4nddyoog] jin{.
T°66 ch’ffd®14, ni jinf. T°44 4ké¢ dah ndeidiiyii'nil jini, doo shff t'dd
tdidiiyeeh da, doo baa hwiirit’fj da jinf. T°66 shff bini’dii bindayiinééh,
t66 shij daznizingo, dkohgo t'dd dkg¢ nddbiiskd. Hoos'jidgo
aninddnddlwod aadé¢ i'ii’dago nddndalwod.

SStressed nanind/ Be gone!

6ch d instead of ts'itd.
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83. E’e’aahji ndshdéitsohée naakits’dadago dah nd4néidiigf. Niéf
niiyeet’fidi yee nd4neest{ jini. Nl4dhdé¢" k’ad hasht’e’ ndeeskgago yah
anddyoogf jinf. K'asdd4” ch’fid 14, nf jinf. Dah nindddeidiyii'nil jinf.
T'd4 wone” ndébiiskd jini. Hoos’jidgo aninddnddlwod. Aadéé i'if’dago
nddnddlwod jini. Ndhookosji baa ani’dhda dah dahidénilée ts'idd bee
ni'neel’dnge t'd4td’igo dahidiittsooz jinf. Ndhookgsjj tsiiyah diyolgi
ts’idd niyol hahwiighasgi yee neeztf jinf. T'dd fiyd nté€ jinf.
Wonddsdédé nlddhdé¢’ hayiitkd jini, Wénddsdéé attso hoos’jjd jinf.
Wéndsi ga’ k’ad ha'a’aah jini. K'adé¢¢’ haniih dah ridiidddh, ch’ééh
ilfigo. Wénddsd66 ha'f’q jini. Wénddsdé6 honiidoi jini.

84. Aadi inda aadé¢’ yee yigddl jinf. T'44 sd4t yigddl jinf. Kwe'é
hé16 1éi° dahodiyingo.Haa’f 14 doo biniiyé ninishdah da, nf jini. Andida
141, jini, T°44 shi dooleet sddz¢g, sit naa’aasgg, t'dd spodi, ni jini.
Dooda, bijin{ jinf. Dooda, t'd4 shi dooleel, ni jini. Dooda, nddbizhdi’ni
jini. T°44 shf dooleel, sddz¢¢, sit naa’aaség, t'44d spodi, ndddi’ni jini.
Doo hatahf ndzfiztaa da. Aadi shff inda ddazhdiiniid, T'66 baa
didoot’d4t. Bi'iinizjjd bdhddzid, Kédzaago shff nd’ookaahgo ni’ dkwii
sid4 jinf. Akwii bee yiildloosh, bidoo’niid jinf. Yee yiildlooshgo shif
kodé6 dfj’di bik'ijj’ dzisot jinf. T'44 iidd4’ baah ninfna’ 14 jini.
Hdlegodnee’, nf jinf. Ma'iich’idf shaah ninfna’, dif 16i’ bee hak’az’
bik’eh didl§. Dfi 1éi’ bee zas bik’eh didlf, nf jinf.

85. Aajf shif, Nlddh k’ad nini’ bida’iilyaa. T’44 ninaalyéhé bitah
dinfldoh. T’44 ninizinfigii ts’idd dii hé’ninée aneehdi hélénée nii” silff .
T’4adoo nihaa ndnt’ini k’ad, dabizhdifniid jini. Ndifd44h ril44h.®

"He is speaking to himself. A continuant form. Two singulars.

8This is the end of the meeting between Coyote and Spider. The story is
probably part of the Blessing Rite.
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86. Aadéé shij riléi dzil nd’oodilii ninddndlwod. Aadéé shff té
eeldagi nddndlwod. Aydi 4t'éii bee shidoolzff’, j6 dkon mag’ich’idf,
ni jinf. Hwiich’ddh hoolyéegi diyin dine’¢ baa alk’ee siiskg, nf jin{.
Aydf dt’éii hélg ntl'iz ha'nf, nf jinf. Aadéé naalyéhé ddh dahdlénge
t'd4 altso yiyiflta’ jini. K'é¢’éshchiin wolyéii hélg, nf jini. TYaabd
naskdd” wolyéii hélg, nf jini. Dithil naskdd’ wolyéii hélg, nf jini, Sistd
nanil’eet wolyéii hél¢ nf jini. Ndak'q’ dithit wolyéii ndak’q’dlgaii
wolyéii hélg, nf jini. J6 akon danélj, doo dashoodl§a da. Aké¢
dadoohkai, ntt'iz ha’ni, ni jinf. Aadéé shif rnléidi ninddnddlwod. Kin
dootl’izhdi ninddnddlwod. K’ad éf nahasni’é¢e ts’idd t'd4d4 dkoét'éego
nindhdsni’ jinf. Kin nteelgi ninddnddlwod l4 jini. T'dd dkét'éego
nindhdsni’. Jé akon doo da’oohdlda da, dk¢¢ dah doohkai, nt¥’iz ha'nf,
nf jinf.

87. Aadéé shjj inda té nts’ésfkoohgdsé nddnéiltee’ fie. At'ééd
naa’azilf yah filwod jinf. Yich’j’ yigééh hayif’d jinf. T°d4 dko ha’dt’éego
14 diné t'd44gééd nanind. Diné wolyéii t'él bee yd’'dhoot’ééh, ni jinf.
T'44 4ké¢ shidda doo? Chizh naa nashjid doo, nf jinf. Y€iitso t'dd
yiyisxinfgif 14 shika’ doo, dishnfi ni’, bijini jinf. Ha’dt'iish y€iitso
yidiyoothé&, doodago ddinf, nf jini. Da’ t'd4 aanif ddinf, nf jini. T 44
14 aanff ddfshnf ni’, t'4d y€iitso yiyiisxinigii shika’ doo, bijini jinf.
Ts'idd t'd4 aanif 4dinf, ni jini. T°d4 14 aanfi ddishni ni’. T°44 y€iitso
yiyiisxfnigif 14 shika’ doo dishnif 14. Ef baa ch’ééh ddashijini, bijin jin{.
Da’ ts'id4 t'44 aanff 4dinf ya'. T°d4 aanff dkédinf ya’, nf jini. T°d4 14

QSh{d(ﬁa doo, nasalized Coyote talk.
[129]
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aanif 4dishni ni’, t'66sh d4dishni, bijini jinif. T’66 yé’iitso sélx{ jininigff
ald6’ dooda. Ts'idd bik’ayé& inda bitsiizis !’ shaa nizhnfyfigo t'éi
iideeshdlaat, bijin{ jini. Ld’aa j6 k6t'éé 14. J6 t'd4d aanii 4dinii 14. K'ad
bééhodoozjjtinée, niini dah diilwod jini. Nléidi ndlwod 14 jinf. Yiniinaa
t'dadoo iithaazh da 14 jini.

88. Aaddé shif riléi hoolk’id bikda’gi yé€’iitso yaa ndlwo’ée, yah
iilwod 14 jini. Ha'dt’ii 14 sit naa’aas denaadeel t'66 naa dahidiilyeed.
Ha’st’if 14 doo dinfjda da 14, yilni jinf. Tdchééh diit’ash, tdchééh
4diilnift. Jdadii ndeesjh, ni jini. Iitké6h nd diideesh’d4t. Ndiikooh,
nchx¢’igif nii’ h6lé sha’shin. Ef baa doo dinjda da sha’shin, ni jini.
Hdgodnee’, shil naa’aash, t'dd 14 aanii dkénisht’é ni, denaadeel t'66
shaa dahidiilyeed, nfi jini yé€liitso. T'44 aanfi jdadii shidiisih, shit
naa’aash, jinf jini. T’4d dko diné tdchééh yaa nidiit’4dzh jini. Tdchééh
dyiilaa jinf, Tsé yil diidiiljéé’ jini. Aaddéé shif ma’ii yée dah diiydhi
tI’ohleeh riléf tfoh dich’ifzh da éi iitk66h dyiilaa 14 jini. Ef h4 diidif’¢4
14 jini. Ahdsht’66zh d66 kénittsogo neittjaa’ 14 jini, éi bii’ji’ jidookoohgo.
At’ééd naa’azili bjjh bitsosk’id yee yineez’fjgo yit yilwod 14 jini. Tsahat
dé’ honiiyé dyiilaa 1d. Ch’éézhoot’ashgisha’ t'44 {idd4’ leeh yiyiitdd
14 jini. Bjjh bitsosk’idée d66 béésh yit yah iiniit’{j’ 14 jinf, ' 4adoo joo’ini.
Akohgo shff ha'dt’if yee’ ddddidoogéd, shil naa’aash, ni jini. Léo’0o
shi she’anilf hélgo ni, ni jini y¢&’iitso. Baa ndridd4dh, shil naa’aash, haini
jini. Anilf yée andlwod léi’, t'dd nt'éé” aadéé’ bostis siyfigo ni yigd4? jinf.

89. T’44 dko tsé ee'nil jini. Iitkoochée nahf tsits’éiz’d 1éi’. Bini’ nik’e’i
ch’ééniit’dazhgo diidljjl, ni jin{ ma'ii. T°44 dko diné tdchééh yi'ddzh
jinf. K’adéé niidoi. Ch’éédiit’ash iitk6sh diidljft, shit naa’aash, ni jini
ma’ii Hdgodnee’, jinfi ni. T’dd dko aldaji’ ch’ijf'nah jini yé&’iitso. T'44
dko iitkééhée hd yaayiinil jini. Bf aldé’ 1a’ ndi bf shfj é t'66 4t’figo,
Nidl4, halnf jini. H4dhg66shff ddiizdeeztiith jini. Bi aldé’ kojf yii
ndnt’44h jinf. Ef shif t'66 4t'{. Akohgo shff ahdsht’oozhée hayaa nintg,
bi dé’ 1a’ dyaah niideetd. K’ad niilch’filgo dikééh, nf jini. T'd44 dko
daji’ ntsizhdinigo’ii, ghwe, ghwe, yiits'da’ii dzideezkwii biji aldé’,
ghwé’, ghwé’, niigo hddhgddshif biddayi’ 4ndilchi’go ndkwii. T 44k4
dééghat, halni jini. Nt'éé shif y&iitso deezkwii yée hddhgééshij ak’ah
bizdeeskwii jinf. Bfhée éi K'ineedlishii, nahachagii inda ch’osh
yideeskwii 1éi’ dizdigo shijaa’ jinf. Ako jineeshch’il jini y€'iitso. Hakooh
yée dyah niideekd, ch’oshée €i hayah niinfkg 14 jinf. K’ad dighat,
haln{ jinf. Jideeghal fit'éé’ t'66 ahayéigo ch’osh hayaa sikg jini. Bf éi

pissiizis, a headbag in which he carried supplies.
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ak’ah biyaa yanf’4 jini. Ako 14 4t’¢ nidishni ni, nchx¢’igii nii’ hélg¢ 14
nidishnif 14. J6 akon niftf, ch’osh '66 ahayéf niyaa yanf'd halnf jini.
Si (shf) yéé 14 ak’ah shiyaa yanf{’d. J6 akon nirit’f, hatnf jinf.

90. Aaji shif dkodzaa. K’ad doo niisisaaligéé dniishtaa. K’ad jdadii
nd ndeesih wéne’é, hatni jini. Ako shif bjjh bitsosk’idée bééshée bilgo
dyah shijé€’ yiyah ayfinil. Ako shff doo joo’fj da. Ako shij inda diné
yah {’ddzh hach’ddhjigo ndridaah jini, ch’€étiin bich’j’ji. Ako shij
wéniiji’ nahwiilt’e’. T°d4 shff bee hodiina’ jiniidoi shff. K’ad dooleetl,
hatnf jinf. Ako shff bééshée atsosk’idée yit hayiinil. Hasootse kénfltsogo
yaa ayff'dd ld jinf. T'dd dko ts'inge atsj’ t'44 baah hélgogo shif ffl’f
bitsosk’id yikd4’ yideeztsih l4 jinf. Shi dtsé leet jdadii 4dideeszjh, nf jinf.
T’d4 dko, Bik'i dah dilnih j6 akonee’, shoo, halnf jini. Ako shff dké¢
bik’i dasdeeznii’. Shoo, 1d’aq, jinf jinf. Dff k’ad sitsj’ atdrideesgishgo
dkénaa sits’in k’ideeshniil, halni jini. T’44 dko hadaalt’é ridoodleet.
Ni dé’ dkdéndeeshlift, halni jini. Hdgoénee’, jini jini. T’dd dko
atsosk’idée aa ninflgizh jini. T'4d4 dko hasootse’ée yee néidiilne’ jinf.
Kdnaa sits'inée K'inflne’ bik’i ndddadilnih, halnf jinf, dkohgo shff
ts'inée k’finflne’go. J6 dkonee’ dkdnideeshtiit, ni d6’, halnf jinf. Ts'inde
nahgéé yit dnidoolchid léi' tu, tu, pu, pu, pu, pu,}! Hadaalt’é
ndndleeh. Tu, tu, pu, pu, pu, hadaalt’é ndsdlff’ ni jini.

91. Kon bik’i ndddadilnih, hadaalt'é ndsdlff’, nf jinf. Héf, yd4,
shoo, jinf jinf. T'dd dko, Aadé¢’ k¢¢ ndinil’éés, hatnf jinf. T’dd dko
hatsosk’idée, Akd6 kad nitsj’ aa iishgish, hatnf jinf. Akohgo shff hats’j'ée
aa deeshgizhgo chahozdeeste’. Efff, hah, hah, hah, éiif, jinf jini.
Akohgo shff daji’ hatsi'é¢c aa ninilgizh hats’'inée daashff nrzaadjj’
yadeelgizh. T°d4 dko hasootse’ée yee hats’inée k’finilne’. Bik’i dizhah,
Hadaalt’é ndndleeh diniigo, haini jini. T°66 shfj hd nahalt’i’go dni.
Tu, tu, tu, tu, hadaalt’é ndndleeh, ch’ééh jini jin{. Hdadi 14 ts'in
hadaatt’é ndsdljf’, nii ni hats’d4’ dah dii'na’ jini t£'66gé6. Tsihat t'éogi
leeh sitdnée aadé¢’ tI'é6dé¢” honiiyé dah yootjjlgo aadé¢’ nihijf’na’.
Kodé¢' t'dd ch’fjfnéehgo hats’iiyaa adzifthaal jinf. Eiff. Doolddé doo
jiiniba’ da ld, jinfigo joo'nahda t'ah yéwehigo andhoodlaa jini. T'dd
dko shiff hats’iizisée hak’ayélée yihiiyiithan ni’ nihiinfyf jini.

92. Tsé yiyi'f hoolyéedi rinddndlwod ts’iizisée t'd44 yooyéelgo.!?
Aadi shff ha’dt’éegi shff ni’ tdt’ah hoolyéegi naashjaahi k’éédidléehgo

“lmitating the sound of spitting lightly.

127744 yooyéelgo t'dd...go, he could have left it but carried it along anyway.
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nind'rlt’jjhgo 4t’f jini. Akwe’é shif biiskg. Dzil nd’ooditiidi ndlwod jinf,
t'66 ha'oo’dligo. T'44 shff dko inda dah diilwod filéi t6 nts’ésikoohgéé.
Aadi yflwod jinf niléf tsé ts’eestddn t'44 ni’dagi yikdd’ hidilyeed jinf.
NIéf ninf'dadi bidaa’ néiltih jinf. Aadé6 shff inda at’ééd naa’azilf yaa
nddndlwod jini. Ts’iizisée hot yah ayify{ jini. Y¢iitsohée hoy&hj dk$
hats’iizisée inda hak’ayélée, ni jinf. Y€liitso t'dd yiyiisxinigii shika’
ddeeshtiil dininée. Ef k¢¢ k’ad s&@hf. Akon nint’§, halnf jinf. Dooda éi
ha’4t’if shij bik’aayéél 4ntf. Ha'dt’ii shff bitsiizis 4At’{, bijin{ jini.

93. Akwii shif bil 4ké ahizhdi'nfi, nt'é¢’ dkwii nahach’id nd4dzidz4
jini. Ch’élwodii yée nléf wébk’dd géne’ dah naazf bizé'de hak’aasgo
nahach’idée shif rildahdi yigééh haa nd4djii’d. Ch’ééh nddjiigeeh jini.
Aadé¢ shff ninddndlwod ma’ii dkwii. Nahji hazhé’égo alch’j’ y4jitti’
jini. Ha’dt'éego 14 adiigeeh lda, doo la’ chohoo’fj da, diné la’ ch’ééh
ddaat’f jin{ jini. Nt'é€’ hach’{’ haadzif’ jini. Dootjééh t'dd 4 ninifyinigii
éi shika’ doo, halnf jini. T'66 shff dhdinfigo. Aadéé hitiijfjhgo, Hodiital,
sit naa’aas, nfigo ndhodeez’q jini ma'ii. Nij66zh ' shinijé6zh shigah 14
bijahdilf yoo'dii yé'iisgo 14. T'd4 dko deezhchiil jini. Nahach’id 4jini
jini, Ha’dt'ii 14 shil naa’aash, shitah dhoolts’isi nihizees bineel’dnigo
ndzaas, dini, ch’ééh bijin{ jini. TY'é¢" biighah richiilgo yiiskd jinf.

94. Hoos'jid 1it’éé’ t'66 aydi dhoot’é jini. TYoh ndstasi yée bildtahi
t’éi ndadisal jini. T'd4 dko diné deeshzhee’i ééyee ! jinf. Aad66 éf ma'ii
yée t'66 baa ha’iijeehgo t'66 baa aa dhdjeehgo dk¢¢. Nahach’idée éf
adzésts’in jini. Bi éi hifich’jjhgo naaki béét’éodgo hayiitdiz 14 jini.
Lahji yée éf hé& dijooli nindyiiznil 14 jinf, dooda dé’ biddt’66dgé6
nizhénigo shif niyé€’iilts’'ingé6. Aaddés shif aadé¢’ nddlwolgo ndd-
dzoots’ingi hak’i dahiswod 14 jin{, hiflch’jjhgo. Akwii shjf tsé hadah
yiismddz aad66 hayélée heet dijooli yée yiyah yii'na’. Naaki nchgo
béldiz t'éiydgo neiléhge t'44 4aji’ hah ayiitdéél 14 jini.

95. A4d66 shif hayélée nléidi yit nddlwod. Hdgoshif k’ad, ni jini.
Doo d6’ t'44 nihijfjahgigo hozhné’ah 4t’'éego shaa naa’azhjééh, nf jini.
Alt'ah hé'igif aadi djoonift. K’ad t'44 shfj gééd nizhdoodddl, ni jini.
Hdgoshff iishheeh, ch’ééh niigo. Dooda la’ t'd4 djidingodsh, bijini jini.
Ydadish baa nzhdoogaal aadé¢’ shff k’ad t'd4gééd njoolwol, nf jini.
Hddhgédshff ch’inddlwo’'gés ndit’j jinf. I'ii’¢ bitfeeyah aadé¢’ yah
aridzoodz4 jinf t'66 aydigo hwéét’6odgo. Bigahga biyaajj ajiftdé] jin{.

13Coyote slang. Nijé6zh for ndzas, it snows; ggh for gah, rabbit; bijahdi¥ for
bizaa'dit, mouth blood.

14Lengthened ééyee, not sure of success.
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Doolddé’ ayéf 4nt’éé léi° nanindd ld dtsé hashké ma’ii, doo jiinfba’
da l4. Tsé€ shidah hiinflmddz 1éi’, hojoobdago altso sheft’éodgo inda
hand4sh’na’, bijin{ jini.

96. Bigahda hd'naa yil dah diilwod. Adosdéesee !® nfi ni. Aaji shff
t'd4 ko’ dilth'i’ii kéne’ ayiist'ifd, t'66 yideezigo ayiisdld4d jinf. Doolddé’
dichin sélfj’ da 14, ayéigo d6’ eeshghat, nfigo biwdsk’izée na’atsihgo
sitf jinf. T'dadoo adzizyéhi shff yiskd dkwii. Hoos’jjldgo t'66 dah
fijiit’44zh jini. Nléi dzit nd’oodiligi nindswod 14 jinf ma’ii. Nahach’id
éf hddji shif ajifyd.

97. Aadé¢’ hach’]’ nddnéilteeh. Ako éf filéf t'ddtdhigi t'éi hidiilyeed,
nléf tséts’éstddn bikdagi, éf shff ha’asifd yiniiyé 4t'{. T°dd dkwii jj diné
ch’ééh da’iiyeeh éf biniiyé t'44 dkwif jf diné alndd’dt’f. Af tdd
binftaahfgi 4aji’ andlwo’. Ef shfj baa t'ddldhidée’ t'éi ridilwo’ jini.
Aaddé6 shif ha’isidgo doo yigdtigo 4ajj’ dah hiiteeh. T'44 dko, Iishheeh,
nf jinf. T'd4 4k§6 sédda doo, chizh naa ndshjih doo, t6 da, nf jini.
Dooda bijini jini. T'd44 4k¢¢ sédda doo t’éf nisin. T°'dadoo 4dininf.
T’dadoo 1€égé6 nd choosh’ff doo, nf jinf. Dooda, nddbiji'ni jinf.
T’dadoo 4dinin{, t'4d shoodi, t'd4 dk¢¢ sédda doo. Chizh naa n4dshjih
doo, t6 da, ndhodi’ni jinf. Dooda, nddbizhdi'nf jinf. T’4adoo ddinfnf,
t'dd shoodf, 44 dkgg sédda doo t'éf nisin. T’dadoo le’égé6 nd choosh’{j
doo, nf jini. Dfj’di nsisyéehii t'd44 biighahdi nndhoyo’nii’ii éi 14 shika’
doo dishnf ni, nd4bizhdi’'ni jini.

98. Ako shff dif mg’ii yee ididzihée bits’6zée da bitsee’ bildtahidi
niinflnahgo shff 4t’ff 14 jinf. J6 ako, K’ad shiyiithééh doo hodfina’,
ni jinf. T'd4d dko aadds, Da’ t'd4d aanii, bijini jini. T°44 14 aanfi,
dnidishnf ni. Shiiddadi naa d4dinsht’d. H4go, shiyiithééh, hatni jini. Da’
t'd4 aanii 4dini, nddbizhdi'ni jini. Hé¢. Da’ t'd4 aanii dinfish, j6 naa
ddinsht’d ndishni. Hdgo shidiyiithéé&, hainf jinf. Da’ ts’idd t'dd aanfi
ddini, nddbizhdi'ni jini. H¢¢. Da’ t’d4 aanff dinifsh. Le’ dineesh-
dljjgodsh d4dishni. Hdgo shidfyiithéd, halni jinf. Ts’'{d4 t'44 aanif 4dinf
ya’, 4tsé hashké, bijinf jini. T’d4 aanif dndishnf, hd’aa sidzjjsgo sit
nizithaal. Kéne' éf doo shidiyiithéel da. T’d4 fiyisi naa ddinsht’g,
hatnf jin{.

99. Aadéé shff inda bitsiiyahgi jizhjihii dasdiidzjjs, ta’ yilk’id
hd’aa adzifdzffz jinf. Bil nizhnfthaal jinf. Ts'idd t'dadoo bik’édi
ndhoodle’f dziisx{ jinf. Nahji’ ajiflgo’ jini. Aadé¢ nidzidzd jini.
Ndzneesdd jinf. T°'dd hazhé’6 t'dd yéigo hodiina’go aadéé hot yah

15Coyote slang nasalized.
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anddlwod, hwiighahddé neeshijffd jinf. Kohgo ta’ azlff’. Tdadi hadziih.
Hadgoshif, nf jini. T'd44 shff dko dah nddzdiidzffz naaki yilk’id hd’aa
adzifdzffz. Aadi bit nnéizhnithaal. Aaddé tdjoozhgish aadgg’
nndadzidz4.

100. Alts'ééddd yg¢e t'66 biniit'ahji’ hodifna’go aadé¢’ yah
anddndlwod, hwiighahd66 nddneishjfjd. Kohgo naakidi 14, naakidi
hadziih. Hdgoshjf, haini jini. T°44 dko dah nd4zdiidzjjz td4’ yilk'id
ha’aa andddziidz{fs. Bil indizhnfthaal. Aadi inda kénishéfigo ndisne’yii
da’'nilts’dagi adziiskaad. Aadé¢’ dah rinddzdiidzg, t'ahi yah dnii-
ddahgo. Aadé¢’ haké€ yah arinddlwod, hwiighahdéé ninddneeshifjd.
Kohgo tdadi 14. T’ddldhidi hadziih. H4dgoshff, ndhodi'ni jini. Aadéé
dah nddzdiidzfjz dff’ yilk’id hd’aa andddziidzjfs, nd4dziisx{ aad66 inda
kénishéfigo ndziisne’ d66 leezh bit jifk’danii da’nfits’'dagi ddziisghas
aadé¢’ dah nndddziidzd. Yah dnd4dzoodzd, t'dadoo dd4di’nibaal
hasht’e’ nndhéhi aadé¢’ hot yah anddlwod. K’ad l4a, biighah azlff’.
Hdgoshff, nf jinf. Dooda, shilahkéi t'44 ddaadin, é nindhaaskaigo,
ha’dt’ii daanii doo, bijin{ jini.

101. Ef shfj £'66 bit dké ahizhd'infigo i'i’d. T°4adoo 14 aleehi.
Aaddé shif tf'éego hanaashiijj’ bahastf’ahji’ neestf jinf. Hadhgé6shij
deesk’aaz 1d. Ako déiditjahgo k¢'ji’ nddndsdda leh jini. Wénddsdés
chizhge altso yidiilid 14 jini. Yikait’ahjigo aad¢¢’ hach’j’ nihiyeelghal
14 jinf. Doo sohodé6béezh da sddzg¢ siyégyds ‘e naaki yee k'é niigo.
Ndifl’eezgd6 sétij doo, siyeeyd, ni jini. Biighahi baa njighdhigodsh t’éi
t'66 4k¢¢ sétfj doo, nf jini. Hdgodnee’,'” bijini jini. Aajj’ hddhgddéshij
dah néltxg’, Doo sohodéébéezh da, nfigo jinf. Beeldléf yee’ shik’iitihgo
sétfj doo, siygiy¢ saazoo, ni jini. Hdgodnee’, jini jini. Hwiighahgdd
yee’ sétfj doo. T’'44 fiyisi doo sohodéébéezh da handlii d6’ biighahf baa
njighda doo siyeey66 sddz¢g, ni jini. Hdgodne’ bijini jini. Aadéé
hwiighahgdé neeztinée hadhgddshif bit'éelni’ dah dzigah. Hahd, hah4,
doo sohodéebéezh da, siyéjy¢¢ sd4z¢g, shi'niidli, niigo t'44 biyo
hak’indiitaz jini.

102. Wénddsd6é bilizh ni’ hahaaldaasgo wénddsdéé ma’iilizh
dahashchd{’ jini. T°66 yee’ bi'diit’dago sétfj doo siyéjy6é sgdz¢é, ni jini.
Hdgoshff, bijin{ jini. T'66 yee’ iil'dago sétfi doo, shiyéfy66, ni jini.
Higodnee’, bijini jini. Hdgoshff, biighahigi idool’jjt jini. T°44t4hidi
trahidisht’ddh, siyéjyéé sddzgg, nf jini. Higodnee’, bijinf jini. Tdadi

16Coyote slang for shiyéydé shiyé, my brother or sister-in-law.

17Hégoénee’ god (rising tone) has more the sound of English “aw.”
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tahidisht'ddh siyéfy66 sddzg¢, nf jinf. Hdgodnee’, bijini jini. Dfj'di
t'ahidisht’d4h siyéfydé sddzgd, ni jinf. Hdgodnee’, bijini jini. Ashdladi
tYahidisht’ddh siyéfyéo sddz66, ni jini. Hdgodnee’, bijini jinf. Hastdadi
trahidisht’ddh, siyéfy66 sddzdd, nf jini. Higodnee’, bijinf jini. Tsosts’idi
trahidisht’ddh, siyéfyé sddzd¢. Tsosts’id, tsosts’id, tsosts’id, tsosts’id
doo ééhézinf da, nf jinf. Héhée atd6’ £'66 ddidziszit 14 aldé’ shfj doo hot
é6éhézingdé6 jini. Aaji’ shif ch’ééh ahodil’inge ayéf 4t’¢ haka’ silff’. Diyin
dine’é¢ ch’ééh ddaat’inde ma’ii haka’ djiillaa. TIé¢’ biighah haa
ndineedzdago yiskd jin.

103. Hoos’jjdgo bitsd ajiilaii hddhgddshff biyaazhnikd, fiydd’ jini.
T’d44 la’ doo hwiih sélfj’ da, t'66 la’ adinéshdljh, nf jini. Akohgo shfj
halahkéi doo hah nirinddahaljah da jini, T’dd4 dkwii haa alk’ee
nihidiilwod jinf. T°4adoo le’égé6 hd choo’figo chizhgéo da, tégéo da,
dikwii shif yiskd sha’shin. Akogo shif k’ad la’ shilahké{ nindhdkdah ni’,
k’adée haba’ dsaadadeeshnil dziniizff’ jini. Akohgo shij dsaadadziznil.
T’dadoo hodina’f t'd4 dko, Dichin shi’niithf, nf jini. La’ bd hadziizkg
jini. Dfj’di b4 hajfikdago 4sdjid jini. Ako shif t'ddl4’igi t'éf baa nji'aash
yishtéézh t'éf. Ako shff dif hooghanée ma'iilizh t'¢i ndhodooyohgo
dyiilaa jinf. Akohgo shif nd’ildee’ jini.

104. Kodé¢ nd’ooldahgo shfj haka’da héé& bine’'gé’aa ajiflgo’, t'dd
séhf dzizddago hot yah and’ooldee’. Akohgo shif it'éé’ doo dkéhoot’ée
da, doo oolneehi da, k¢’ ndi t'44 daneestsiz rit’ée’go haz’d jini, Daa l4
hoot’éego dhoot’é, doo la’ dk6hoot’ée da, doo la’ oolneehi da. Shdd’
t'dadoo bahat'aadf kohgo nndhiikddh, jini jini, aldaji’ jilfinii.
Didooljeehéi aadé¢’ tdago didootjeeh, jini jinf. La’ ch’ilwodii aadé¢’
chizh yah ajfijaa’ii alk’i hizhdiitkaad jini. K¢’ diilttah 1it'éé¢’ dii
hooghanée bii’ honiigahgo shif ma’iilizh hashchd4’ jini. Halahga éf doo
ha’atahi sidd jinf.

105. Ydadi 14 bee ddoolniit doo la’ asohodéébéezh da. Ydadi ld
bfighahfgi la’ nihee diilwo’ mg’ii, jinf jini. Ch’6’ootkaad héi. Ydadi 14
bee ddoolniit doo la’ asohodéébéezh da ma’iilizh. Biyaa dadinées-
béhigii ta’ didooljeeh woohtihgo, jini jini. Ko'ée ch’ééheskaad jini.
Aadéé’ shff biyaa dadinéesbdhigif yiti’ii yah anddndjaa’. Dindddooljéé’.
Ko’ diitlahgo t'dd 4kénddhashchdd’ jinf. Ydadi 14 bee ddoolnfit
bfighahigi la’ niilyeed mg'ii. Ch’inddhdtkaadgo wédahgo dadinées-
bdhigif woohtihgo dind4détjé€’, jini jinf. Akohgo shff ko'ée
ch’inddhaskaad. Aadé¢’ wédahgo dah dinéesbdhigif yah anddnddjaa’
dindddooljéé’. Akohgo shff hé& yine’'géé dini’dago dajitchin. Doo haa
atah da jini dko halahga.
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106. Ko’ ndddiilttahgo t'66 sei’ddin ndhdshchdd’, t'44 yéwehigdd.
Akohgo shjf hézhé hooghan ndhoniidoigo, Hoo, ydadi 14 4t'é.
Ch’é6hétkaadgo nléi tsin bildtahdi wdédahdi dah dinéesb4higif
wéétihgo didooljeeh, jini jini. Ef shff 4kénddndlyaa, dkwii t’ah
y6éwehigo nddhashchdd’ jini. Ydadi 14 bee 4doolnifl ha’4t’éegi 14 sitfigo
aydi dhdlchin t'dd hanii dk¢¢ sitf, jini jinf, T'44 shff bik’ee doo hot
hézh¢o da. T'44 bitgo héél yine’déé’ honbaaji’ nihéswod jini. Haa 14
hoodzaa baa 4shhééhiy66 shiyéjydo sddzg¢ shit naa’aas¢g. Ha'dt'éego
14 dashootchin, ni jini. T'66 yaa dadizneestd4 14 jini, halah da’ilinée.
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107. Aadéé shff inda dsaa’ da’azhjé€’, diné tsd ddadiilyaa. Aadéd
diné da’ifydd’ ma’iilizhée ndhodooyohgo jini. Haleehgo ddziidzaa l4,
t'44 hazh6’6 nihilah bich’j’ nihini’ 4daaz’dd rit'é€’. Ak¢é t'dadoo le’égéd
bd chojoo’fi doo, bijini jinf. Nahji hatsilikéhée bich’}’ hadzoodzif’.
Ha’dt'fi 14 t'44 ddahwiint’j, fildahdi it idoott’ih, dajj’ nahisfitda doo,
ayéhi'® hélgogodsh ha’a’aahji it rideest’i’ d66 chizh rdayiiznil. Aaji’
ch’f’ildee’ jini. I'if’4 jini. Aad66 hddhgddshff dloh diitsa’ jinf. Wénd4s-
dd6 sin diits’a’ jini. Ain!® ts’id4 shin baa 4h4’nf. Daa dasha’ hoot'ée
doogo dhd’ni, jini jini, aldaji’ jilinde. T'dd akwiits’a’go hoos’jjd
hayfitkdago inda nahodinfiyeel jini. T’44 dk6t’éego dff’ dahwiiskg jini.
Altso biiyilydd 14 jini. Doo azééhodooleelgi, éi biyot rinéidil’ihéegi
altso bohoo’dd’ 14 jini.

108. Nahdé¢¢” hayiitkdago, Tsfilgo tsgddadolne’, ndddadiiljah,
jini jinf. Nahi ch’iyddn baa rdiildéehgo dadi bit yah ajify4 jinf.
Dadiiljah, bijini jini. Haleehgo ddziidzaa. Shiyé nihilah bich’j’ nihini’
if'd4 nt’éé’. T'44 4k¢¢ nihd baa ghojilyga doo, nihd binjoogdat doo,
chizh b4 nindjiijdéahgo té b4 nindjiijdah doo, bijin{ jini. Hatah isgdat
doo?®® hak’iji’ ideeshnih, halnf jinf. T’d4adoo 4jinini, bijinf jinf. J6
nihilah bich’{’ nihini’ if’dni, éf haleehgo d4dziidzaa. Ak¢¢ nihd baa
dhélyd,?! bijinf jinf. T'd4 nihitah deeshddl, nihik’ijj’ ideesnih, ni jin{.

18Ayéh‘.’, the married one, that is, the newly wed man.
194in, Eh! implies disapproval. Some misfortune is bound to occur. Sandoval
20p,lite address by Coyote who nasalizes vowels and substitutes s for sh, ete.

21,4 4hédyg, two Dual Continuative Impf. The brothers use polite address
forms.

[187]
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Akohgo shif bits'dd’ ts'éédzidz4. Nldahdi hak'isé6 yée bit yah
andzoodzé jini. Nihitah deeshddl, ni atsé hashké, nihik’iji’ idéesnih
n, jinf jini. Dooda, t'44 hazhé’6 nihilah bich’j’ nihini’ ddaaz’d4 fit'éé’.
T’44 4k¢¢ nihd bind4t doo ch’ééh bidishniigo t'é4 nihitah yishdat doo,
nf, jinf jinf.

109. T’44 shff dko diné da’ifydd’ abinigo. Aad66 diné dadeeshjee’.
T 44 dko hakéé dahiite’ 14 t'44 nt'é€ nléigés hwéelwod jini, t'd4 hatah
doo, nfigo. A4dé6 shij bit dadiljee’ daa shif nizddi t'4d ooldaah nt'é¢
k¢¢ tsétah dibé aydf da’dt’é nd’ddzhld. T'd4 ts€ dddgodi if’ddzh 14 jini.
T'44 dko njiiyeejéé” jini, kwe’é ahit la’ jinddahgo 4dazhdiilyaa jinf.
T’44 dko h4goshfj nihik’ijj’ {’nootnif’, shiyé, bijini jinf. T'd4 dko yikéé’
dah diilwod jini. Yiké€ eelwod jini, t'dadoo ts’idd kérizah nihoolzhishf
aadéé’ t'd4 yitséek’i dah sizfjgo yil ahaikah jini. Chdd’ bideideez’d jinf
t'd4 4ta. T'44 shff 4lah naaztseed. La’ yik'i daneeshjjjd, Shf adeegoozh
baa ashéhiy¢g, nfigo ni’ yik'i dah sid4 jini.

110. Akohgo shif éi bidee'igif ak’ahgo nashgoozhgo bidee’ fit’é¢’
jinf. Ako shij iithéehii doo baa ndit’a’ da. Dooda, bijin{ jinf. Dfj’di azlff’
jinf, t'44 shi ddeegoozh, nfigo, Dooda, bijinfigo. Aad66 shff
nda’as’ahgo adee’ée k’ijigeeshgo baa nizdiidzd. Ts'in ndndleeh, ts'in
ndndleeh (whisper), bijinf jinf. Dooda, ak’ah ndndleeh disnfi yee’,
nf jini. Aadéé adee’ k’'fjigéshée t'66 baah joolgishgo, rléi bildtahjj’ baah
jidiigizh jini. Ef shif baa bidee’ doolk’ool éi t'datd’i dkdjiilaaigii ts’idd
t'd4 4t’éé nt’'éé’ altso bidee’ baazhdiigizh 1d jini. Dooldd6’ t’dadoo
ndhodiyinigi da léi’ nanindd 14 dtsé hashké, bijini jini, bich’j" doo hot
hésézhgodgo. Dooda d4’ yaa ahdichjjhgéé nahgéé nddndlwol jini.
Atsj’ée kénishéiigo aha bizhnikaad, dff biyéél baa djiilaa. Ef shif hé
dkot'éego aydi d4t’'é bjjhtso neeznda da naatsi’ ndi 4kéddajit’jjgo
ridajiiveeh. Ako doo bil andaahgéé nléi tsidd hooghandi inda aa
ddaalneeh. Aadi shfj inda aa 4l'figo t'66 ahayéigo hancha’.

111. Akohgo shif, K’ad nihizhdoogdal, bijini jini. Ts’id4 daa dajit’{j
da, t'4dkd bit jindoda’ ffla’, ts'idd nléi ridzidzdadi inda, bijinf jini.
Lda 1 jini. Dif nihf t'44 dk¢g ndeiilzheeh. Daash dé’ haa hodéeni’,
iishjgd shif aa ridiikah, bijini jini. Ld, ni jini. Hddhgddshij bilde
dkoni’iileeh, jinf. Addé6 shij heelée yooljitgo niheelwod jinf. T°dadoo
ndhodinfilzhishi t'd4dkd bil nodda’ bidi'ninée yil neeshjjjd 14 jini.
Ninéidiltjiid rit'éé’ t’'d4 ndaazgo néidiljid jinf. Yéwehdi yit nddneizddd
14 jinf. Yil nahastsaad léi’ doo hahda neidiljid 14 t'44 biyé yit tddoo’na’
14 jini. Yéwehdi yil nddneeshjjid 14 jini. Ch’ééh yiyiitijjd 14 jini. La’{
hayiizhil 1éi’ tsin yaah yiiztf'in 14 jinf. Aaddé t'd4d bighaadigif dah
néidiitjid 14 jinf. T'44 yéwehidi ni’ nind4néirtjid 14 jinf. Aadéé ch’ééh
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néidiitjidgo ch’ééh ayfft’jjd 14. Wénddsdéé yit yi'na’ 14 tsiyaaji’ aadéé
t'66 tsin yee haidiilaa 14 nd4dnd lahddéé aaddé 1a’ t'66 shdd’ ndeeznil
14 jin{.

112. Aadéé té nts’6stkooh biddajj’ haaswod 14 jinf. Atsj'ée t'ddgééd
dkdyah shff tdshchizhi dine’é na’ashj€’ii dine’é kééhat’fjgo diyin dine’¢
niljjgo bidddhd¢¢’ haay4 jini. Wu, nf jin{. Shééd, ydadi 14, shdédu,
nf jinf. Ch’ééh da’oohhéhéegi dkwii aséyeeh. Add66 naasd (naashd),
ni jinf. Ha'dt'fi 14 nihi’ddd danch¢’f shij biwoo’ ndaneeshzhee la’,
nf jinf. Nihf aldé’ £'66 danohchg’f. Shi &f shi’ddd aydf dnolnin at’ééd
na’azflf ay66 dnolnin, nf jinf. Akohgo shfj, T’dadoo 4nittahf yéwehdi
nanind, mag’ii dtsé hashké, t'dadoo nihats’idigii da, t’dadoo
ndhodiyinigii da. Yéwehdi nanind, dabijinf jinf. Hé¢¢, nf jini, Mg’iis
4tsé haské’és naaznimag’fs hadzizke'fs hastiin héydnigif dodsh hozhdéne’
dt'ée da, nf jini. Shi 14 t'éi nih4 honisd ni, nf jinf. Wénddsddés t'66
dajijoostdd jinf bich’jy’ nddzhdiijah jinf. Hddhgddshif dah néilteeh jini.
Ydadi 14 bee ddoolnfil nashjé’ii hastiin nashjé’ii asdzdd bi’noinifh,
hodoo'niid jinf. Ako shff nashj¢’ii hastiin nashj€’ii asdzdd bi’flnii’ jin{.

113. Akohgo shfj t'4d dyidigo nnddnddd, ma’ii bizahééchjjhgo.
T’4adoo baa ridaaht’inf bini’ naaghd, dajinf jinf. Akohgo shff nashj€'ii
hastiin nashj€’ii asdzdd bitgo t'dd dlah bildahdi nadzizt!’¢ jini, hat’'66l
bee. Ako 14 bich’aah ndzistl’g, jinf. Nashj€’ii hastiin nindddzist!’¢ jinf.
Nashj€ii asdzdd nindddzist!’¢ jinf. K'ad, hodoo’niid jinf. Ako shij,
Sooltj’, t'4adoo bikd dasoohti’f bich’j’ dah didiijah, ts'idd t'dd awdt
bee. Nd’ookaah ndi bit taidiijaa’, dajinf jinf. Akohgo shff, Sooltj’,
hodoo’niid jini.

114. Aadéé shif bich’i’ dah adiilyiz jinf. Hddhgddshij yaaltaal jinf.
Bich’{’ naandyootsihgo dah diilwod jinf. Ako shff ach’dahgi nashj¢’ii
hastiin ndzist!’énée vii’ yilwod jini. Nashj€’ii asdzd4 ninddzist!’onge
yiyi’ yilwod jini. Nashj€’ii hastiin nnddzist’énée yiih nddndlwod jini.
Ako shff t'd4ld’i yidziih. Ako shfj k’adéeni’ diné béjeeh jini. Hddhgsé-
shij nandnolniilgo vilwol jini. Nashj€’ii asdzg4d nnddzist!' 6née éf shff t'éf
yidziih. Ei doo viih yflwod da jini. T°66 yideczgo’ jini. Akohgo shjf bit
dazdeezdéél. Akohgo shij hddhgddsshij diwosh hajit’d jini. Bikdgf yéeni’
kéniltsdzigo bil tajoozhjé€’ jinf. Hatsii’ ridadzist’i jini. Tdshchiiji dine’é
hatdd ndadzisgaigif éi ma’ii bikdgf yéeni’ 4t'€ jinf. Aajj shjj attso bit
tajoozhjéé’ jini ma’ii yée dtsé hashkéée dadzisx{ jini.
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115. Akohgo shff diné yits'§g’ dah ridiidzdhda d4dahashjéé’éeni’
éf shjj nnddahashjé€’ jini. Bilah siddhdadi nd’fldee’ jini. Ako shij, Hot
oohkai yéeni’ hdaji ajifyd, nf jini ch’ikééh shash nddleehi. Ydadi 14
6olyé, shdd’ aadéé t'44 iiddd’ andzoodz4 ni’ ajffyii ni’. Dahasolxfjgo 14
4dadohni ni’. Aadé¢ aridzoodz4 t'44 fid44’. Dahasothfjgo 14 4dadohn
ni, hak’ee dadinohniih l4n dahojoolda ldani. T'44 fidd¢’ aridzoodz4
hé, iijify§, jinf jini, aldgjj’ jilfinii. T°d4 14 dahosolxf{g66 ddadohni ni,
ni jini. Addzoodz4 ndishni ni t'44 {{ddd’, aridzoodzd aadé¢’ iijiyfinii.
Ha'4t'fisha’ biniinaa hak’ee dadiniih ni doo. Aadéé shff tsi'yddeesti
jinf. Hak'ee dadinoohniih, dahojootd 14n, nf jinf. Akohgo shf bits'dd’
ch’ildeeh jin.

116. Ha’a’aahiji dzil dhts’fisigo si'4 jini. Ako shff nldddé¢’ hayifl-
kdago 4aji’ biyi’ nahodi'ni’ yiits'a’ jini. Nahdé¢' hayif'dago kodéd
bildtsjfd66 dittogo handn’na’ jinf shash bfla’ nahalingo. Bjjh bits’in
bitsaagaii yéeni’ biwoo’ dyiilaa jini. Bij4f yéeni® bits'éséeni’ biyéléeni’
biditéeni’ noyishchf 14 jini. Aad6é dahite’ nihookdd’ sh4 biighah ch’ééh
4t’fjgo i’i'd4 14 jini. Téshchizhji yaa tihiilwod 14 jinf. Altso ahidabiskai
jini, bik’a’ bee. Ako shff bidit 4dingo biyol 4dingo bijéf 4dingo bits’éds
ddingo, dko shif doo rididzihgéé 4t’§ jini. Mg'ii bika' dyiilaahdad4dd’
dij’di ndyiisyfi'go ndhonii'éeni’ (bitsee’ 14tahdi) biyol bijéf bits'és bidit
éidi bitsee’ ldtahdi niinflna’dani’. Ef shff altso biihiilydago altso
yéhool’dago éi shif yee dt'f.

117. Ako shif tdshchizhii dine’é bik’a’ yee ditf'ogo nédlwod jini.
Ako shfj t'66 ahayéigo diidifljé€ jini ko’ yinddgddt jini. Naayee éi la
naayee ééyee 14 bich’i’ ndddisdzda yee’, K’a ké shash nddleesh, shf
nish}{ yee’'go bich’i’ ndddésdzda yee’go, K’a tdshchish dinéyo bik’a

[140]
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beeezhe baah hahikaashee, Ts’id4d bf 4liiil baah nanideeshee, Ts'id4 bi
aliiishee baah nanooltii, Naayee ééyéé 14 naayeé yéé la bich’y’
ndddisdzdgo 14 y4ddnéé’.

118. Akéndt’f jinf k’aa’da altso baah hahaaskai. Nddnéiskd jini.
Nahd¢¢” ha’ii’dago bigaan bik’éé'dddéé dah diitl’o 14 jinf. Aadéé shif
doo néda’ddzaa da jini. Ydk’dshbaah nnéittjjhgo ch’ééh dnddndt’jjhgo
andd’oot’d jini. Tdshchizhii dine’é yah anddndlwod ld jini. Altso
ahindddabiskai 14 jini. T'66 ahayéigo k’aa’ bee di’ilgo anddbidiidlaa
14 jini. Anddndlwod jini, dinéidiiljé¢’ jini. K¢’ yinddnddd4l jini, k’aa’da
baa hdhdkddh jini, baa nandé€ jini, baah nanoltin jini.

119. Akohgo shfj bijéf bits’gs bidit biyol bingg’go doo ndidzihgo
4t'jf 1d jini. Nddnéiskd jini. Dzil lts’fisf si’dnée ha’a’aahjj’ yini’finil jini.
Hayiitkdago 4ajj’ biyi’ hodiits’a’ jin{, Nahdé¢ ha’if’dago t'd4 dt'€ bikdd’
dittoo 14 jini. Aadéé dah nddnéiste’ nléi ts'idd t'dd dt'é ch’ééh
dnddndt’fjgo andd’oot’dd 14 jini. T4chizhii dine’é¢ anddndlwod jin.
Altso  anindddabiskai jini. T°66 ahayéigo k’aa’ bee ditt'oogo
nnddndlwod jini. Dinéidifljé¢ jini. Yinddndd4adl jini. (Song as above.)

120. Adjf shff kédzaa k’aa’ altso baa hahaskai jinf. Akohgo shif
nddnéiskd. Nahdé¢’ hayiitkdago dzil dlts’ifsi si’dnée yinif’iini 1éi" dajj’
biyi’ji’ bii’ hodiits’a’, nahdé¢’ hayii’dago ayéf dt’é shashtso haayd jini.
Dif 14 ay6f 4t’é€ 14, sitsiliké, ts'if daashin bagh dhdt’j fléi 14 nihilahdani’
daa 14 hoot’é. Aydi 4t’é shashtso haaydago dazhnéé’jf” jini. Hdadish
dahinii'nda doo, hdadish ndeiikai doo. Altso ldn nihiiniildéelgo dt’f.
La’ish dnihidoosjjlgod 4t'f, jini jini, aldaji’ jilfinii. Jifk’eh t'dadoo
ééhézini bits'gq’ taidiikah, jinf jinf. Ni éf jifk'eh t'dd dkd¢ 4 iidift'eet,
hojinf jini, akéédé¢’ jilinée, 16k’aashchaga’i*%jflinge, éi hojini jini.

121. Hooghan géne’ honik’eh géyah hd hahodziiznil jini. Akdyah
hast’e’ hdjiilaa® jini. T6 d6’ hdjiilaa jini. Kodé¢' shddi'ddhd¢¢ dddé¢’
iijffnil jini, konik’eh géyah hd’iijiinilée éf bit ahihodiidzdago hd djiilaa
jinf. Akéyah ajifyd jini. Hak’a’dani’ dkéyah ajifjaa’ jinf. Tsé dt’ghi
hadd4zhdinf’d jinf. Leezh hak’i dziiziid jini. Ditdago jini hak’i
hodziiziid jinf. Hak’i hodziiziidée hakda’gi diizhdfiljéé’ jinf. Kod¢¢
shddi’d4dhdée’go ahoodzdago 44dé¢” shif riléi dzizddagi bit ahihodii-
dzénée 44dé¢’ bee nizhdidzih jini. Haadaa yéét'ée leh. Lahda daats’f

221 6k ‘aashchgg’t, Sloppy, a nickname for the youngest of the family, probably
because this youngest brother was ugly, covered with running pus of the eye, and
having a running (snotty) nose. Curly

23Drawn together for hd djtilaa.
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t'd4 44 nihidoosijt, hojinf jinf, 16k’aashchaa’f jflinée dhojini jini. Add66
shif tahjooyd ®* jini. Lats’dada jilt'éego t'dadoo ééhézinf tahjooydoo2"
jini.

122. Ninddndlwod jini, ch’iké¢h shash nddleehi. Akohgo shff ch’ééh
4t’{ jinf, ch’ééh hdkantd jinf, bilahkéhée ch’ééh ytkant4 jini. Aad66 shif
bijéi yéeni’ bits’éséeni’ bidiléeni’ biyoléeni’ t'd4 dkwe’é nooh néilchifh
14 jini. A4déd shff nikihoditkdd’ jinf. Aldgji’ jiline ha’a’aahjj’
dashdiiydd 14 jini, hwiintkdd 14 jinf. Hwiisx{f 14 jini. Altso noohwiizh-
nizh 14 jini. Akéédé¢ jilinge honéintkdd 14 jinf, shddi’d4hjigo.
Ndhwiisxff 14 jini, nndhwiizhnizh 14 jinf. Nd4'akéédé¢’ ndijilinée
e'¢aahjigo dashdiiydhda hé néintkd4 14 jinf, nindhwiisxf{ 14 jin{,
nindhwiizhnizh 14 jini. Ndd'dkéédé¢’ n4jflinée ndhookesjigo dash-
diiydhdani’ hé néintkd4 14 jini, nindhwiisxf{ 14 jinf, nindhwiizhnizh
14 jini. A4dd6 shff t'd4 bitahgdé tajooydhdani’ altso noohwfiyiiskdd
14 jini. Altso hoogh4dd’ 14 jinf, altso noohwiizhnizh 14 jin{.

24Tahiooyd. each one individually walked. They scattered out.

25Lengthening of syllable ydoo is to denote uncertainty of the future.
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123. Ako shff 16k’aashchaa jilinge €i shff t'¢iyd djidin jinf. Aaddé
shff ch’ééh dt’fjgo ch’ééh hdkantdago nindhdlyeed jini, bighanéedi.
H4’4t'é€ji 14 sitsidli, ha’dt’ééji iiydd 14, ni jini. Hd 4t'ééji silff’ 14, ni jini.
Haa’f 14 doo niilwod da jini. Nik’dshba ydk’ashba aadéé dif nihook’eh
t'd4d naaz'dd 1nt'é€’ yikda'gi ch’ééh 4dt’jid jini. Ako 4jidin jini.
Ninddndlwod jinf. Hd'dt'éeji 14 sitsidli ffydd 14, dnf jini. Yah alwod
jini, tah jooydhda goéne’ jinf. Haa’fsha’ adeeshchijjt, ni jin{. T dd
shichaan naa’fiwodji 4kg¢ sitsidli ffydal doo, ni jini. Azhchggd jini,
nt’éé’ bichaande t'dd yaa’d jinf. T'4adoo naa’iiwod da jinf. Haa’isha’
adeeshlish, nf jini. T’d4 shilizh t'd4 deezgo’jf sitsidli {iyda doo, ni jini.
Azhlizh jini, t4adoo ndddeezgo’ da jinf, t'66 leeh sinootsee’ jini. T’d4
ga’ kéyah sitsilf hélg 1dn, jinf.

124. T'44 dko hooghan bitsfjgi ahééninil jini. T’66 nddbiniit’aajj’
ahééninddninil jini. T'66 nddbiniit’aaji’ ahééhinddninil jini, ko-
nik’ehéegi. Ako shff dfi’'di ahééninil jinf. Nt'é€’ tsé yizghaz jini, tsé
dt'ghi yée yizghaz jinf. Hadd4h dinf'¢néeni’ nahji iiyfi’d jinf. Nt'é¢’
kd6 dzizdd jini, Ldokaashchaa’i jilinge. Ahdldanee’, sitsilf, sitsidlf, nf
jinf. Aadé¢’ hasinind wéshdé¢’, hasinind. Yaa' ni'niitxf sha’shin, nd
adeeshhgdl, nf jini. Dichin ni’niithf sha’shin. Dibd4’ ni'niithf sha’shin,
sitsidli, nf jinf. Ako shff bijéi bits’66s bidit biyol bingogo doo rididzihgsé
4nfi 14 jinf. Ako shff nilch’i hak’i hoole’ 14 jini, l6kaashchaa’i jilinée.
Dii hajaa’ dif ndneest’e’igif t'dd bik'ehgo haah dahiszid 14 jinf. Ef shi
k’ad hot hodoolnihgo haah dahiszid 14 jini. Bijéi bits’é6s bidit biyol
bingoée éf shif bil bééhézingo haah dahiszid 14 jinf, nfitch’i biydzhi,
éf bee dzidoodzihgo haah dahiszid 14 jinf.

[143]
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125. Ako shff inda bich’i’ hajifyd jinf. Ahd4ldanee’, sitsidlf,
ndd’ashhgh yaa’ ni'niithf sha’shin, ni jinf. Akohgo shif nflch’i biydzh{
haah dahiszidéeni’ hach’{’ haadzif’ jini, hajaat'ahdé¢’. Bich’i’ doo
adiits’a’ da jini. H6 t'éf jidiits’a’ jini. NIéf tsé ligaii yaa’dhigi chéch’il
yaagi bijéi bits’66s bidil biyol dkwe’é bingogo 4t’§, éf doo rididzihgéd
at’{, hojin{ jini. Iishjdd chéch’il bit'a’ kohgo dah neiyééh. Bikda’'gi
hazéists’6st ifshjdd dkwii yikda’gi ts'és ts'és ts'6s niigo dah na’alzhish,
halni{ jini. Akogo-shfj bich’{’ hajifyd jinf. Hak’a’dani’ hatsiit’élé¢eni’
nldahgi ch’¢éd4agi bit dah sininifl, hojini jini, nflch’i biydzhi halnf jini.
K’ad ni'niithjigo dnilni, halni jinf, hajaat’ahdé¢ nilch’i biydzhi. Bit
hdinjée’éeni’ altso yiyiighdd’. Ni k’ad ninddniithf, halnf jini, nflch’i
biydzhi, éi hot halne’ jinf. T'44 4wdéli bee 4jit’jj teh bijéi bingg'éeni’
yabifjii’ddh. K’ad sh44k’iji’ b4 ndaah. Ako shff shd4k’iji’ bdzneesd4 jini.

126. Ch’ikééh ndsdlii'go ayéé anoolnigo dhdlj jini. Shash
ndddleetgo chiké¢h dé6 ndddleehgo £hdl§ jini. Akohgo shif hd
iiniish66’ jini. Bichaha’oh jinil’{ jini. Nt'éé’ bich’{’ hideezhtlizh jini,
biwo’éeni’ alnf’dago. Haa 14 at’f, bijinf jini. Daa shefsht’j, ni jini. Hd
anddniilzhédéd jini. T'44 dkét'éego bich’i’ ndhideezhtlizh jinf. Haa l4
nt’j, sh4di, bijini jini. Daa sheisht’j, j6 nd ashh4, ni jini. H4 anddniil-
zh6dd jini. Bich’i’ ndhideezhtlizh jini. Daa 14 nt’f, shddi, bijinf jini.
Daa shefsht’{. Yaa’ ni'niith{, j6 nd ashééh, ni jinf. Shddyi, sitsiitt’661 1a’ 26
ridiishiééh. Akohgo shif ch’€’éddagi hatsiit’661 hak’a’ bit dah shijaa’da
bich’j’ dashdiiy4 jini. Ndzhdiijaa’ jinf{. T'd4 44d66 dashdiilwod jini.

127. T’44 dko aad¢¢’ hach’i’ dah diilwod jini. Aadéé shff bit
ahaazhdeesht’ddzh jinf. Bijéi bingoéeni’ bich’i” t’ddla hoolaahgo t'ad
hwélwodgo tsd’dszi’ nteeli bitis dashdiilwod jini. Yiniit’aajj’ neeshjjjd
jini. Ako bits'djilwod jini. Aadéé hach’i’ nindddiilwod jinf.
Tsd’'dszi’ts'66s bitis yah nddjiiltddl jini,yiniit’aahjj’ ninddneeshjifd jini.
Aaddéé bits’dnddjilwod jinf. Aadéé hach’iy’ nindddiillwod jinf. Y¢ii
bitsd’dszi’ bitis yah nddjiiltddl jini, yiniit'aahji’ handdneeshjjjd jini.
A4dé6 bits’dnddjilwod jini. Aadéé ts'idd t'dd findwdli bee bits'dndd-
jilwod jinf. Aadgg tsd’dszi’ bidee’f bitis anddjiiltddl jinf, yiniit'aajji’
nddneeshjffd jinf. Nt'é€ k¢é jini chéch’il bit'a’ dah neeydgh jini,
bijéigeni’ bits’éséeni’ bidiléeni’ biyoléeni’ tsizaii yiits’a’go. T°44 shff dko
t'dd joolwolgo dziskaah jini, bijéi yée t'dd bizdiisiihgéé haadzif’ jin{.
Sitsidli, haa 14 shilééh, nf jini. T'd44 bilgo deezgo’ jini. Chdd’ deezgo’
jini, bizaadil deesdddz jini.

265andoval would rather omit la’ here.
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128. Nlddhdé¢" bijéf dziskahdaadé¢’ bijéiditée yikd haadzif’ jini.
Wiéshdé¢™ shijéi sits’66s shidit shiyol wéshdég’, ni jinf. Két'dego
biditéeni’ alch’i’ nikinfna’ jinf. Kod¢¢’ hajaat’ahdéé’ nilch’i biydzhi
hach’y’ nindédndddz{i¥" jini. Haa 14 findzaa ahéédiina’go ndddidoolwot
bich’dgh hoozo, haini jinf nilch’i biydzhi. T'd4d dko nooltl’iizhgo
nizhnfld jini. Hahag’ hahag’ nizhnfld jinf. Nébidinindaji’ t'd4
ts’dhdsdon nizhnild jini. Hah hah hah jinfigo nind4jidld jini.
N4bidinindaji’ noott’iizhgo ninddjidl4 jini. Hahahaha jinfigo ndé-
bidinindaji’ t'44 ts’éhésdon, hahghaha jinfigo ninddjidl4 jinf. Akohgo
shff bidiléeni’ hodzizo'éeni’ biniit’aajj’ neesk’ih jini. Akohgo shff inda
da’astsq jinf, ch’ikééh shash nddleeh.

129. T'dd dko bijoozhdeni’ hajiitgish jinf. Ha'dt’if 14 dfidi
tsi'naa’iitdii 14, jinf jinf. Akohgo tsd'dszi’ nteelf bii’ jiyffthan jinf
bijoozhéeni’. Yoolkddlgéé nihokd4’ dine’é chonool’fj doo, bijinf jini.
Aadé¢’ ndeeshjiingo haniisd jinf. Ts'dszi’ biyidéé hashk’aan silff jinf.
Bibe’éeni’ tahjf handdjiilgish jini, deestsiin baahgdé ninddjiyifthan jini.
Neeshch’if” dah neesdee’ jini. Yoolkddlg6S nihokdd’ dine’é chonool’fj
dooleel, jini jini. Bibe'éeni’ tahji handdjilgish jinf deestsiin baahgdé
ninddjiyifthan jini. Dah sdni tsin yagh yigddl jini t'dd nité€.
Yootkddlgéd nihokdd’ dine’é€ chonoot’fj dooleel, bijinf jini. Bigaanéeni’
kKizhnigizh jini. Ha’a’aahjigo ajiyiithan jini. Shash dithilgo ch’iniyd
jini. Bigaanée tahji k’inddzhnigizh jinf. Shddi’ddhg66 anddjiyiithan
jinf. Shash doott’izhgo ch’infyd jinf. Bijdddéeni’ k'inddzhnigizh jini.
E’e’aahgdé ninddjiyifthan. Shash titsogo ch’infyd jinf. Bijdddée lahjj’
k’inddzhnigizh ndhookosgé6 ninddjiyiithan. Shash ligaigo ch’infy4 jini.
Bich’ff’ yée tadzoozghaz jini. TViish dits’6zi rida’asdlff 14 jini.
Bich'ifdilée éf ttiistso ndsdlff’ 14 jinf. Bik’ah rnt’i'f t'iish doo nirit'i’f
ndsdlff’ 14 jinf. Bifghdédnée ni’ ha’a’aahgéé anddjiyfithan jini. Yaatsoi
& nddndsdlff’ 14 jini.

130. Akohgo shif ha’a’aahjigéésh diiyd.2® Hd’4t'éegi 14 bit hdfjé¢’
yée sik’is66 yéeni’ hdadi 14 attso h66ghdd’ 14, dzinfzingo dashdiiy4 jinf.
Nt'é€ kodé¢’ dfjilt'éego dah adiildee’ jinf. Ashkiichil daolyéego ddaat’f
14 jinf. Hd’dt’éedée’ 14 dnit’{ dahalni jini. Kéonf yee’ bil héfjé€’ rfit'é¢
hdaji da’azlff 14 nisingo 4sht’f, jinf jini. Dff’ iiskdriddd’ 14 bit
héirijé€ éeni’ attso bidoogg ni. Hd'dt’éegisha’ nihinidziihgo ddinf, hatn{

27This is probably an error in transcription and should read handdndddzff’, he
spoke again.

28-géésh diiyd is drawn together, but should read -géé dashdiiyd.
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jini. Aldaji’ jilingeni’ ha’a’aahjigo?® hodisx{, ni jini. Akéédé¢’ jilinéeni’
shddi'ddhjigo hodisxf, nfi jinf. Akéédé¢’ naddjidlinéeni’ e’e’aahjigo
hodisxf, nf jinf. Akéédéédéé’ nddjidlinéeni’ ndhookosji hodisx{, nf jinf.
Ts'idé dkéhoot’éhéegi hodoogdn ni® jini. Akohgo shjj tséghd diridinii
dine’é haa nddndkai jinf. Ts'idd tsxfitgo, hodoo’niid jinf, 44d66 inda
hol dah adiildee’ jini. Ha’a’aahijf hodisxinéedi hot fldee’ jini. T’44 ko,
Tsxjjlgo doo 1a’ ha’oh idoo’dt da, hodoo'niid jini.

131. T'd44 4ko altso 4lah aninddhodiilyaa jini. Doo k’aak’ehii
hak’iilkaad jini. Hatis fidildaahgo dfj’di hatis adeesdee’go hadaalt’¢
ndhodiilyaa jini. K'ad t'dd nihi ts'idd tsxjjlgo koji shadi’ddhijf
hodisxinée, hodoo’niid jini. Dif k’ad t'éiyd nihikd4’ iijé€. K'ad t'dd
nihf hadaalt’é 4ridaholne’. Dii baa nsiikaigif t'44 bikék’ehg66 hadaalt’é
fdaholne’, hodoo’niid jini. Aadé6 shif shddi’ddhijf hodisxingée hadaalt’é
ninddhodiilyaa jini. Djj’di hatis ndddeesdee’go hadaalt’é nindddzisdljj’.
Aadéé hot dah ndddiildee’. E’e’aahjigo hodisxinée dadi handd’ildee’
jini. Alah dnindhodiilyaa jini. Doo k’aak’ehii hak’i nddnéilkaad jini.
Djj’'di hatis ndddeesdee’ jini. Hadaalt'é nindddzisdljf’ jini. Aadéé hot
dah nd4diildee’ jini ndhookesji hodisxinée haa ndd’ifldee’ jini. Doo
k’aak’ehii hak’i nddnéilkaad jinf. Hadaalt’¢ dnnddhodiilyaa. Aaddé
shij t'44 bitahgéé6 tajooydhdani’ ts’id4 t'd4 altso hadaalt’é dndahojiidlaa
jinf. T'd4d hééghdd shéindahidzost’¢’ jini.

132. Akohgo shij haghanéeji’ dah ridiildee’ jinf. T’44 a’ ji doo 1a’
bich’dgh yiskddgéd, éi shij haghanéegi dtah ndizisdlif’. Ef shij k’ad
hats’§4’d66 hatddl dahodooleetgo 4dajit’jj 14 jini. Ako shif ma’ii yéeni’
dtsé hashké yéeni’ aldé’ hadaatt’é andbidiilyaa 14 jini. Yd’aashdé¢’ ii'ni’
Yikizhii, ii'ni’ ntfaii, nitch’i nttaii €f shif bik’i daholffd 14 jinf. A4dé¢
hadaatt’¢ aridabiidlaa 14 jini, doo t'd4 bidisx{f nt'ée’ da. A4dé¢” bizéé’
nahwiileehgéé hadaalt’é ndbidoolniitlgo 4t’ff 14 jinf. Addé6 shfj dah
ndbididiil’a’ 4tsé hastiin dtse asdzdd. Aadéé shif dkgg yich’i’ dah
ndiidz4. Ef shij 44 yaa anddzd.

290r, ha'a’‘aahijigo, as the jf seems to have reference to the “side.” The tendency
in the pronunciation of glottalized syllables, such as jj", is to raise the tone.

30Hod00gén is drawn together. Hodoogdn ni, 1 am positive he or they were
killed, he said. The rising tone on gdrt indicates this contraction of the suffix ni or n
and the verb nf.
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